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The attempt to consider the pedagogical system of A. Makarenko
with the use of culturological approaches has been made in the article.
The author carries out the summarised analysis of the pedagogical theory
and practice of A. Makarenko in terms of nationhood principle of
pedagogy, national mentality and historical tradition. The key to success
and pedagogical result of his pedagogy appears to lie in the fact that
A. Makarenko’s pedagogy is not contradictory to traditional character
and sense of the folk pedagogy. His pedagogy is the pedagogy of people;
it reflects the traits of the folk's spirit and character. The central place of
the A. Makarenko's pedagogy — the collective. Collectivism (conciliarity) is
a pure Slavic phenomenon originating from Orthodoxy. It explains the
spirituality and attributes of great power statehood. A. Makarenko's
doctrine of the collective is not a supremacy of collective over a
personality, but the instrument of the personality formation and
development. That is exactly what accounts for humanism of A.
Makarenko's pedagogy and its social significance. Complementation of
culturological values into the education system represents also the
personal pedagogical experience of A. Makarenko and his pedagogical
intuition. He, being brought up in the Orthodox traditions, created the
educational model that corresponded to the national character. The
culturological nature of A. Makarenko's pedagogy and its practical value
appears also in that his pedagogy is universal — not only about the
children collective. It is the pedagogy of any collective. Its universality
lies exactly in its culturological nature; A. Makarenko's pedagogy
represents the deep traits of the national mentality.

Key words: Culturological nature of pedagogy, pedagogical theory
and practice, nationhood, great power statehood, collectivism, spirituality.

Statement of the problem in general terms. Today the appeal to
culturological approaches in understanding of pedagogical processes bears the
forced character. Globalisation processes directly penetrate the teaching and
upbringing system. The dissonance phenomena in the social worldview caused
by this process lead to contradictions in defining the basic moral values. The
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education system does not fulfil its educative function as it is aimed at targets
that have no implementation mechanisms and ignore the historical tradition of
the people, society and state. Therefore, the appeal to subject, targets and
functions of culturology is very important. Application of culturology methods
enables to build the system of teaching and upbringing in objective, natural,
successive and historically reasonable way.  Notions of tradition and
conservatism in this case receive purely positive characteristics. It is exactly the
culturological approach in pedagogy (pedagogy as a practical realisation of
culture and cultural heritage of people) that allows us to assess adequately the
culture phenomenon influence on the process of formation of social and moral
qualities of a person, social group and society. In this case, the system of
teaching and upbringing acts as the agent and institution of culture. Moreover,
the application of culturological approach to developing directions of social
ideals realisation in a specific culture environment - phenomena that is necessary
in pedagogy (see the principles of culture congruity and nationhood in
pedagogy).

One of the main function of culturology is to provide scientific
substantiation of specific features of culture complementation that integrate into
the united complex the phenomena, facts, processes and activity mechanisms of
the agents and institutes of culture, their socializing influence on a personality
formation on the basis of scientific regularities of sociocultural process
development.

A. Makarenko's pedagogy is objective; it obtained its realisation in the
right time and right place. He fulfilled in practice those pedagogical tasks that
were set before the society and person by matching their interests.

In conditions of the present-day society globalisation and manifestation of
crisis processes in the system of moral teaching and upbringing, it is worth to
refer to the origin of the national pedagogy.

Timeliness of the research. General analysis of pedagogical theory and
practice of A. Makarenko from the standpoint of culturological approaches.

Analysis of recent researches and publications. Study of pedagogical
activity of A. Makarenko, its pedagogical theory and practice began from the
middle of the XXth century beginning with candidate's dissertation of 1. Kozlov,
who attempted to summarize the pedagogical experience of A. Makarenko in
scientific terms. Further T. Korableva, V. Kumarin, 1. Ziaziun, A. Katolikov,
A. Zakharenko, A. Hurevich, A. Frolov, S. Aksenov, H. Kubrakov,
V. Makarchenkov and the others devoted their works to understanding of
pedagogical theory of A. Makarenko. The educational system of A. Makarenko
arose interest of the foreign pedagogical science as well. In the late 1960s, the
laboratory for study of A. Makarenko heritage was set up in the Western
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Germany aimed at applying his methods to German pedagogy. Here the works
of European researchers in pedagogy and philosophy — G. Hillig (FRG) and
Z. Weitz (France), N.de Kumis (Italy) — deserve attention. In general, the
pedagogical heritage of A. Makarenko from the standpoint of pedagogical
theory and practice has been investigated enough sufficiently. The phenomenon
of A. Makarenko is quite predictable. It is important to determine reasons of this
predictability. Therefore, the philosophic and culturological insight into
A. Makarenko's pedagogy is needed.

Statement of the base material. Foremost the pedagogy of A. Makarenko
conformed to the national culturology of education. It matched the cultural code
of society i.e. norms, values and symbols of culture of the society and state (in
political terms the notions of «society» and «state» are not identical). For the
Eastern Slavs the society and state are more general phenomena than in the
West. This was determined historically and reflected in mentality. It was
dictated by the low level of the population sovereignty; even its elite was always
heavily dependent on the state (absolutization of the royal authority both in
economical and political sense - the phenomena specific and typical for
countries of Asia and the East) as distinct from the West where the sovereignty
and independence of the society is the historical phenomenon and thus — the
traditional one.

The tendency, as early as from the first Riurikid, was that the strong state
power led to strengthening and development of the state whereas the weakness of
the central power meant the decline and crisis of the state. The strengthening
of the central power was always accompanied by cruelty and violence against
the population, which in turn tried to resist such processes (constant riots and
civil disturbances). Gradually, the specific state of the society worldview was
formed, where the spirit of rebelliousness and submission, protest and humility,
rationalism and spirituality were combined. In the result the following pattern
was formed: tsar — state, orthodoxy - spirituality. The typical example: if on the
«banners» of the French revolution there was the slogan «Freedom, Equality,
Brotherhood!», the main idea of the Pugachev's riot — «Get the Bad Tsar off,
long live the Good Tsar!» (both events took place in the end of the XVIIIth
century).

Therefore, historically a specific type of public and individual worldview
was formed in the Eastern Europe that appears with such qualities as spirituality,
nationhood, statehood (historian Novikov). O. Bazaluk marked out the following
attributes of such qualities: Spirituality — asceticism, self-denial, self-
improvement. Nationhood - communality, (conciliarity and collectivism) as
compared to the Western individualism. This trait appears in folk culture,
tradition, pedagogy, rites etc. The statehood — is the love to the birthplace and
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Motherhood, the home; readiness to defend them and what is the very typical —
acknowledgement of strong state power (Bazaluk, 2013). It should be noted that
much the same thoughts and frames we found in studies of Russian historians
and philosophers such as L. Gumilev, M. Berdyayev, I. Ilin and the others.

A. Makarenko is the genius pedagogue. The evidence of the worldwide
recognition of A.Makarenko became the well-known resolution of
UNESCO (1988) with respect to only four pedagogues who determined the way
of pedagogical thought in the XXth century. They are — John Dewey,
G. Kerschensteiner, M. Montessori and A. Makarenko (Kozlov, 1987).

The collective doctrine takes the central place in pedagogical system of the
A. Makarenko's pedagogy. It is exactly what constitutes the culturological aspect
of A. Makarenko's pedagogy. Collectivism, Conciliarity and Communality are
the mental, Slavic and Orthodox phenomena. They are exactly those traits that
were being formed through the centuries and form the social and psychological
core of the folk character (traditional communal form of the peasant holding).
The upbringing of and by the collective on a basis of the socially useful labour
as a method of the person fostering, according to A. Makarenko, are the effects
that become the social phenomenon. The predictability lies in the fact that this
pattern of pedagogical thought organically corresponds to the ethnic culture; it
has culturological nature. His pedagogy could not appear in any other cultural
conditions. A. Makarenko was also brought up in the Orthodox environment, he
knew and felt the Orthodox values and this could not but influence his
worldview (Sokolov, & Sokolova, 2009). Therefrom we observe the spirituality
(humanism) and attributes of statehood (patriotism and creation). According to
A. Makarenko, a collective is not the intended union of its members — but the
community, family that is comprised of fostered members of different ages
where each of them has its own status. Pedagogical collective by A. Makarenko is
the community and family as well. «What is the secret of A. Makarenko's
success? He gathered the excellent and united team of the teachers for his
commune schools. The whole collective, A. Makarenko and all of his assistant
teachers, worked as one united team under the common rules and
principles (Tseselskiy, 2015).

A. Makarenko's doctrine of the collective is not a supremacy of the
collective over personality but the instrument of the personality formation and
development. That is exactly what accounts for humanism of A. Makarenko's
pedagogy and its social significance. In the present-day society, the notion of
humanism is interpreted in a different way than by A. Makarenko. Declaration
of humanism in pedagogy to a large extent is based upon theory and practice of
the Protestant Europe (Weber, 1990). Possibly, for this very reason we observe
the signs of crisis in the system of national education.
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Culturology of A. Makarenko's pedagogy lies in its folk character; it is
based to a large extent on pedagogical views of K. Ushinsky (Ushinsky, 1990).
According to A. Makarenko the upbringing is the process of transferring the
social and historical experience from one generation to another, in course of
which the active and creative interaction of the older and younger generation
takes place based on their actual life and business experience.

A. Makarenko experience was applied not always successfully. In opinion
of German researcher Zigfrid Weitz, this can be explained by formal and
superficial construction of pedagogical system of A. Makarenko. It should be
noted that regardless of the richest theoretical and practical heritage of the
German national pedagogy, the Germans not only investigated the experience of
A. Makarenko, but also introduced it into the pedagogical practice of the labour
education. The Japanese saw in the A. Makarenko's heritage (collective doctrine)
a perfect material for applying in the management system.

Conclusions and outlook for further researches. Complementation of
culturological values into the education system represents also the personal
pedagogical experience of A. Makarenko and his pedagogical intuition. He,
being brought up in the Orthodox traditions, created the educational model that
corresponded to the national character (Sokolov, & Sokolova, 2009). His
collectivism does not suppress the personality but promotes its development and
self-improvement, makes it independent and that is exactly what accounts for
humanism of A. Makarenko's pedagogy. This particular aspect of his pedagogy
caused discontent on the part of the state officials and representatives of the
official pedagogy of the USSR of 30-s of XX century. The state power returns to
the A. Makarenko's pedagogy when in the society there is a need not for a
«screw» and doer but the independent human who is able to make decisions and
capable of working in team. The culturological nature of A. Makarenko's
pedagogy and its practical value appears also in that his pedagogy is universal —
not only about the children collective. It is the pedagogy of any collective. Its
universality lies exactly in its culturological nature; A. Makarenko's pedagogy
represents the deep traits of the national mentality. In conditions of the
educational system crisis, powerful influence of mass culture, propaganda and
intrusion of the alien mode of life, the new approaches to investigating the
classic national pedagogy, and A.Makarenko's pedagogy in first turn, are
needed. Therefore, the development and introduction of classic pedagogical
techniques in the present-day conditions are rather necessity than possibility.
Further area of investigating the pedagogical activity of A. Makarenko is the
culturology of nationhood of K. Ushinsky's pedagogy and its reflection in
pedagogical theory and practice of A. Makarenko.

221

1 (82)-2018 JlyXoBHicTb 0cO0MCTOCTi: METO/0JI0Tis1, TeOpis i MpakTUKa

References

1. Bazaluk, O. A. (2013). Zhenshchina dlya vdokhnoveniya: poema [Woman for
inspiration: poem]. Poltava: LLC «ASMI» (rus).

2. Weber, M. (1990). Protestantskaya etika i dukh kapitalizma. Izbrannye Trudy
[Protestant ethic and spirit of capitalism.Selected works]. Moscow: Progress (rus).

3. Kozlov, L. F. (1987). O pedagogicheskom opyte A.S.Makarenko: kn. dlya uchitelya
[About the pedagogical experience of A. S. Makarenko. Teacher's book]. Moscow:
Prosveschenie (rus).

4. SokolovR.V. & SokolovaN.V. (2009). A.S. Makarenko: pravoslavnye korni.
Sud’ba pedagoga I ego pedagogicheskogo opyta. [A. S. Makarenko: orthodox roots.
The destiny of a pedagogue and his pedagogical experience]. Moscow: Out-of-class
work centre named after A.S. Makarenko (rus).

5. Tseselskiy, I. (2015). Aktual’nost’ opyta Makarenko v nashi dni [Timeliness of
Makarenko's experience for our days]. Retrieved from
http://cycyron.livejournal.com/3464685.html (rus).

6. Ushinsky K. D. (1990). O narodnosti v obshchestvennom vospitanii [4bout public
and social education]. Moscow: Pedagogics (rus).

Jliteparypa

1. bazanyk O. A. XXenmmHa i BroxHoBeHUs: modma. [lontaa : OO0 «ACMI», 2013.
352 c.

2. Bebep M. Ilporecranckas 3THKa M AyX Kamuranu3Ma: V30paHHbBIE TPOM3BENCHHUS:
nepeBog ¢ Hemerkoro / CocraBurens, . pex. FO.H. [laBeimoBa; mnepeBox
IT .IL Taiinenko. Mocksa : [Iporpece, 1990. 808 c.

3. Koznmo . ®. O memarormueckom onbiTe A. C. MakapeHKO : KH. JUIS yYHTEILSL.
Mockga : [Ipoceemenne, 1987. 159 c.

4. Coxonos P. B., Coxonosa H. B. A. C. Makapenko: mnpaBocnaBHele KopHH. Cyms0a
mejarora M ero neqarorudeckoro ombita. Mocksa @ I[eHTp BHEIMIKONBHOW pabOThI
mM. A. C. Makapernko. HUM mikonsHBIX TexHOMOrHMiA, 2009. 68c.

Hecenbckuit . AkryansHOCTE  omblTa  Makaperko B Hamm  gan.  URL

http://cycyron.livejournal.com/3464685.html). ([lara 3Beprenns: 02.02.18).

5. Vmmackuii K. JI. O HapomgHOCTH B OOIIECTBEHHOM BOCIUTAaHWH. [lemgarormdeckue
counHeHwust: B 6 T. Mocksa : [lemaroruka, 1990. T. 1/ Cocr. C.®. Eropos. 416 c.

KYJbTYPOJIOT'TYHI ACITIEKTU IMNEJATI'OI'IKA A. MAKAPEHKA
B. B. CizoB

Y emammi pobumucs cnpoba poszenawymu nedazociumny cucmemy A. Makapenxa 3
BUKOPUCTNAHHAM KYIbMYPOLOIYHUX NiOX00I6. ABMOp BUKOHYE Y3A2ANbHIOIOUUL AHATI3
nedaeoeciunoi meopii i npaxmuku A. Makapenka uepes npusmy HpPUHyuny HapoOHOCH
neoazozciku, HAYIOHAILHO2O0 MeHmaimemy, icmopuunoi mpaouyii. [lpuuwunu ycnixy i
neodazoeiuHo2o pe3yibmamy to2o nedazoeiku NOMpiOHO WyKaAmu y momy, wo neoazolika
A. Maxapenxa ne cynepeuuna mpaduyiiinocmi, cymuocmi Hapoonoi nedazoziku. Hozo
nedazocika — ye nedazocika HApoody, BOHA BI00OpadNCana pucu HAPOOHO20 OYXY,
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Hapooroeo xapaxkmepy. [lenmpanvne micye y nedacoeiyi A. Makapenka — Konekmus.
Konexmugizm (cobopuicmyv) — cymo cios8 ’sHcvke asuuge, 6UMOKU K020 — Y NPAagociag i
36idcu dyxoeuicmo i 03naxu depocasHocmi. Buenns npo xonekmus y A. Makapenka ye —
He BEPX0BEHCMBO KONEKMugy Hao ocobucmicmio, a IHCMpPYMeHm CMAHOGIEHHs ma
po3eumky ocobucmocmi. B yvomy i € npose eymanizmy neoaeociku A. Makapenxa i ii
coyianvra s3nauyugicmo. Komniemenmayis Kynibmypono2ivhux yiHHOCmel 00 Cucmemu
uxosanHs 6i0obpadicac U ocobucmuii 0oceio A. Maxapenxa, i 1loeco nedacociuny
inmyiyiro. Bin, euxosanuil Ha mpaouyisx npasocias s, 6yoye UXo8Hy Mooelb 8i0N08IOHO
00 mooeni HayioHanbHo2o xapakmepy. Kynomyponoziunicme neoazociku A. Makapenka,
npakmuuna il yinnicme nonseac 6 MoMy, WO 1020 nedazozika VHIGepcanbha — ye

neoazocika He npo Ooumsuuil Koaekmus. ILle nedacocixka neenoco konexkmusy. I

VHIgepcanvHicmb 6 il Kynvmyponociunocmi, neoacocika A. Makapenka 6idobpascae
2NUOUHHT PUCU HAYIOHATILHO20 MEHMATimemy.

Knrwuosi cnoea: kynomyponociunicmes nedazocixu, neoazoeiuna meopis i
NPAKMUKA, HapOOHICMb, OEPAHCABHICMb, KOLEKMUBIZM, OYXOBHICHb.

KYJbTYPOJIOTNMYECKUE ACHEKTBI IEJATI'OT'UKH
A. MAKAPEHKO

B. B. Cu3zoB

B cmamwe Oenaemcs nonbimxa paccmompemv nedazo2uyeckyro cucmemy A.
Maxapenko ¢ ucnonb308anuem KyIbmMypoioSUdecKux nooxo0os. Aemop ocywecmeisiem
0600WenHbIl aHaUu3 nedazo2uyeckol meopuu u npaxmuku A. Maxapenko uepes npusmy
APUHYUNA  HAPOOHOCU NeOd202UKY, HAYUOHATLHO2O MEHmAIumema, Uucmopuieckoll
mpaouyuu. TIpuuunel ycnexa u nedazocuyeckozo pesyibmama e20 nedda2o2uxku ciedyem
uckamov 8 mom, umo nedazozuxa A. Maxkapenko e npomugopeuuna mpaouyUOHHOCMU,
cywHOCmuU HapoOHoU nedazocuku. Eeo nedazoeuxa — smo nedazocuxa Hapooa, oHa
ompadicana uepmvl HAPOOHO20 0yXa, HAPOOH020 Xapaxkmepa. Llemmpaivnoe mecmo 6
nedacoeuxke A. Maxapenxko — komnexkmue. Koanexmueusm (coboprocms) — yucmo
ClaBsAHCKOe AGNeHUe, Gbixodsiuee u3z npasociasus. Omcroda O0yX08HOCMb U NPUSHAKU
2ocyoapemeennocmu. Yuenue o xomnexkmuse y A. Maxapenko — s3mo He 8epxo8eHcmeo
KOMNeKMUBA HAO JUYHOCHIbIO, A UHCMPYMEHM CMAHOGLEHUs U PA36UMus  TUYHOCTU.
Hmenno 6 smom nposenenue 2ymanuzma neoazo2uxu A. Makapenko u e2o coyuanvhas
sHauumocmv,  Komnnemenmayust — KVIbMypOLOSUHECKUX — YEHHOCMel 6  CUCmeMy
6OCNUMAHUs ompadcaem u AuuHblL nedazouveckuil onvlm A. Maxapenko, u e2o
nedazocuyeckoe uymve. OH, B0CNUMAHHbIL HA NPABOCIAGHLIX MPAOUYUSX, CO30dem
BOCNUMAMENbHYIO  MOO€Nb,  COOMBEMCMBVIOUVIO  HAYUOHALBHOMY — XApaKmepy.
Kynemyponoeuunocms — nedacoeuxu A. Makapenko, npakmuueckas ee YEeHHOCHb
NPOSGNIAEMCs. 6 MOM, YMO €20 Nedd202UKd VHUBEPCAbHA — MO Nedda2o2uKa He O
demckom Kouiekmuse. Omo nedazocuxka 106020 Koinekmuga. Ee yHusepcanbHocmv u
3aKnoYaemcs 6 ee KyabmyporocuuHocmu, nedacoeuxa A. Makapenko ompadicaem
27YOUHHbIE Uepnibl HAYUOHATILHO2O MEHMAIumemd.

Knrouegvie cnosa: KynomyponocuuHocms nedacouku, nedazocuyeckds meopus u
NPAKMUKA, HAPOOHOCMb, 20CYOAPCMBEHHOCTb, KOIEKMUBUZM, OYXOGHOCIb.
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MIJIBUILEHHS JECKPUIITOPIB
«[IPO®ECIIHI CTAHJAPTH JJISI BUKJIAJJAUIB» (APST) —
HEBLJ’€EMHA YACTHUHA NIJIFTOTOBKU OCBITSIH 10
POBOTH 3 OBJAPOBAHUMM CTYAEHTAMHU B ABCTPAJIIL

A. €. Ckupaa

Cmamms  posensidoae  npobnemy — 3a0e3nedeHHs — uumenis
npogeciinumMu  MOJNCTUBOCMAMU — HABYAHHA 8  obracmi — 0ceimu
0b60aposanux 8 Ascmpanii, ocKinbKu ye mModce 0ONOMOSMu ROTNWUMU
AKicmb  GUKNAOAHHS 071 OYOb-KUX — CMYOeHmi6, GKIYHO [ 074
o60aposanux. Ha oymxy aemopa, nidsuwjenHs sKocmi pe3yibmamis
HABYAHHA  BCIX CMYOeHmi@ 'y HAGUANbHOMY 3aK1adi Mmodce Oymu
00CsACHYmMO  3a  YMOBU  HAOAHHA  BCIM  GUKIA0AYAM — NOCMIUHO20
npogheciiinoeo naguanus 3 oceimu oboaposanux. Lle noscuroemocs mum
haxmom, wo ob60aposanicmv Halikpawe poszensdamu K po3eumox. Kpim
moeo, mpeba 63amu 00 y8azu, wjo OCGIMHE cepedosuye ma CoyianbHoO-
neodazociuna NiOMpumMKa 000apo8aAHUX € BANCTUBUMU KAMATIZAMOPAMU
poszeumky. Hacvoeooui 6 Ascmpanii icnye npobnema necmaui ukiadauis,
AKi posymitomb  000apogauicmv i Modcymv  3abe3neuumu  8i0NosioHe
HaguanvHe — cepedoguwe  ma  CHeYianbhy — COYIATbHO-NE0A202iuHy
niompumxy — oboaposanux cmyoeumis. bez nanesicnoi  niompumku
NOMEHYTUHI  MONCTUBOCHE  000APOBAHUX | MATAHOBUMUX CMYOEHmMis
HiKOAU He OYyOymb NogHicmio peanizosari. IneecmyeanHs 6 npogecitine
HABUAHHS BUKIAOAYIE Y 2any3i 0ceimu 000apo8aHux € IHGeCmuyiero y
Mmaubymue  Kpainu.  Bucoxokeanighikosami  euknadaui, sKki  0obpe
607100i10Mb 3HAHHAMU MA HABUYKAMU 6 chepi oceimu 000aposaHux €
3ANOPYKOK HAIENHCHOI COYIATbHO-Ne0a202iuHOl niompumKu 000apo8anux
cmyoenmig Agcmpanii.

Knrwuosi cnosa: ob6oaposani cmyodenmu, npoghecitini cmanoapmu,
nideomoska  GuKknaoayie,  i0ewmughikayis, HaABUAIbHe  cepedosulye,
decKkpunmop, 0ceima 060aposaHux.

IlocTanoBka mnpoliaeMu y 3arajJbHOMY BHIVIAAI Ta ii 3B’f30Kk 3
BAXKJIMBAMH HAYKOBHMH TA MNPAKTHYHAMH 3 aBIAHHAMH. bBibIIicTh
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