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The article analyzes the phenomenon of culture from a socio-philosophical point of view. According
to the authors’s view, it is understood as a creative activity of people, because its ethnic functions are mani-
fested in the most diverse spheres: from material production to the spiritual life of society. Usually, when
characterizing the ethnic properties of culture, the focus is on those that perform an ethno-differentiating role.
And it has certain reasons. However, it would be wrong if such an approach completely overshadowed the
ethno-integrating functions of culture. After all, even if properties that distinguish each ethnos among other
similar communities are important, the integrating functions of culture remain an indispensable and most im-
portant condition for its existence as an integrated system. Due to the interaction of cultures, as well as a
certain cultural convergence in the development of peoples, as a rule, the predominant part of ethnic
characteristics in the sphere of culture is relative. They act as a common property of several ethnic units,
simultaneously distinguishing all of them from some other units of the same type. If we approach this issue
abstractly, then, ultimately, it is necessary, almost every component of the culture to consider as relatively
specific. Therefore, it is obvious that practically the features that distinguish it primarily from the ethnic
communities with which it is in relatively constant contact should be considered as relatively specific features
of this or that ethnic community. One more feature of the ethnospecific features of culture that would be
worth bearing in mind.: some of them are objectively such a type, some are classified as ethnic self-
awareness by this category, playing an important role in the ethnic identification of people. Often, objectively
existing ethnically specific properties of a culture and subjectively distinguished ones coincide. However, this
is not always the case, because ethnic self-consciousness is often inclined to absolutize the ethnic specificity
of individual cultural elements.
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[O.FO. Kosiocosa, B.H. NoH4Yapoe JTHUYecKue (pyHKLUU KynbTypbl: couuanbHo-cunocodckun aHa-
nu3 aTHorpadmyeckoro nccnenosBaHus]

B cratbe c coumnanbHO-UNocodCknx nos3mumin aHanusmpyetcs eHoMeH KynbTypbl. 10 MHEHMo
aBTOPOB, OHA MOHUMAETCS Kak co3uaaTenbHas AeATEeNbHOCTb Moaen, NOCKONbKY ee 3THUYecKne OyHKLMN
NPOSIBNSAIOTCA B CaMblX pa3HOObpasHbIX cdepax: OT mMaTepuarnibHOro npou3BoACTBA OO0 AYXOBHOMW >KU3HU
obuwectBa. OObIMHO MpU XapaKTEPUCTUKE STHUYECKUX CBOMCTB KyNbTypbl OCHOBHOE BHMMaHwWe yaensieTcs
TeM, KOTOpble BbINOMHAT 3THOANM G EPEHUMPYIOLWYO porb. M 3TO uMmeeT onpeaeneHHble ocHoBaHusi. Oa-
Hako 6bIno 6bl HeBEPHO, ecnn Bbl Takon NOAXO04 NMOMHOCTBLIO 3aCMOHUN STHOUHTErPUPYOLLNE OYHKLNUM KyTlb-
Typbl. Beab npu Bcew 3HAYMMOCTU CBOMCTB, BbIOENSAIOLWMX KaXAbIA 3THOC Cpeau ApYrnx aHanormyHbIxX obLu-
HOCTEW, HEMPEMEHHBIM U BaXKHEMLLMM YCINIOBMEM €ro CYLLECTBOBAHWUSI Kak LEMOCTHOM CUCTEMbl OCTaloTCs
NHTEerpupytowme oyHKUMKN KynbTypbl. B cuny B3aumogencTausi KynbTyp, @ Takke onpeaeneHHon KynbTypHO
KOHBEPreHTHOCTU B Pa3BUTUM HApoaoB Npeobnagatollas YacTb STHUYECKUX 0COBEHHOCTEN B cdepe KymnbTy-
pbl UIMEET, KaK MpaBuio, oTHOCUTENbHbIN XxapakTep. OHM BbICTYNaloT Kak obluee CBOMCTBO HECKOMNbKUX 3T-
HUYECKNX eaMHUL, OTrMYaroLlee OQHOBPEMEHHO BCEX MX OT HEKOTOPbIX APYrMX eQuHUL, TOro xe Tuna. Ecnn
NOAOWNTN K AaHHOMY BOMpocy abCTpakTHO, TO, B KOHEYHOM CYETe, NPUAETCH, YyTb NN HE KaXabI KOMMOHEHT
KynbTypbl paccmMaTpuBaTb Kak OTHOCUTENbHO crneundunyeckuin. NMosToMy OTHOCUTENBHO Crneunduyeckumm
yepTamu TOW UNN MHOW STHUYECKOW OBLLUHOCTW, OMEBUAOHO, criegyeT MPaKTUYeCKU cYUTaTb TOMbKO YepThbl,
oTnMyalLme ee, B NepBylo ovepedb, OT OOLHOCTEN, C KOTOPLIMU OHa HaxOAWTCH B CPaBHUTENbBHO MOCTO-
AHHbIX KOHTakTax. CnegyeT MMeTb B BMAY €lle 0OHYy OCOBEHHOCTb 3THOCMEUMEUYECKUX YepT KynbTypbl:
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YacTb U3 HUX OGBHEKTUBHO SBNAIOTCS TAKOBLIMU, YaCTb NPUYUCIAETCHA K 3TOW KaTeropum aTHUYECKUM camMo-
CO3HaHMEM, Urpasi BaXkHyl0 pofib B 3THUYECKOW naeHTudmKaumm niogein. Hepeako oGbEKTMBHO CyLLECTBYIO-
LMe ITHUYECKU creundmryeckme CBOMCTBA KynbTypbl M CyOBHEKTUBHO BbiAensieMble Takoro poda CBOWCTBa
coBnagatoT. OgHako aTo GbiBaeT Aarneko He Bcerga, 6o 3THMYECKoe CaMOCO3HaHKe 4acTo CKMOHHO abco-
NOTMU3NMPOBATL 3THUYECKYIO CNELUAVKY OTAENbHbIX 3NIEMEHTOB KyNbTypbl.

KntoyeBble cnoBa: KynbTypa, penurusi, 3THoc, 0bLLecTBO, 06LLEeCTBEHHOE CO3HaHWe
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In the system of social development, culture performs numerous functions. There is
a "need to consider ... these functions and dispositions of social structures" [2, p. 168-177].
Among them, it seems legitimate to emphasize the ethnic function, which the aggregate of
its ethno-differentiating and ethno-integrating properties performs [4, p. 52]. These latter
properties of culture, which are very significant in the context under consideration, are in-
timately connected with its other functions and often act as one of their sides. Moreover, in
fact, ethnic functions as a kind of an addition to the main functions of culture in society
contribute to the “dialogue of cultures in the context of the development of modern civiliza-
tion” [9, p. 145-160].

The ethnos integrating cultural components are not homogeneous. They differ not
only in their main functions, but also in spatial parameters. And this gives the culture of the
ethnos a kind of multilayering characteristic. In turn, in this kind of layering several levels
can be distinguished. The most in-depth and at the same time macro-scale is the one to
which “... the quality of a person and the ability of social subjects to interact with the envi-
ronment” is related [7, p. 282-284].

One of the immediate tasks of ethnographic science is studying of so-called
metaethnic communities [5, p. 15-42]. This refers to education, covering several main eth-
nic divisions, but with ethnic properties of lesser intensity than each of these divisions. At
the same time, meta-ethnic communities are distinguished by an extraordinary diversity in
their genesis, system-forming components, and scales. So, like the main ethnic units —
ethnic groups, metaethnic communities can be subdivided into ethno-social and proper
ethnic ones. The first one in the history of nations most often appear as meta-ethnic politi-
cal communities, the second one only as meta-ethnocultural. Since in the latter case cer-
tain components of a culture serve as the main objective criterion for identifying ethno-
cultural meta-communities, these communities, in turn, can be meta-ethnolinguistic, meta-
ethno-confessional, meta-ethno-economic. At the same time, in addition to the commonali-
ty of the corresponding main component of culture (language, religion, type of economy),
such entities have common features in some other related areas of everyday culture, that
is, they are holistic.

The cultural layers that extend to several ethnic groups have one common feature:
the overwhelming majority of them, entirely or at least largely pre-industrial, "... are closely
related to a wide range of studies of human existence as a whole" [6, p. 127-133].
Meanwhile, as is known, in the modern urbanized society in the course of the
internationalization of the entire life of peoples an ever growing interethnic cultural stratum
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of a new generation is being created. This layer, which can be conditionally called an
urbanized culture, undoubtedly plays a significant role not only in the rapprochement of
ethnic groups, but also in their internal integration. In particular, the most essential
functions in the latter case fall on modern means of mass communication. At the same
time, the urbanized culture is able to perform ethnic functions, incarnating in specifically
ethnic forms. The expression of elements of spiritual culture international in their content in
national language forms is especially significant in this respect.

Each significant component of the ethnos in its own way expresses ethnic
specificity, moreover, it is far from being the same in different distinct historical situations.
Accordingly, the definition of the tasks of ethnography in the study of the ethno-
differentiating properties of the culture of an ethnos implies its component consideration.

Acting as the main science, considering the actually functioning traditional forms of
material culture, ethnography is forced to provide its concrete sociological study. But unlike
the approach of other disciplines to material culture, ethnography is ultimately interested in
the performance of its components of ethnic functions. It should also be emphasized that,
since ethnic characteristics are predominantly traditional forms of material culture, they are
usually under the focus of attention.

Turning to the ethnic functions of that part of culture, which is expressed in the
behavior of people, one should first of all take into account that in any human group it is
not a direct response to external stimuli, but is inderectly done by culture. For this, it is
necessary to know meanings of gestures, sounds, movements, that is, the performance of
a sign function by culture.

The sign function of a culture is called significative (literally: signifying, attributing
meaning). Of course, the study of this function of culture is of considerable interest for
ethnography, as signs and meanings perform an ethno-integrating and ethno-
differentiating role. At the same time, the internal significative unity of the culture of an
ethnos, that is, the information integrated in its components, reading in a certain way in its
general context and thereby programming specific activity, at the same time performs an
ethno-differentiating function, distinguishing one people from another.

Significant function of culture is closely connected with two other functions: cogni-
tive and communicative. Signs and meanings allow a person to recreate a picture of the
world. With the help of names, values and assessments, the continuum (continuity) of the
objective world is divided into significant fragments, which, in turn, are differentiated and
integrated in relation to the tasks of practical and spiritual activity. In different cultures, this
division receives a different conceptual and linguistic expression, it corresponds to differ-
ent sets of names and meanings.

As for the communicative function of culture, it is of particular importance for ethnic
groups, providing each of them with typical informational links - a specific way of transmit-
ting ethnocultural information. The main role in the reproduction of the ethnos belongs to
intergenerational, diachronic ethnocultural information. “The presence of these continuous
diachronic information connections between successive generations of an ethnos is due to
its continuity and stability over time” [1, p. 8-30]. But along with the diachronic, synchro-
nous information is important for the functioning of the ethnos, ensuring its spatial stability
[1, p. 22] and cultural integration.

Of all the components of culture in the broadest sense of the word, language usual-
ly express ethnic functions the most distinctly. It is not by chance that in the scientific
literature, in determining the main features of both ethnic formations in general and
individual types of their own, language has long been generally put forward in the first
place, and there are sufficient grounds for this.

The components of spiritual culture are closely related to the ethical, legal and
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religious forms of public consciousness, which often bear a significant ethnic content.
Many of these components of spiritual culture have long been considered as deserving
special attention in ethnographic research.

First of all, this refers to the moral and ethical standards of the peoples of the world,
the study of which is sometimes defined as one of the main tasks of ethnographic science.
However, if we do not take into account the characteristics of moral norms in various peo-
ples in certain generalizing works [8], then we have to admit that very little has been done
in the ethnographic study of this sphere of everyday consciousness (especially in relation
to the peoples of developed countries).

The attention of ethnographers is extremely unevenly distributed in the study of le-
gal norms, which together with moral norms constitute the core of the sociological culture.
It remains relatively significant in relation to the archaic norms of law, to customary law.

Considerable interest has long been shown by ethnography to the religions of the
peoples of the world. In no small measure this is due to the fact that religion is the most
important component of peoples' consciousness. The attention of ethnography to it is
directly dependent on the fulfillment of its ethnic functions. This, above all, determines the
selectivity of its ethnographic study. Firstly, one of the subsystems of the ethnos has
attracted the attention of ethnographers for a long time and it is folk art. A common basis
for determining the relationship of ethnography with the art is that history disciplines in the
study of various types of folk art, should be the fulfilment by each of them of aesthetic and
ethnic functions. At the same time, it should be immediately emphasized that folk art has
ethnic specificity not only in primitiveness, but throughout its history. And consequently, it
would be wrong to assume that the subject of the ethnography of art is limited only by the
artistic creativity of the peoples who have lagged behind in their development.

Along with ethical, legal, religious, and artistic forms of social consciousness, interi-
or culture in a certain sense includes such complex mental formations as value orienta-
tions, social attitudes, ideals, and beliefs that “effectively reflect the characteristics of social
dynamics” [3, p. 95-100]. The study of these entities as such is primarily a matter of psy-
chology. However, they, as a rule, have a specific coloring for each ethnos and, therefore,
should not remain outside the field of vision of ethnography, more precisely, its such sub-
discipline as ethnopsychology. In addition, in this regard, it is significant that recently at-
tempts have been made in the course of ethnosociological studies to reveal the specificity
of value orientations in individual ethnic groups. Perhaps more importantly, along with the-
oretical research on the problems of ethnic self-consciousness, steps have been taken to
study concretely ethnic (national) attitudes, that is, orientations to a particular behavior dur-
ing inter-ethnic contacts.
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