MOATOTOBKE COLMAIBHBIX PA0OOTHUKOB; BKIOYEHUE HEKOTOPHIX AJIIEMEHTOB IPaB
YyeloBeKka B oO0s3arenbHble 0a30Bble Kypchl OOydeHMs sl Oyaymux
COLIMAJIbHBIX pAa0OTHUKOB; PENOAaBaHMS IPAKTUKyMa MJIM CEMHHApa Ha Kypcax
noBbIeHNs kBanudukamuu (ibidem, p.147).

BaxHyto posib sl aKTyalu3allu COLUMAIbHO-NPABOBOM TMOJTOTOBKHU
CTYJEHTOB-OYAYUINX COLUUAIBHBIX PAOOTHUKOB CHITPAJIA B 3TOT MEPUO] pabOThI
amepukaHckoro mpogeccopa P. Anbbepra. PabGortas B Beicmell mkone
coIMagbHOM pabOThl M COIMATIBHBIX HCclenoBaHu bpuH-Map koiemxa
(ITencunsBanus, CIIA), oH wuCCIeAOBAI COIUATBHO-IIPABOBBIC ACIIEKTHI
conuanbHOU paboTel. [lo ero mueHnwuto, st 3pPEeKTHBHOrO pearnpoBaHHs HA
COIMAJIbHbIE TPOOJIEMbl W BBI3OBBI COLMAJIBHBIA PAOOTHUK JOJKEH HMMETh
PAaBOBYIO TOJIFOTOBKY, <«JlyMaTh, KaK IOPUCT», OBITb JIOMOJHUTEIHHBIM
HUCTOYHUKOM MpaBoBoii nHGopmaruu (Raymond, 2000).

AKTUBHYIO  TMO3UIUI0O II0  COUHMAJIBHO-IIPABOBOM  COCTABIISIOIICH
HOJIrOTOBKU U TOTOBHOCTH COLIMAJIBHBIX PAOOTHUKOB OTCTAWBAET B 3TOT MEPUOJL
U Jpyroll amMepuKaHCKH YyuyeHblii P. MbdajeH, KOTOpBIM MOJYEPKUBAET
WCKITIOYUTENFHOE 3HAYCHHWE TPAaBOBBIX 3HAHUHN UIS OYAYyIIMX COIUATBHBIX
pabOTHUKOB, TOCKOJIBKY «OHHU JOJDKHBI TIOHMMAaTh TIOCTOSIHHBIE H3MEHEHUS
B TOCYJApCTBEHHBIX M (eIepaIbHBIX 3aKOHAaX, C TeM, 4YTOObl 3(PPEKTHUBHO
pabdotate» (Madden, 1998, p. 281). DOrta mno3unua corjacyercs
C paclpOCTPaHEHUEM MOJEIN COLMAIBHOIO pPabOTHUKA KaK IMpeICcTaBUTENA
Y 3alIUTHUKA [PaB KJIMEHTA.

B oTedecTBEHHBIX HAy4yHBIX TpyZax A3TOr0 3Tala HA4YMHAIOT AKTUBHO
paccMaTpuBaTh TaKuE€ TMOHATHUS, KaK «IpPaBOBasl KyJIbTypa», «IpaBOBas
OCBEJOMJIEHHOCTB», «IPAaBOBasi IMOATOTOBKa», «IIPaBOBOE BOCIUTAHUEY,
«MpaBOBOE CO3HAHUE». Bce 3TH MOHATHS GJIM3KHU MO COAEPKAHUIO K COIUAIBHO-
IPaBOBOMl ~ KOMIIETEHTHOCTH M mpoOiembl ee  (opmupoBaHus U
paccmarpuBaroTcs B Tpynax ¢uiocodos, MpaBoBeIOB, Me1aroros, MCUX0JIOTOB
(A. Arpanosckuii, C. AnekceeB, A.babenko, B. babkun, M. I'opoguckuii, B.
Kanraps, A. Komapoga, A. ITasnos, M. [Toxbepesckuii, E. ®enuk, B. Uedpanos
u ap.). Hampumep, kak ykassiBaer S. Kuuyk, HacuuTheiBaercs okosio 250
Pa3IMYHBIX MMO3UIUI IO BOIIPOCY OINpeAeIeHUs IPaBOBOM KyIbTyphl. OTHUM U3
dyHmamMeHTaTbHBIX TpyAOB B 90-x rr. XX B. MO aHANMM3y MOHATHS MPABOBOMN
KYJbTYpBl, SIBJISIETCS HCCIIEIOBAHUE HM3BECTHOIO COBETCKOro YyuyeHoro B.
CanpaukoBa. [IpaBoByio KylbTypy OH IMOHHMAaeT, Kak «0co0oe coluaibHOoe
SBJIGHUE, KOTOPOE€ MOXKET OBbITh BOCHPHUHATO KAaK Kaue€CTBEHHOE IPABOBOE
COCTOSIHME JIMYHOCTH H  OOILECTBA, MOJJIEKUT CTPYKTYPUPOBAHUIO IIO
pasnuunbiM kputepusm» (Salnikov, 1990, p. 14).

Taxxe yyeHbIMH HAYMHAIOT pa3padaTbIBaThCS ONM3KUE K MpoOIeMaTHKe
HAIllEr0  UCCIIEJIOBAaHMS TOHATHE  «COLMalbHO-MpaBoBass 3ammutay (1L
['nmy1ienko), «conuanbHO-MpaBoBas akTUBHOCTh JUYHOCTHY» (C. KoxkeBHUKOB),
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«conuasibHO-TIpaBoBoe  oOpaszoBanue»  (C.  TomcroyxoBa).  Bmepsbie
aKUEHTUPYETCs BHUMAaHUE HAa 3HAYEHUH COIMAIbHO-IIPABOBOIO 00pa3oBaHMUs,
KOTOpOE MPHU3BAHO OOECHEUUTh KaK BO3MOXKHOCTh peajin3allii MpaB YeIoBeKa,
TaK W HENpPEpbhIBHOE TMOBBIIIEHUE YPOBHS MPaBOBOM TPAMOTHOCTH OYIyIIUX
cnenuanuctoB. B uccinenoBanuun I'. CanpuciamoBa 0OOOCHOBBIBAE€TCS —Kak
COCTaBJISIFOLIasl TOJArOTOBKH KaJpOB COLMAIBHON c(epbl COLMaIbHO-IPABOBas
MOATOTOBKA OYAYLIUX COIMAIBHBIX PAOOTHUKOB B KAadye€CTBE «COLMAJIbHBIX
IOPUCTOBY». ABTOp MOATBEPXK/Ia€T OCHOBHYIO TEHJICHIIMIO PAacCMaTpUBAEMOIO
MIEPHUO/A: «TOJHKO FOPUINIECKH KOMIIETEHTHBIA CONMATbHBIA PAOOTHUK MOKET
OBITh HAJCKHBIM TIOMOIIIHMKOM YEJIOBEKa B 3alIUT€ €r0 MpaB M 3aKOHHBIX
unTepecony (Sadrislamov, 1999).

Bobienenne 4eTBepTOro JTama IeHe3uca, KOTOPbIM MBI  CUUTaeM
nenecoobpa3HblM  HauMHaTh ¢ Havana XXI Beka, cTajllo BO3MOXHBIM
C TIOSABIEHUEM HOBOTO TOaX0oda K (HOPMHPOBAHHIO COIMATBHO-TIPABOBOM
KOMIIETEHTHOCTH OyAyIIUX COLMAJIbHBIX PAOOTHUKOB, YCIOBHO Ha3BaHHOI'O
HaMU CYOBEKTHO-3aKOHOTBOpUYECKHM. B pamkax 3TOro mojaxoja COLMaIbHBIM
pabOTHUK HAYMHAET pPAaCCMATPUBATHCA KaK AKTHUBHBIM CYOBEKT COLIMAIbHON
MOJINTUKH, CIIOCOOHBIH BIMATH Ha €€ (POPMUPOBAHWE W 3aKOHOJATEIHHOE
oOecrieueHre. ITOMY  CIIOCOOCTBOBAJIO  YTBEPXKACHHE  MPEICTaBICHUS
O COIIMAIbHON TOJUTHUKE KaK MAaKpOIMpPaKTHKE COHaIbHOM paboThl. B
KOHTEKCTE COIMATbHOM MOJUTHUKN COLMANbHAST paboTa BBICTYMAET TEOPETHUKO-
METOJ/IOJIOTHYCCKON OCHOBOM TIpH OMNpeneeHnr (GOpM H  METOIOB  ¢€¢
peanuzanuu, 3aJaeT Te KaYeCTBEHHBIE U KOJMYECTBEHHBIC MTApaMETPhI, STAJIOHHI,
Ha JIOCTH)KEHHE KOTOpBIX JIOJDKHAa OBbITh  HampaBlieHa JI€ATEIbHOCTb
rocyJapcraa.

Hcxomns u3 aToro, popMupoBaHHE COIUATBHO-TIPABOBONM KOMIIETEHTHOCTH
OyAymMX COIMAIbHBIX pAOOTHUKOB [JOJKHO OPHEHTUPOBATHCA Ha HX
TFOTOBHOCTh K 3()()EKTHUBHOMY PEIICHHIO COLMAJIBHBIX MPOOJIEM HA Pa3IUYHbIX
YPOBHSIX, B TOM YHCIIE, U Ha O0IIETOCY/IapCTBEHHOM, TaK M Ha MEXIyHAPOIHOM
ypoBHe. [lns sToro comuanbHble PaOOTHUKM JIOJDKHBI y4acTBOBAaTh B
KOHKPETHOU ITOJIMTUYECKOU JEATEIbHOCTH, peras pOOIJIEMBI
3aKOHO/IaTEIbHOTO o0ecrniedeHus npas YeNoBeKa, COLIMAIBHOTO
pedopMupoBaHus 00IIECTBA.

B mHayunpix © y4eOHO-METOAMYECKHX pabOTax dTOro Mepuoja
(K. ITerpouko, WM. Kosumna, H. CaBenbeBa) akTyanuzupyercsi IOHATHE
«COLMATILHO-TIPABOBAsl 3alllUTa» M pa3padaThIBAIOTCS BOMPOCHI TMOJATOTOBKH
CHEIMAMCTOB K €€ OCYUIECTBIIEHUIO Ha Pa3IMYHBIX YPOBHAX. 3aCIy>KHUBAIOT
BHUMaHMs uccienaoBanus H. Arapkosoit (2003), P. I'yceiinoBa (20006),
C. IMmukanonoBoit  (2007), B  KOTOPBIX PACKPBIBAIOTCS  OCOOCHHOCTH
Hearornyeckoro  o0ecrnevyeHus  COLMAJIbHO-IPABOBOM  3allUThI  JeTei
Y MOJIOJICKU.
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bruskumu k uccieayeMoil HaMu poOIeMe SBISIFOTCS. U paOOThI YUEHBIX,
MOCBSIICHHbIE TEOPETUYECKMM W  METOAMYECKHM OCHOBaM  IMOATOTOBKH
COLIMAJIbHBIX TEaroroB K COLMaNIbHO-NIpaBoBOM AestenbHOocTH (A. Ilynbra,
A. MomuanoBa, . Kopunna, XK. [letpouko u ap.).

[Iportecc TOATOTOBKM OYOyIIMX COIMHUANBHBIX pPAOOTHUKOB TaKkKe
NpHOOpeTaeT SPKO BBIPAKEHHOE COLMAIBHO-IPABOBOE COJEp)KAHUE, UTO
OTOOpa)XeHO BO MHOTMX Hay4HbIX paboTax: ¢(opMupoBaHue Yy OyayIMx
CHEIMAIUCTOB  CONMAJbHOW  pabOThI ~ yMEHHH  COIMAIBHO-TIPABOBOTO
koHcynbTHpoBaHusa (A. Caduna, 2006); hbopmMupoBaHHe TPABOBOW KYIbTYPHI
Oynymero comuanbHoro padorauka (H. Tapamkwuua, 2010); oOydenHue
OyIyIIero conuaabHOTO PabOTHHKA MPABOBOMY IMPOCBEUICHUIO HaceneHus (A.
[Tonxanos, 2011); dopMupoBaHue MpaBoCO3HAHUS COIMAIBLHOTO padoTHHKA (B.
3aiines, 2011);

B mnauane XXI Beka 0COOEHHO SIPKO NPOCIEKHBAECTCS TEHACHIIMS
TPAKTOBKHU pe3yJabpTaTa oOpa3oBaHMs B TEPMHHAX
KOMIICTCHTHOCTH/KOMITETEHITUS,, ¥ COOTBETCTBEHHO, TIOSBICHUS COOCTBEHHO
KOMITETEHTHOCTHOT'O MTOIX0/1a K MPOIIECCY MOATOTOBKH CTY/IEHTOB, B TOM YHCJIE,
U Oynymux CONHambHBIX paboTHUKOB. O (GOpMUPOBAHWM TMPABOBOM
KOMIETEHTHOCTH Yy OyAyIMX CIEHUAINCTOB COIHMAIbHOW pabOThl TOBOPHT
B cBoeM wuccieaoBanuun M. TopOymmnua (2007), BblAensis MPaBOBYHO
KOMIIETEHTHOCTh KaK 3HAUYMMYI0 KaTErOpHI0 B acmekTe Mpo(eccHOHaTbHOTO
CTaHOBJICHHS CTICIIMAJIICTA MO COIMAIBbHOM padore. [Ipu »TOM yka3bIBaeTcs, 4To
npobiema  (GOpMHUpPOBAHUS ~ TPABOBOM  KOMIIETEHTHOCTH  CHEIUATHCTA
COIMaJIbHONW pabOTBI TECHO CBsi3aHa C MPOOIEMON YBEIWYCHHS] HOPMATHUBHO-
MPABOBOTO TIOJNST €r0 MPO(PECCHOHAIBHON MEATEIBHOCTH. ABTOpP BBIJICISICT
OCOOCHHOCTH ¥  OCHOBHBIC  HampaBlieHHWs  (HOPMHUPOBAHHUSA  MPABOBOU
KOMIIETEHTHOCTH B  YCIOBHSIX YHUBEPCHUTETA, OIpPEAETseT KOMIUIEKC
MHTEPAKTUBHBIX (OPM U METOJ0B oOyueHus. Pe3ynbrarom 3TOH MOATOTOBKU
SIBIISIETCSI COBOKYITHOCTh Ka4yeCTB CIEIUAINCTa, OTPAKAIOIIUX CTEIEeHb €ro
KBaNM(UKALMK, YPOBEHb 3HAHWNA W HABBIKOB, TOTOBHOCTH W CIOCOOHOCTH,
CBSI3aHHBIX C OCYIIECTBICHHEM KOMIUIEKCA Mep IO COLUAIbHO-IPABOBOM
3amure HaceneHus (Gorbushina, 2007, p. 210).

[Ipobeme QopmupoBanmss y Oyaymero ComMaabHOTO pabOTHUKA
KOMIIETEHTHOCTH B OPTaHU3aI[MH COIMAJIbHO-IIPABOBOM MOAJIEPKKH MOJIOISKH
nocesimeHo uccinegopanne M. ['ybanoa (2013). Dta KOMMIETEHTHOCTH
paccMmaTpuBaeTcsi aBTOPOM KaK CHOCOOHOCTh pelaTh COLMAIbHO-TPABOBbIE
npoOsieMbl M 3a7jaud PeaJIbHbIX JKU3HEHHBIX CUTyallUd MOJIOAEKU Ha OCHOBE
COLIMAJILHO-TIPABOBBIX 3HAHWW, IIEHHOCTEH © ONbITa, B COOTBETCTBHH
C HOPMATUBHBIMU TPEOOBAHUSMH pEATH3ALMH TEXHOJOTUYECKOU JESATEIbHOCTH
COLIMAJIBLHOIO Pa0OTHUKA Ha OCHOBE KOOPJIMHALMHU U TPUBJICYEHUS PECYPCOB
caMoi MOJIOJIEKH, COIUATBHBIX CITYKO, OOIIECTBEHHBIX U IPYTUX OPTaHU3AIHNA
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U yupexaeHuil. PopMupoBaHME KOMIETEHTHOCTH OYIyIIEro COLUUAIbHOTO
pabOTHHMKA B OpraHU3AIMH COLUATLHO-TIPABOBOM MOAJECPKKA MOJIOJEKHU
B [IPOLIECCE BY30BCKOU MOATOTOBKH aBTOP OIPEIEISAET, KaK CI0XKHOE €IMHCTBO
NeJaroruyecko  JesiTeIbHOCTH, COBMECTHOM  JESATENbHOCTH  CYyOBEKTOB
00pa3oBaTenbHO-MPOPECCUOHATBHON CPEIbl U CAMOCTOSTEILHON 1€ATETbHOCTH
CTyJIEHTa, KOTOpas OpUEHTHPOBAaHA Ha MPUOOPETEHHE UM CIOCOOHOCTH
B pa3paboTKe U pealn3alii TeXHOJIOTUH, HAIlEJICHHBIX Ha PEIICHHE COLUAIbHO-
paBoBbIX TTpobieM MoJoaexu (Gubanov, 2013, p. 246).

Takum o00pa3oM, OCYIIECTBICHHOE B JIaHHOM CTaThe HCCIIETOBAHKE
TeHE3MCa HAYYHBIX TI0JIXO0/I0B K MpobiemMe GopMHUPOBaHUS COITUATBHO-TTPABOBOM
KOMIIETEHTHOCTH Ja€T OCHOBAaHHS YTBEP)KJaTh, UYTO YyKa3zaHHas mpodiema
SBIISIETCS AKTYyaJIbHOM, MTOCKOJIBKY O0YCIIOBIMBAET CTAHOBJICHHE KOMIIETEHTHOTO
crnenuaiucta. MOXHO yTBEpXKJaTh, 4YTO B HAcTosllee BpeMs MpodiieMa
(bOpMHUPOBAHUS COIMAIBHO-TIPABOBONW KOMITETEHTHOCTH OYIyIIUX COIHAIBHBIX
pabOTHUKOB i TpOo(ecCHOHATBHOM  JESATENBHOCTH B COIMYME, Kak
COCTaBJISIIONIAs MOATOTOBKU KaJpPOB COLMAIBHOM cdepbl, MPUOOpPETAeT BaXKHOE
00IIIECTBEHHO-TOCYAApCTBEHHOE 3Ha4YeHne. Ee pemenne OyaeT crmocoOCTBOBATh
peanuzanuy MpaB YeJoBEeKa Kak B IIEJIOM B Mpejaeliax BCel CTpaHbl, Tak
Y B OTHOILIEHUH KaXKJI0M OTJAEIBHO B3SITOM JTUYHOCTH B COLIUYME.
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Religious style of life in the Middle Ages

The “Golden Age” of The West Monkship lasted from 8" to 12" century
(Little, 2008, p. 392). In 10" century the understanding reached the climax
in the image of monk’s life only behind the walls of convents. We could say
there was a monastic culture, the institutions of which were the means of making
the universal form of Christian Europe. It was concentrated on education, art
and last but not least economics, and politics.

Enormous amount ofconvents marled the ecclesiastical and even
the mundane society, whereupon in the period of 12" century not only examples
in behavior were important. The theology, cosmology, anthropology, morale,
and law were arranged in the way to excuse the post ofleader monks
in the framework of strict social rules. These men had prestige, seriousness,
power to determine. The monastic world had begun to be too strong and too
complex to become finally the important and often decisive part when dividing
the power.

Together with these characteristics another one, important for chosen
period of'time, comes. Patent relationship with The Absolute was claimed
in convents, its motto was to renounce the world and everything temporal —
“voluntary poverty”. “Voluntary poverty was not related to the life without
means and property, (...), to thelife of poverty ofthat time. It is a choice
of individual ascetics and obedience because it deals with leaving mundane
society and its everyday life and prospects.” Their power, and even the wealth,
was growing and it was expressed in the size of convents and churches.

The very first problems, originated in the system itself, could be seen
already in the “Golden Age” of religious life. Religious Orders established
in the framework of Gregorian' reform until 12" century were growing in power
and wealth and gradually became more and more mundane. Mentioned
phenomena were unacceptable in new reality because of religious and social
demands. The system started to decay in itself — it hesitates about the life
in a convent — but even outwardly pressures of society were made in order
to abolish its elites and aristocratic aloofness against others.

We find in Church efforts to reform this kind of life from 11™ century.
They reached the climax in the form of leaving the convent when monks became
poor walking preachers. In the turn of 12" and 13" century new forms
of religious life were massy appearing. The religious people started to join their

" The pope Gregory III tried for the reform and to clean the relationships in church. He wanted the popedom
to shoulder responsibility for all factors of renewal oflife in Christian society. He considered
the supervision over the manners of individual the same as supervision over the manners of all nations as
a duty of the pope. The pope was supposed to reprimand even the rulers which made him also the judge.
His hardness in defending role was expressed in launching threats by ecclesiastic sanctions to all
authorities if they attempted to confer an ecclesiastic function.
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work with the care for the souls ofbelievers — cura animarum, which
contradicted the cloister tradition. But the life in poverty and among the poor
turned out as more faithful way of the gospel witness (Miccoli, 1999, p. 66). The
Old Monkship lost its power in spite of all efforts to reform it.

Circumstances Which Influenced the Origin of the Mendicants

We cannot understand the way of two important newly founded Orders
without event which precedes them. The problems which we mentioned
as the causes of decay of traditional way of monks” life effected Church
as the institution, too’. Certain king of the hostility against ecclesiastical wealth
lasted since the beginning of fights led against the investiture. Arnold of Bresdia
preached that neither priest nor monk who has own property can be saved
(Mendicant Friars). In the time of great changes, when strong urbanization began
and most of inhabitants moved from the county to the cities and they were
growing with vertiginous speed, problems of keeping of new inhabitants had
appeared. Poverty and bad life conditions were rising.

Criticism of Church appeared in this situation more often. In the cities
reforming sects was made which reproached it wealth and strong mundane
position’. This movement began in Italy and France and was spread among poor
town inhabitants very quickly. There was a menace to Church itself that sects
would become dangerous for it. The wealth of priests and monks could not
be hidden and their fight against the heretics broke down (Spirko, 1943, p. 407 -
409). The founding of new religious Orders, which preached the poverty, was
forbidden by the Fourth Lateran Council® (1215) and the Lyon Council (1274)
(Kumor, 2001, p. 274).

® The power and the wealth of church were growing bigger. The bishoprics and abbes were in hands
of noblemen. Clergy was tied to feudalists and it lost the contact between them and people. Many priests
lived worldly, they had families, they were not educated properly and they neglected their missionary
activities. They longed for money and they lived in luxury. They quarreled over incomes; there were
controversies between castles and monasteries and between monasteries themselves. Abbots had principal
functions and very often they were not even monks.

3 Heretic attempts showed themselves especially in two sects — the Cathari and the Waldenses. The Cathari
were labeled as pure; they made secret sect and they were descendants of Manichaeism. They refused
everything materialistic. Their theory was dualistic and their life was strictly ascetic, therefore they began
to criticize church itself and its wealth which attracted many followers to them. The Waldenses were
orthodox at the beginning and they demanded only return to the total poverty. They became strolling
preachers and they started to refuse church regulations and giving in to church supervision. They were
marked as heretics because of their stubbornness.

* The pope Innocent III (1198 - 1216) brought the popedom to the apex of the power in medieval
understanding. He was aware of office entrusted by God. This power was related to all areas of life.
“The fullness of power” was considered as natural in religion and politics of that era. Political and pure
religious field were not distinguished because all people — small ones, big ones, even kings — have to give
in to God’s law. So Innocent intervened in political issue also but he was not a political pope. He just
wanted to solve everything in the spirit of God’s laws. He felt responsible for it as a head of Christianity.
Innocent was deeply religious man, strict in his private life, even ascetic, zealous for internal reform
of church. He was great organizer, born as an imperator, but the most of all he was a priest and a spiritual
shepherd. He was highly educated lawyer but he was not only dry jurist. Understanding and certain
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In spite of all circumstances of this eventful period “the most beautiful
elites” of religious life originated: the Franciscans and the Dominicans. Their
apostolic style oflife expressed the great need of the society for this kind
of religious life (ibidem). Even that the pope Innocent III forbade the founding
of new orders by the Fourth Lateran Council, his geniality consisted in fact that
he was able to feel and join the Gospel — apostolic movement in to framework
of Church by which he supported the origin of these orders and they became
a weapon in the fight against heretics (Seféik, 2008, p. 99).

In the spirit of devoting total freedom the religious orders of St. Francis
and St. Dominic became a fortification of orthodoxy against new heretic
movements. Both Orders were proved in help to Church in its inner and outer
life.

The total poverty was not their only feature. They also demanded
renouncing of all their possession and they forbade the possession of wealth
to Church itself. Both Orders renounced all material things in contemplation
and activities, although not in the same way (Mendicant Friars). They did not
avoid the life as present Orders do, just the contrary, they searched for it. Since
they refused stabilitas loci — life in one place — they could come to cities among
people (Pieper, 1997, p. 33). They devoted themselves to a ministry work
and they reconciled social disproportion between poor and rich. They cared not
only for the sanctity of their own members. Their maxim was: ,,non sibi soli
vivere sed et aliis prificere” — to live not only for ourselves but to serve others
(Mendicant Friars). They provided things needed for a living by work and as
their title indicates — partly by begging and for the alms they preached,
confessed, and burred. They considered themselves as healers of people and that
is why they could expect even material help from them. In real, their alms were
considered as revenge for their apostolic mission. But providing of necessities
of life was not left by chance. Each convent had its own limits (ibidem).

The Orders brought new elements into monkship by devoting to revival
of the masses. Just religious people of mendicants stood in the first line
of the program, which was ordered by the Fourth Lateran Council about every
year confession, the Holy Communion, regular prayers of laymen. They
stimulated the spirituality of laymen (Little, 2008, p. 402).

Necessary consequences of their close relationship with people were
setting of convents of Mendicants into cities in which the social life was strongly
developed. The convents in London, York, Paris, Oxford and elsewhere stood

amount of gentleness were his ways to solve problems of his era. In 1215 he summoned the Fourth Lateran
Council in a sincere effort to improve order in church and its spiritual life. This 12™ ecumenical congress
was the most important event in the apex of Middle Age.
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