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The dialogue of confessions in the context of intercultural relations certainly plays a special role in the
history of the world civilization in general, and in particular of countries with a multicultural and multi-confes-
sional component. Therefore, now, in the period of globalization, one of the main tasks of modern Russian
society is to preserve multicultural and multi-confessional historical heritage of all the peoples of Russia, to
prevent possible conflicts, and to create an atmosphere of respect for cultural values in society. The study
addresses the problem of a dialogue of cultures in the traditional “dimension” and in “cyberspace”. It is noted
that the idea of a dialogue as a form of intercultural interaction makes it possible to consider the problems of
inter-confessional relations in the system of culture. The attempt is made to determine the name of the digital
environment — “cyberworld”, and to introduce it into scientific circulation as a philosophical category for denot-
ing the digital environment. An approach to understanding intercultural relations as a dialogue of confessions
is proposed, which allows us to consider religion as a unifying factor of cultures. Digitalization promotes a
dialogue both inter-confessional and intercultural, creating an additional environment — a cyber world with an
intensive speed of information flow; to avoid assimilation of religions in the flow of information in cyberspace,
cross-cultural and religious literacy is necessary. Religion is a factor that unites cultures and which consoli-
dates in the inter-confessional dialogue, both in social and in cyberspace.
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[A.M. Bymmaesa, A.M. AcnaHos, 3.C. CynelimaHoga MeXKynbTypHble OTHOLIEHUA KaK ananor koHdec-
CUI B couManbHOM NPOCTPaAHCTBE U KMGepnpocTpaHCTBE NONUKYNbTYpHOU Poccuu]

[nanor koHdeccui B KOHTEKCTE MEXKYIbTYPHbLIX OTHOLLIEHMIA 6e3yCnoBHO 3aHMMaeT 0cobyto ponb B
NCTOPMU MUPOBOW LMBUNU3ALMM B LENOM, Y B YAaCTHOCTU, CTPaH C MOSMKYNbTYPHOW 1 MONIMKOH(eCcCcnoHanb-
Hou cocTaensowen. CnegosaTtenbHoO, cendac, B nepuog rmobanusauun, K Yicny rnaBHbIX 3a4a4 COBPEMEH-
Horo Poccuickoro obLectsa OTHOCUTCS COXpaHEeHMe MOMMKYIIbTYPHOrO M NOMMKOHEECCMOHaNbHOro UCTopu-
4YecKoro Hacneams Bcex HapogoB Poccun, npegoTepalleHme BO3MOXHbBIX KOH(ITUKTOB, (POPMUPOBaHUE B CO-
unyme atMocdepbl YBaXKEHUS K KyNbTypHbIM LieHHOCTAM. B uccnegosaHum 3aTparvBaetcs npobnema gma-
nora KynbTyp B TPaAULNOHHOM «u3MepeHun» n B «knbepnpoctpaHcteey». OTMeYeHo, YTO naes ananora Kak
hOpMbI MEXKYNbTYPHOr0 B3aMMOAENCTBUSA JAET BO3MOXHOCTb paccMaTpuBaTtb NpobnemMbl MEXKOH(eccuo-
HanbHbIX OTHOLLUEHWI B cucTeme KynbTypbl. CaenaHa nonbiTka onpeaenntb Ha3BaHue undpoBon cpeae —
«KkMbepmMmup», 1 BBECTU €€ B HayYHbI 0DOPOT Kak unocodCckyo kaTeropuo ans obosHayeHns umdposom
cpeabl. NpeanoxeH Noaxoa K NOHUMAaHUI0 MEXKYNbTYPHbIX OTHOLLEHUI Kak Ananora KoH(eCccun, YTo no3so-
ngeT paccmaTpmBaTbh PENUIMIO Kak o6beanHsowmnn dpaktop KynbTyp. [NokasaHo, 4To undposusaumnsa cnocob-
CTBYET AMarnory Kak MeXKoH(eCcCUoHansHoOMy, Tak 1 MEXKYINbTYpPHOMY, CO34aBas AOMONTHUTENBHYIO cpeay —
KMGEpPMUP C MHTEHCUBHOW CKOPOCTbIO MHAOPMAaLMOHHOIo NoToka. Bo nsbexaHve accumunaumm penurni B
noToke uHdopmaumm B kmbepnpocTpaHcTBE HeOOXOAMMa KPOCCKYNbTypHasi U penurMo3Hasi rpaMoTHOCTb.
Mog4epKHYTO, YTO MMEHHO PENUIust eCTb hakTop, 00 bEAMHSAOLNIA KyTbTYPbl I KOHCONMAMPYHOLLNIACS B MEX-
KOHbeccnoHanbHOM guarnore Kak B coLumanbHOM, Tak 1 KubepnpocTpaHCcTBe.
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bymmaesa Acussim MazomedosHa — Ookmop ¢huriocoghckux Hayk, npogheccop, LazecmaHcKkuli eymaHuUmap-
HbIU uUHcmumym, 2. Maxaykana, Pecnybnuka [JacecmaH, Poccutickass ®edepayusi.

AcnaHos AcnaH Maxmydosuy — acnupaHm, [JazecmaHckuli eocyOapcmeeHHbili yHugsepcumem, 2. Maxau-
kana, Pecriybnuka azecmaH, Poccutickass ®edepayusi.

CynetmaHosa 3ympyd CynelimaHoeHa — acriupaHm, [JazecmaHckuli 2ocydapcmeeHHbIl yHUsepcumem, e.
Maxaukana, Pecniybrnuka JaececmaH, Pocculickas ®edepayusi.

As an integral attribute of the condition of unity of general culture, the dialogue ensured
the coexistence and mutual enrichment of many specific ethnic, social and confessional
groups. Therefore, now, during the period of globalization, the preservation of the multicul-
tural and multi-confessional historical heritage of all the peoples of Russia, the prevention
of possible conflicts, the formation of an atmosphere of respect for their cultural values in
society, are among the main tasks of modern Russian society.

In addressing the issue of inter-confessional relations, most scientists focus on their
close relationship with interethnic relations, and the problems of the interaction of religion
and culture, as well as the role and possibilities of the latter in harmonizing inter-confessional
relations, often remain outside the scope of the study, which makes it necessary to study
and analyze these relations through the lens of culture. Culture is an environment in which
the formation of a person with a number of qualities takes place: creative activity and inde-
pendence, patriotism and tolerance, presence and awareness of the value of the meanings
of life, intellectual, moral and aesthetic foundations, mental and spiritual maturity, the desire
for self-knowledge, self-education and self-realization, etc. The formation of all these quali-
ties is based on the development of cultures: the individual itself, the culture of society, and
finally, the culture of all mankind.

Dialogue of cultures in a multicultural environment in the traditional "dimen-
sion."

The dialogue of cultures is a diverse phenomenon and involves the study of such as-
pects as differences in the interethnic, social, demographic, gender, linguistic order.

What is a dialogue? Representatives of various schools and fields, for example, M.M.
Bakhtin, V.S. Bibler, M. Buber, F. Gogarten, F. Rosenzweig, E. Rosenstock-Huessy, G. Co-
hen, F. Ebner, E. Husserl, M. Heidegger, C. Lévi-Strauss, N.S. Trubetskoy and others, were
engaged in the search for an answer to this question in the history of philosophy because
the complexity and multidimensional nature of this category gives inexhaustible opportuni-
ties for its research.

In the meantime, it must be emphasized that there is no single concept of the dialogue
of cultures.

So, for example, N.A. Velikaia considers that: "The dialogue, being a phenomenon
"with a lot of senses"... includes spiritual and moral moments that contribute to the estab-
lishment of understanding and unity not only at the level of interpersonal, but also intercul-
tural communication. The main category that determines the essence of the dialogue of
cultures is understanding, which contributes to the learning of the inner world of culture in
terms of its value” [5].

A.M. Buttaeva considers the "dialogicity" of each culture to be a key feature that makes
it possible to understand it precisely as a culture, while this dialogicity, in her opinion, is
understood "in two aspects: on the one hand, the internal ability to be removed from itself,
not to coincide with itself, to be dialogic in relation to itself and, on the other hand, the exist-
ence of each culture on the border with other cultures” [3, p. 22].

The dialogue, in which the recognition and self-recognition of cultures, mutual enrich-
ment and stimulation of their development take place, creates the background itself, on the
quality of which depends the clarity of the contours of the interacting systems. At the same
time, inter-confessional relations, on the one hand, can be considered as a specific dialogue
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of cultures, and, in addition, in such a meeting of cultures there are theological and everyday
levels, each of which has specific features.

And so, the idea of a dialogue as a form of intercultural interaction makes it possible
to consider the problems of inter-confessional relations in the system of culture. With this
approach, namely, the dialogue as a value or recognition of the value of another, the dia-
logue of cultures is the basis for solving both intercultural and inter-confessional problems.
Polyphony of cultures and their identity established during centuries, revealed in the dia-
logue, is the property of modern civilization, and the understanding of inter-confessional
relations as a dialogue of cultures will make it possible to find not only ways to preserve the
multi-confessional historical heritage, but also to prevent possible conflicts in the future.

Digitalization of culture and religion. Dialogue in cyberspace.

All of the above relates to the dialogue of cultures in a multicultural environment in the
traditional "dimension”. Today, the dialogue of cultures and the multicultural environment
itself are undergoing transformation under the onslaught of rapid changes in the form of
rapid globalization, informatization, digitalization of society and codification.

Spatial dimensions of the socio-cultural environment take on different forms, the dia-
logue of cultures, following the cultural environment goes into other dimensions, into a kind
of "cloud" — "cyberspace".

Cyberspace covered the space of everyday interaction in the real world as if a wave
and covered a huge layer of individuals and organizations, in the light of recent events re-
lated to COVID-19. One after another, countries closed borders, declared a quarantine and
a person was forced to "be locked up," after the general director of the World Health Organ-
ization Tedros Adhanom Ghebreyesus at a briefing in Geneva on March 11, 2020, said that
the spread of the new coronavirus in the world has become a pandemic [3]. And as a result,
during the period of isolation there is an increase in the use of digital means by the society
by which people interact with each other and with the world around them. The sociocultural
significance of digital means, regardless of their merits and shortcomings, is obvious. "With
their spread, there are changes that affect the daily life of people, established cultural hier-
archies, the ways in which people interact with each other and with the world around them.
The system of formation of cultural experience as a whole, all basic spheres of culture have
been changing" [4].

In the cultural and philosophical aspect, digital culture is interpreted as a new form of
being, as the "third" world: "A man acquires a new being in the virtual space, while the value
of the real world gradually shifts towards the virtual. The boundary between them is blurred,
illusiveness in relation to being is increased” [5, p.58]. If you try to determine the name for
this world, then it should sound "cyberworld". And if you try to determine the place for this
world, then we can say that it is between the (Platonic) world of ideas and the world of things.
This world, unlike the "world of things," is not felt, therefore, at least in one category it does
not correspond to it. And at the same time, it is knowable for the mind, therefore, it corre-
sponds to the "world of ideas" at least in one category. Saying "between" does not mean
that the "cyberworld" claims ideality, and other categories of the world of ideas, but that it is
located in the periphery of the "world of things", as a continuation of its natural habitat.

As for the religious sphere, it is not the exception of revolutionary changes. Currently,
the sphere of religion, in its forms and manifestations, is undergoing transformation under
the influence of digitalization, forming a new sphere of reality. The proof of this is the special
applications for gadgets that appeared several years ago, and are successfully used by
practicing believers to make themselves more consistent and enlightened in the field of re-
ligion.

Nowadays, there are numerous applications for practitioners of different confessions,
for example: for Christians, Muslims, Jews, etc.
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Further, according to the scientists, the mode of "religion online,” namely, live broad-
casts of sacred services, other religious rites and ceremonies are considered to be a com-
mon phenomenon [17]. We also note that there are numerous sites, and countless bloggers
engaged in missionary, preaching, and other activities. In general, there is a transformation
of previous religious practices, which "is viewed positively not by everyone. When the usual
stereotypical image of religion breaks up, it is perceived almost as a disaster and as a death
of foundations” [14].

But, there are those who share the opinion that "the Internet environment by no means
absorbs or substitutes for the religious-sacred dimension, but finds in the modern media
sphere new and more effective ways to translate the semantic components of religious ex-
perience into the external social space, that is, from the position of this approach it is correct
to consider modern media as a functional complement to traditional forms of religious com-
munication” [15].

The phenomenon of "digital religion" is a synergistic, dynamically expanding spiritual
space in the cyberworld. Therefore, the problem of the dialogue of confessions in cyber-
space is that not to lose the main dogmas of religions in this synergy, but to preserve the
uniqueness of each confession. The dialogue should be built as a consolidation, not as an
assimilation.

Religion as a unifying factor of cultures and as a consolidant of confessions.

As for religion and culture in general, we emphasize that religion is a part of culture,
and culture in turn is reflected in religion. Thus, intercultural and inter-confessional relations
are closely interwoven, as well as identical, with the exception of a number of factors, the
main of which can be called national character. Religion, unlike culture, has no national
character, the boundaries of which are defined by the boundaries of a certain nation and
people. Religion encompasses national ethnic pluralism and multiculturalism. With this ap-
proach, religion is more of a unifying factor, and intercultural relations depend largely on the
interreligious dialogue.

This raises the question of what is there, inter-confessional relations through the dia-
logue of cultures or intercultural relations through the dialogue of confessions.

In many ways, the answers to this question depend on the position from which we
approach the question of religion. Of course, we still have the prevailing in Western interna-
tional politics, repeatedly refuted by historical facts, but the "lively” secular hypothesis that
religions are a source of disagreement between the individuals and the ethnocultural com-
ponent, and inevitably provoke conflicts, clashes of civilizations. In this regard, it is proposed
to reduce the presence and the influence of the religious factor in all peacekeeping initia-
tives, despite the fact that for three decades many scientists, including Western ones, have
been criticizing this hypothesis, as noted by S.V. Melnik.

Moreover, at critical, turning points in the development of civilization, it was religion
that acted as a powerful ideological tool for managing society, since it "contains a huge value
potential for peacemaking and can act as a serious unifying social tool" [10].

The inter-confessional dialogue, in turn, makes it possible to mitigate or even com-
pletely relieve tension in relations and contradictions between different cultures of peoples
and countries.

So, in the epistle from Paul (To the Colossians) "(8) And now set aside everything:
anger, rage, malice, abuse, foul language ... (11) where there is neither Hellene nor Jew
nor circumcision, nor uncircumcision, barbarian, Scythian, slave, freeman, but every-
thing is God and God is in everything"” [2].

As for the Quran, it contains many ayats addressed to believers that life-building should
be in line with tolerance, mildness, condescension [1].

Moreover, according to the lines of the Holy for Muslims Scripture, the meaning of the
existence of multiculturalism is a dialogue: "O people! Indeed, we created you from a man
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and a woman and made you peoples and tribes so that you would recognize each
other..." [8].

Regarding the inter-confessional dialogue, there are a lot of ayats of the Quran. As an
example, we cite one of them, in which Allah, addressing believers, says: "Tell (oh, believ-
ers) (those Jews and Christians): "We believed in Allah (we recognize only Allah as God)
and in what was sent to us (Quran) ... and what was given to the prophets from their
God (former Scriptures). We do not distinguish between anyone of them (We are not
such that we recognize some prophets, and we do not recognize others, as the Jews
and Christians do), and we devote ourselves to Him [9].

In the hadiths (sayings) of the Prophet (let Allah bless him and welcome him) there are
also a lot of appeals to Muslims regarding morality, tolerance, mildness, condescension to
the representatives of different confessions and cultures, which contributes to the successful
implementation of the ideas of the interreligious dialogue contained in the Quran. Moreover,
"the constitution of Medina indicates that it was the prophet Muhammad (let Allah bless him
and welcome him) who was one of the first to lay the ideological foundation for the formation
of the concept of "civic identity" as an integral condition for the peaceful existence of people
and ethnic groups in a multi-ethnic and multi-confessional country” [1, p. 30].

It should be noted that this is the first official document (containing the idea of the inter-
confessional dialogue), the provision of which was adopted by representatives of different
confessions and successfully implemented. This is a kind of "prototype" of documents of our
times regarding this reflection, for example, such as: "Social Doctrine of Russian Muslims"
and "Fundamentals of the Social Concept of the Russian Orthodox Church" [15].

The most striking example of the inter-confessional dialogue is the activity of the Inter-
religious Council of Russia (ICR), formed on 23 December 1998 at a joint meeting of the
heads of the Orthodox, Muslim, Jewish and Buddhist religious communities of the country
[11].

The position of ICR members is based on the fact that society must be built on a spir-
itual and moral basis and that the dialogue of confessions, the consolidation of believers
and the speech of religious leaders with an agreed position are actions which have great
potential for peacemaking and spiritual recovery of society.

Since its foundation, ICR has expressed the above position on a variety of issues of
concern of society. ICR "keeps its finger on the pulse" of the religious life of society. So, for
example, on 30 July 2020 the document "Living Together in Peace and Respect" appeared
on the main webpage, which contains calls from religious leaders expressed at the World
Conference "Religions for Peace" for balance, peace, cooperation on the new status of the
Museum of Hagia Sophia. The context of the appeal indicates that the issue of status is
sidelined compared to the question of a universal world, where the main position is ex-
pressed in the words... "We advocate universal spirituality and peace, which goes beyond
one religion, one race, one gender, one ethnic group, one emblem, one institution and one
nation..." [16].

Emphasizing universal spirituality and peace, Spiritual Directorate of the Muslims of
the Russian Federation, called the new status of Hagia Sophia a victory of Christians, Jews
and Muslims. In particular, the first deputy head of Spiritual Directorate of the Muslims of the
Russian Federation, Damir Mukhetdinov, believes that... "this is a positive transformation for
Jews, Muslims and Christians, since now they will serve single for all Abrahamic religions
God... Hagia Sophia is the house of God, in which now there are not just museum exhibits,
but there will be the praise of God, one for Jews, Christians and Muslims. Therefore, | believe
that this (returning of the Hagia Sophia Museum to the status of a mosque) is a victory for
all believers, Christians, Jews, and Muslims... " He also emphasized that "millions of people
will have the opportunity to visit this house of God for free, to admire its style, beautiful
images, including Christian ones" [6].
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In this interview in the Russian state news agency RIA Novosti, Mukhetdinov ex-
pressed surprise at the position (indignation) of some Orthodox hierarchs regarding this is-
sue. And indeed, does the cultural value of the object suffer from religious rites? On the
contrary, the object of culture is surrounded by a spiritual aura. Moreover, given that culture
is perceived at a deep sensual level, it is perceived even brighter from spiritual feeding. This
is a national treasure and it has not ceased to be a national treasure because of the change
of its status. In our opinion, there is no place for any indignation. After all, the doors have
been opened for everyone, and even those who were not able to pay for visiting, when it
was with its previous status (museum status). Now Hagia Sophia is not just a museum, and
not even just a temple or a mosque, it is a model of the plexus of culture and religion, a
cultural "field" of the interreligious dialogue.

Conclusion.

Summarizing the above, digitalization promotes both the inter-confessional dialogue
and intercultural one, creating an additional environment — cyberspace (cyberworld) with an
intensive speed of information flow. However, in order to avoid assimilation in the flow of
information in cyberspace, cross-cultural literacy (awareness of differences in ideas, cus-
toms, traditions inherent in different cultures) is necessary, and religious literacy, which at
least allows to preserve the basic foundations of religion.

It is cross-cultural and religious literacy that will preserve confessional and cultural di-
versity determining the uniqueness of Russia with a help of a special wealth and common
property. However, if cyberspace itself becomes the source of information for improving this
literacy, then what the dialogue will be, the question remains open.

As for the reflection, intercultural relations as a dialogue of confessions, or inter-con-
fessional relations as a dialogue of cultures, it is religion that unites cultures and consoli-
dates in the inter-confessional dialogue, both in social space and in cyberspace.
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