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The article examines the hierarchy of social group identities types (all-Russian, regional, ethnic and reli-

gious) based on the results of monitoring the ethno-contact situation in the Republic of Dagestan, in the south-
ernmost region of the Russian Federation. It explains the inconsistency of the sociological study results of on 
the prevalence of all-Russian identity in the collective consciousness of Dagestanis and at the same time their 
sense of social affinity with ethnic and religious groups. The author draws attention to the inadmissibility of con-
trasting ethnic and religious identities with national (civilian) identities and considers the thesis about the direct 
relationship between the growth of ethno-confessional identity and a decrease in the level of national identifica-
tion invalid. Since representatives of traditional faith in the region do not support the anti-state views of extremist 
religious movements. The author believes that if ethno-confessional identity prevails over national identity, it 
should rather be about omissions in the politics of identity. The study reveals the internal and external reasons 
for the high level of ethno-confessional identity of the population of the republic. In general, the article notes the 
tendency of cognitive prevalence of national (state) identity among Dagestanis and the dominance in their 
minds of a favorable attitude towards multiple identification 
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[Ю.Д. Джабраилов Этноконфессиональная и национально-государственная идентичность даге-
станцев: современное состояние]   

На основе результатов мониторинга этноконтактной ситуации в Республике Дагестан, в самом юж-
ном регионе Российской Федерации, рассматривается иерархия типов социально-групповых идентично-
стей (общероссийской, региональной, этнической и религиозной). Разъясняется противоречивость ре-
зультатов социологического исследования о превалировании общероссийской идентичности в массовом 
сознании дагестанцев и в тоже время их ощущение социальной близости с этническими и религиозными 
группами. Автор обращает внимание на недопустимость противопоставления этнической и религиозной 
идентичности национальной (гражданской) идентичности и считает несостоятельным тезис о прямой 
взаимосвязи роста этноконфессиональной идентичности с понижением уровня национальной идентифи-
кации. Поскольку представители традиционного вероисповедания в регионе не поддерживают антигосу-
дарственные воззрения экстремистских религиозных течений. Считаем, что в случае превалирования 
этноконфессиональной идентичности над национальной идентичностью, речь скорее должна идти об 
упущениях в политике идентичности. В исследовании раскрываются внутренние и внешние причины вы-
сокого уровня этноконфессиональной идентичности населения республики. В целом в статье отмечается 
тенденция когнитивного превалирования национальной (государственной) идентичности у дагестанцев и 
доминирование в их сознании благоприятного отношения к множественной идентификации. 

Ключевые слова: национальная идентичность, этническая идентичность, религиозная идентич-
ность, культура, Республика Дагестан.  
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For modern states civic identity is especially significant and valuable among types of 
social identities. It provides a consolidation of the society based on the priority of law, rights, 
historical and cultural community, through the formation of a sense of belonging to the state 
and civic nation. Does this mean that the process of formation of regional, ethnic, religious 
affiliation (i.e. other macroidentities) should be perceived as a threat to state integrity? 

Unfortunately, at times, examples of oppositions of ethnic, religious and civic identity 
can be seen not only in the network. In fairly authoritative sociological studies on the ques-
tions “Who do you feel is primarily a citizen of a country or a representative of a particular re-
ligion or ethnic group”. Strengthening the religious direction of socialization (religious identity) 
is considered in direct correlation with a decrease in state-national identity [2, p. 10]. Thus, 
the dominance of religious and ethnic identity is seen as an obstacle to building personal in-
volvement in civil society and the Russian nation. 

An analysis of the structure of the identification space of North Caucasian ethnic groups 
allows us to disagree with statements emphasizing the competing nature of ethnic and na-
tional identities, or the opposition of local characteristics of an all-Russian identity [3; 5]. 

The disunity of almost all the traditional faiths of the world into different directions and 
trends, sometimes adhering to directly opposite views on many issues, including the issue of 
the right to reside in a secular state and its attitude to it, also does not give grounds for un-
ambiguous conclusions. A simple equal sign between religious identity and a particular model 
of the relationship of an individual with surrounding people, societies and a civil nation would 
be too much simplification. Accordingly, it is not entirely correct to consider religious identity 
in contrast with national-political self-identification. Perhaps, it makes sense to emphasize the 
understanding of religion on the part of individual radical movements, but not as an embodi-
ment of the religious positions themselves.  

As a rule, representatives of radical religious sects and movements are usually engaged 
in manipulating the consciousness of youth. They use plurality in the self-identification of Da-
gestanis to undermine the socio-political situation in the republic [10]. 

The Republic of Dagestan is the largest Muslim region in the Russian Federation. Eth-
nic Muslims make up 94% of its population [6]. 

Due to ethno-cultural diversity, low indicators of socio-economic security and the specif-
ics of political life, Dagestan is a special region of the Russian Federation. The aggravation of 
social problems here is a fertile ground for the manipulation of public consciousness and the 
opposition of certain types of identity. 

The main part of the traditional Muslim clergy sees its mission in religious enlighten-
ment, strengthening unity and brotherhood on the basis of common values, and a call for in-
tercultural tolerance. In contrast, representatives of radical movements believe that the con-
struction of a “state of justice” is possible only through forceful methods, through terror and 
violence. As a rule, Muslim leaders who do not support their methods and ideology take the 
first wave of violence. Building political goals, justified by religious texts taken out of context, 
the radicals themselves became tools in the hands of global political actors. Thus, radical 
movements have split among not only Muslims, but also imposed Islamophobia on society, 
which is one of the most acute problems in a multiconfessional and multinational country. 

The main part of the traditional Muslim clergy sees its mission in religious enlighten-
ment, strengthening unity and brotherhood on the basis of common values, and a call for in-
tercultural tolerance. In contrast, representatives of radical movements believe that the con-
struction of a “state of justice” is possible only through forceful methods, through terror and 
violence. As a rule, Muslim leaders who do not support their methods and ideology become 
the first victims. Building political goals, justified by religious texts taken out of context, the 
radicals themselves became tools in the hands of global political actors. Thus, radical move-
ments have split among not only Muslims, but also imposed Islamophobia on society, which 
is one of the most acute problems in a multiconfessional and multinational country. 
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In our opinion, the statement made at the meeting of the Council under Russia's Presi-
dent on Interethnic Relations that the problems of a low level of perception of civic identity is 
connected with the poorly developed model of multilevel identity in the country, according to 
which each type of social identity (family, religious, ethnic, civil, etc.) act as integral and har-
moniously complementing the components in the formation of a full-fledged personality of a 
citizen of Russia. In fact, they do not contradict each other and do not replace others, but are 
designed to satisfy the needs of understanding oneself and the world around us, family ties, 
ethnic culture, ties with a small homeland and spiritual moral standards, their civil rights and 
the possibility of self-realization. 

Therefore, it is important to convey to young people that not a single kind of identity 
from the whole set of their multi-level identity is superfluous or main or replacing another. 
They are all parallel on the level of social relations, not contradicting each other, but rather 
reinforcing the personality [4].  

The annual monitoring carried out by the Regional Center for Ethnopolitical Studies (the 
survey is conducted in at least twenty city and district municipalities), the ethno-contact situa-
tion in the municipalities of the Republic of Dagestan shows some inconsistency in the hier-
archy of types of social group identities in the mass consciousness of Dagestanis. 

So, according to the survey which provided a question: “Whom can you say about: “We 
are ...” (several answers could be chosen), the concept of “Russian identity” unconditionally 
leads the public mind of Dagestanis (69.3% of the total number of respondents ) The second 
place among respondents is their association with “people of the same faith” (23.3%), then 
with “fellow countrymen” (20.2%). Ethnicity as a collective self-identification was noted by on-
ly 9% of respondents, next only (in addition to the three leading aspects of identity) to such 
communities as: “people of the same outlook on life” (17.5%), “residents of my city, village” 
(15.8%); “people strictly observing the laws” (15%) [1, p. 61]. 

At the same time, the distribution of answers to the question: “How close do you feel 
with Dagestanis, with representatives of your people, with Russians, with people of your 
faith?” (several answers could be chosen) shows that the item “social proximity with Rus-
sians” is in a closed position. Together, “very close” and “close” with Dagestanis are gaining 
a total of 59.4% (42.3% and 17.1% respectively), with people of my faith - 44.2% (29.9% and 
14.3%), with representatives of their people - 41% (29.8 % and 11.2%) and with Russians - 
33.6% (18.6% and 15%). 

Thus, in the hierarchy of types of social identity in the mass consciousness of Dagesta-
nis, on the one hand, the all-Russian identity clearly prevails, and on the other hand, the 
identification of a sense of community with social groups indicates the dominance of regional 
and religious identity. 

It must be clarified that citizenship as a status is a dual phenomenon. On the one hand, 
an individual is a citizen to the extent that he obtains rights and responsibilities in the state, 
on the other hand, a citizen to the extent that he identifies with the community of individuals 
as a whole. Moreover, here there may be an interesting situation. Сivil status in the state and 
in the membership of a community of individuals can carry a different semantic load [7, p. 
46]. 

So, the study of the attitude of respondents to a particular group reveals that the majori-
ty of respondents prefers to perceive themselves, first of all, as Russian citizens, but the re-
sults of measuring social proximity with a particular social group show that state-civic identity 
is far from the first place. In this regard, Dagestanis feel, first of all, a close connection with 
social groups according to ethno-confessional parameters. The results of the study about 
“some degree” of respondents' perception of themselves as part of modern Russian society 
speak, rather, of the result of their disappointment in certain aspects of identity politics. 



  ISSN 2414-1143 
                                                         Научный альманах стран Причерноморья. 2020. Том 22. № 2 

 

62 
 

Therefore, there is a problem of manifestation of state-civil identification and patriotic 
feelings only in a declarative and protective manner, and not at the level of deep involvement 
and responsibility for the development of Russian society and the country as a whole. 

Thus, in order to strengthen civic identity, it is necessary to concentrate attention not on-
ly on the development of common values, but also on ensuring in real life equal opportunities 
for an individual regardless of his ethnocultural characteristics. However, unfortunately, in the 
mass consciousness of people the constitutional provision on the equal rights of all Russian 
peoples is not perceived as a norm. According to the results of a sociological study conduct-
ed by the Institute of Sociology of the Russian Academy of Sciences, no more than half of the 
population shares the opinion that in the state people of all nationalities should have equal 
rights, and in the national republics, it is shared by 80 to 90% of the population, including 
Russians. This imbalance presents an obvious risk that the state and society have to over-
come [8, p. 20]. 

Thus, the problems of strengthening civic identity are mostly associated, as a rule, with 
the quality of ensuring social justice and stability in the country, the dominance in the practice 
of social communication of the cult of law, the rights, honor and dignity of people regardless 
of nationality and religion. 

The compatibility of civic self-identification with ethno-confessional self-consciousness 
is widely represented and manifests itself in multiple identities. So, to the question: “What do 
you feel like more: more likely a person of your nationality or more likely a Russian?” 49.8% 
of respondents answered: “equally to both.” To the question: “What do you feel like to a 
greater extent: more likely a Dagestan or more likely a person of your nationality?” 46.7% of 
respondents answered “equally to both.” Moreover, choosing between the Russian (civil) and 
Dagestan (regional) identities, 43% of respondents answered “to both, equally”; 39.8% are 
more likely a Dagestan and 17.1% are more likely a Russian.   

In this regard, the conclusion that increased religious and ethnic self-consciousness im-
pedes individuals in participating in civil society is not entirely logical. On the contrary, the 
fragmentation of Russian society at the level of social interaction in terms of socio-status, ter-
ritorial and ethnocultural parameters contributes to an ever-greater identification of the indi-
vidual with those social groups with which he feels the community of his roots. 

Consequently, if indicators of civic identity do not dominate the mass consciousness of 
the country's population, it should rather be about omissions in national (state) policy. The 
effectiveness of the nation-building process largely depends on whether they will be per-
ceived in Russian society as their (close) elements of ethno-confessional cultures of the peo-
ples of Russia, as full-fledged components of the all-Russian cultural code. 

The high level of ethno-confessional consciousness of the Dagestanis is explained, in 
our opinion, by internal and external causes. If we talk about internal, then ethnic values and 
norms are historically sustained methods of social integration. As for religion, for many centu-
ries it has been an important part of the ethnic culture and psychology of Dagestanis, and its 
significance is caused by the need to communicate with God as a condition for the existence 
and socialization of believers. 

The external reasons for the increase in religiosity in the region are, in our opinion, re-
lated to new trends coming from the West, according to which a new social reality is being 
created. They clearly show a tendency to reformat the understanding of the institution of the 
family, the issue of social solidarity and moral principles that has developed throughout the 
history of the formation of human civilization. 

Muslim communities are more sensitive to these modern trends of social transfor-
mations and attempts to impose on society as a whole the low-level values of “mass culture”. 
Under these conditions, religious self-awareness as the most conservative form of identifica-
tion becomes dominant among other social identities. 
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Thus, the high level of religious self-identification is partly explained by the desire to get 
out of the state of social helplessness, through the awareness of one's belonging to a particu-
lar religion. Religious values, norms and rules of behavior for many centuries have proved 
their effectiveness in ensuring stability and value orientation in a dynamic world. The pattern 
of development of any culture is the continuity in the transfer and preservation of its values, 
since humanity needs to reproduce itself and self-regulate [9, pp. 195-198]. 

In addition, the post-Soviet transformation of the socio-political system radically 
changed the legal basis of state-confessional relations, updated the appeal and study of the 
rich religious heritage in the region. That is a question the opposition of some types of identity 
is the cause of a large number of conflicts in Russian society. Maintaining equal rights for all 
forms of identities is an important condition for achieving the integrity of the entire system of 
ethno-national and civil relations in a single country. A state where many faiths and ethnic 
groups coexist should be a regulator of the process of taking their interests into account with-
out any distortions. The unity of the Russian nation is achieved not by imposing the priority of 
some social identities over others, but by implementing the legislative rights of citizens to 
multiple identification. A model of multilevel identity, where family, ethnic, religious, civil and 
other types of identities are integral and harmoniously complementing the formation of a full-
fledged personality of a citizen of Russia. 

In general, the results of a study of the hierarchy of types of social identity among resi-
dents of the republic show a variety of combinations of civil, ethnic, regional (Dagestan), reli-
gious self-awareness with cognitive prevalence of state-civic identity and high emotional sig-
nificance for the Dagestanis of their communal, regional, ethnic and religious identity . 

Currently, the consistent strengthening of Russian national self-consciousness is hin-
dered by the lack of a state policy for the transition from ethnic particularism to national-civic 
universalism. 
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