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RELIGION AS A LEADING
SPIRITUAL VALUE ORIENTATION
IN V.G. KOROLENKO’S CREATIVE
HERITAGES

The article exposes the values of religion in Ukrainian society.
On the basis of the memoirs of a famous writer, social activist and
human rights activist of the late XIX — early XX century. Vladimir
GalaktionovychKorolenko, including his «Lettersy for 1879-1921
biennium and «Diaryy for the 1917-1921 biennium, the author
concludes that this religion is a fundamental social values, as only true
religion — the main factor in consolidating society, and the attack on it
could lead him to moral savagery.
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Spiritual and value orientations have always been an important factor
in the development of any civilization. Their place in the life of a society
is determined by various factors: level of social development, social con-
sciousness, culture, traditions and influence of neighboring states.

In today’s world, the role of religion and its value in each society is quite
significant, although we should bear in mind that much depends on the possibil-
ity of any religion to adapt to modern realities in the fast-paced modern world.

Majority of historians, philosophers and politicians studied the impact of
religious factors on society and the value of religion. This issue wasn’t passed
by Volodymyr Galaktionovych Korolenko, a well-known writer, activist and
rights defender of the late XIX — early XX century, who outlined his views
on the subject in his «Letters» for 1879-1921 and his «Diary» for 1917-1921.

Among latest studies and publications which discuss the submitted prob-
lems, we would point out the work of P. Negretov and P. Yamchuk who in
their articles focused on the religious quest of V.G. Korolenko. Thus, P. Negre-
tov, in his article “Religious searches of Korolenko, or Fausts and Wagners”
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by analyzing V. Korolenko’s search for true religion, says that “V. Korolenko
recognizes the principle of faith but does not recognize the dogmatism. He
believed that faith improved with the growth of knowledge. At the end of the
nineteenth century, it became clear that the Christian religion could not stand
collision with science, with all the amount of knowledge available to the mod-
ern man. This load was too heavy for the man but he couldn’t leave it, so a new
faith shall appear to which this knowledge shall not be ballast but one of the
driving forces. When the old faith dies and the new is not yet born, it’s time for
merciless skepticism, the destruction in the name of future creation [5, p.291].

Among the most recent studies devoted to the characterization of
V. G. Korolenko’s philosophical views, we will dwell on the articles by
Ph.D. P. Yamchuk «Ukrainian Christian- humanist philosophy as a form
of resistance to the theory and practice of the radical post-Enlightenment»,
«V.G. Korolenko’s Christian humanist diary: philosophical, ideological
and existential retrospection in the perception of the XXI century» and
«Volodymyr Korolenko’s «Diary» and universal humanitarian problem
of understanding the philosophical and existential realities of the radical
post-Enlightenment»[6], in which the author examines Christian human-
ist philosophical universe of resistance to the theory and practice of the
radical post-Enlightenment found in V.G. Korolenko’s ideas and being,
and examines the philosophical principles of his activity in the context of
the revolutionary post-Enlightenment era of 1917-1921, focusing on the
inherently Ukrainian spiritual baroque bases of the world view and being of
the thinker, that were manifested in his assessment of the reality of critical
years that Ukraine was going through. These works study the philosophical
dimension of spiritual, intellectual and social opposition of V. Korolenko
to the era of revolutionary violence that was ideologically alien to him. Ac-
cording to the researcher, V. Korolenko’s «Diary» of 1917-1921 as an ideo-
logical factor confirms the philosophical location of the author; the latter
was, to a certain extent, Ukrainian baroque transcendent Christian deprived
by the nineteenth century post-Enlightenment atmosphere of the fundamen-
tal principle of identification of morality with Ukrainian Christianity sacred
tradition in semantic space of the Ukrainian people’s ideas, radicalized and
embodied in the life, and genetically related not with Ukrainian Christian-
conservative discourse, but with the eighteenth-century French Enlighten-
ment and the eighteenth-century German social doctrine.

However, these researchers focus on V. G. Korolenko’s search of true
religion and inherently Ukrainian baroque spiritual bases of the thinker’s
world view and being, not examining spiritual and value orientations in
V.G. Korolenko memoiristics, including his «Letters» for 1879-1921 and
his «Diary» for 1917-1921.
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The objective of this paper is characteristic of religion as a basic value
orientation of Russian (Soviet) society based on the memoirs of Volodymyr
Galaktionovych Korolenko, including his «Letters» and «Diary» for 1879-
1921. According to Victor Ivanovych Losiev, head of Manuscripts Section
of the State Library, V.G. Korolenko kept diaries almost all his active social
and creative life, so obviously they can be regarded as a reflection of his
political, philosophical and religious views. This is confirmed by his own
words, addressed to Russian teacher, developer of the principles of free ed-
ucation, founder of the «space pedagogy», author of one of the world’s first
«Declaration of the Rights of the Child» (1917) Kostyantyn Mykolayovych
Wentzel: «I would have crossed it all, if I wrote for print» [4].

Disagreeing with the followers of the teachings of Marx, V.G. Koro-
lenko strongly objected the ideas on religion of the founders of Marxism who
considered it a means of oppression of men by authorities. This meant Marx’s
view of religion as an «opiate of the people». Developing this idea, Lenin
wrote that religion is a type of spiritual oppression and oppression of human-
ity by religion is only a product of economic yoke within society. Here, we
can clearly see ideological opposition by the Marxists to any religion as such.
Considering it elementary, as they named it, addition to the basis, they argued
that in contexts of a new basis (the bright future of socialism and communism
after the proletarian revolution) there was no place for religion.

December 5, 1917 in his «Diary», the thinker characterizes religion
as one of the main consolidating factors of society, the skeleton, which can
be the core unifying it into a single integrated organism: «Our psychology,
psychology of the Russian people, is a body without skeleton, soft-bodied
and unstable. The Russian people are ostensibly religious. But now one can
see religion nowhere. Nothing is a sin. It’s inside of the people. The same
is about intellectuals. Success is everything. We rush towards success like
a flock. This is awesome: we have no faith which could be stable, strong,
and holiest throughout temporary setbacks and successes. For us, «there is
no ‘sin’ in taking part in any falsehood which flourishes today. And because
of it our intellectuals veil their march-back by comparisons and sophistries
and alters the truth instead of telling brave and eventual truth to the «sover-
eigns of the people» when they are clearly wrong and let themselves to be
brought to the path of lies and infamy» [4].

Values of faith were important to V. Korolenko because, first of all, re-
ligious faith which is perceived primarily as an ethical value that deters bad
behavior, provides peace of mind by providing strength and hope, creates
a sense of mercy, compassion and kindness. As A. Kolodny appropriately
noticed, «in popular mind faith in God was not slavery faith (such charac-
teristics is too one-sided) but belief in the value and sanctity of the highest
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Good. It really was able to encourage good behavior and put a psycho-
logical barrier to evil deeds. Actually, the highest requirement of God to the
people is «Hasten to do good!» [1, p.644].

As a philosopher, whose spiritual biography combines Ukrainian
Christian principle and experience of the nineteenth century, V. Korolenko
occupied a special position on faith in God, which was consistent with the
spirit of the post-Enlightenment much less than Ukrainian Christian con-
servative tradition. Analyzing the article «Communism and religious ritesy,
published in the newspaper «Pravday, issue No. 104 dd. May 15, 1921,
Korolenko states in his record dd. May 27, 1921 that any society needs
religion noting that «... it was a big mistake of communism to declare war
on religion. Surface materialism (and now we have no other materialism to
do with) already reveals all its superficiality. The world which is made up
of atoms like of bricks, whose physical properties determine the universe,
even now, when the atom tends to infinity, in its turn opens the same infin-
ity for inquisitive human mind and the universe becomes a mystery again.
Certainly, it is not that mystical religion allowing the wonders and enchant-
ments, but still it is again ... infinity» [3, p.389-390]

Foundations of the religious life in the Russian Empire of the late nine-
teenth — early twentieth century were undermined by distribution of Marx-
ist philosophical materialism, according to which matter, nature, life are an
objective reality that exists outside and independently of consciousness, that
matter is primary because it is the source of sensations, perceptions and con-
sciousness, and consciousness is derived as the reflection of matter; that think-
ing is a product of matter which reached a high degree of perfection. Gradual
shift of universal public, spiritual and moral values to the background and
their replacement by material, including substantive, values forced V. Koro-
lenko seek a solution in a return to spiritual and religious value orientations.

Religious search of the thinker testified the transcendence of his corner
positions which were the most clearly proved under the trials of 1917-1921.
Not belonging to any of the churches, in his thinking he wasn’t alienated from
the essentially religious categories, but nonconformity he showed interacted
with them and enriched domestic dimension of world Christianity. It was a
remarkable fact that in the imperial post-Enlightenment even of the moder-
ate period that was an era of relatively liberal autocratic reign of Nicholas II,
such God-seeking theory of the thinker did not find the slightest sympathy,
or at least, a positive response among the intellectual classes, who declared
their liberalism and hence tolerance to other philosophical universe [6, s.37].

Reflecting on issues related to the role and place of Christian conserva-
tive dominance in the Ukrainian community of radical post-Enlightenment
period and values of faith, V. Korolenko wrote down: «In general, persecu-
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tion of faith is very unpopular. The results are quite opposite: churches are
overcrowded, those who come for confession before Easter are incredibly
numerous. Even priests pulled themselves together: some zeal to persecut-
ed ideas appeared» [3, p.181]. Conservative Christian dominant of public
spiritual resistance to atheistic violence is obvious, because the semantic
center of such resistance is zeal for the faith and the eternal desire to protect
the persecuted church that is directly identified with the perennial essence
of Ukrainians as a social and cultural phenomenon.

Thus, analyzing Korolenko’s memoirs, including his «Letters» and
«Diariesy, it can be concluded that in his interpretation, religion is indeed
one of the main social values, because only a true religion is the main con-
solidating factor of society. As the philosopher notes in his article «Declara-
tiony» by V.S. Solovyov: On the history of the Jewish question in the Rus-
sian press» which in 1909 was not accepted for publication by censorship,
«enhanced inciting ethnic and religious hatred, so opposite to the spirit of
true Christianity, suppressing the sense of justice and humanity, fundamen-
tally corrupts society and can bring it to moral savagery, especially in this
period marked by decadence of humane feelings and weakness of the legal
principle in our lives» [2]. For V. Korolenko, faith in God as a way to save
mankind, conservative identity protection from any non-sacral influence
was the most important in religious values.

Prospects for further development of this study consist in considering by
the author of the thinker’s interpretations of basic value orientations in different
philosophical and religious directions (the legacy of Socrates and Plato (Clas-
sical Ancient philosophy), M.Montaigne (philosophy of the Renaissance), Vol-
taire (French Enlightenment philosophy), John Stuart Mill and Jean-Marie Guy-
au (philosophy of the early nineteenth century), Buddhism, Christianity, Islam.
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bnoxa A.E.
PEJIT'TA AK MPOBIJHA 1YXOBHA HIHHICHA OPICHTALIS B
TBOPUYIA CITAJLIIUHI B.I. KOPOJIEHKA

VY crarti po3KpHMBAIOThCS 3HAYCHHS JIyXOBHO-I[IHHICHHX Opi€HTAllid B
yKpaiHChKOMY cycrinbeTi KiHi XIX —nouarky XX ct. Ha ocHOBI aHai3y MeMyapiB
BIJIOMOTO MHCJIMTEJIS, TPOMAJChKOTO [isiua 1 TpaBo3axvcHUKa Bomomumupa
lanakrionoBnua Koponenka, 30kpema ioro «JIuctiBy 3a 1879-1921 pp. Ta
«lonenanka» 3a 1917-1921 Pp., aBTOP JI0XOAUTH BUCHOBKY, 110, B 1HTepnpeTauu
MUCIITEIIS PEIIIrist [IHCHO € O/IHI€10 3 OCHOBHHX CYCIIIBHUX HIHHICHUX Opi€HTaLLiif,
aJDKe JIMIIE CIIPABXKHS PENiris BHUCTYIAe TOJOBHHUM KOHCONITYIOUHM (haKTOPOM
y cycninbeTBi. Ha OyMKy rymaHicTa, mocujieHe pO3NallOBaHHS HAllOHAJbHOI 1
peiriiiHol BOpoXKHEi, HACTIIBKN CYHIPOTUBHOI JIyXy CIIPAaBKXHBOTO XPUCTHSHCTBA,
OpUAYLIYIOYM IOYYTTS CHPaBEJIMBOCTI M JIIONSHOCTI, B KOpPEHi po30elye
CYCHIJIbCTBO 1 MOXKE IIPUBECTH HOT0 A0 MOPAIbHOIO 3AWYABIHHA, OCOOIMBO IIPU
HUHI B)K€ OMITHOMY 3aHeNajJi 'yMaHHUX MOYYTTiB 1 IpH CIaOKOCTi IOPUIUIHOTO
Havasa B )KHUTTI coniymy KiHis XIX — moyarky XX ct.

Haiipaxnusimorw B cuctemi peniriiHux 1inHOocTed ans B. Koponenka
Oyma Bipa B bora sk muIIX A0 MOPATYHKY JIIOACTBA, KOHCEPBATUBHOTO 3aXHCTY
IHMBIyaIbHOCTI Bifl Oyb-SKOTO BUIY HECAKPAIBHOTO BILTHBY.

Knrouosi cnosa: penicis, 6ipa, yiHHicmoy, YiHHICHA OPIEHMAYIsl, Q0CMAMUZM.

bnoxa A. E.
PEJIUTHUS KAK BEAYIIASA JYXOBHASI HEHHOCTHASA
OPUEHTAIIUA B TBOPYECKOM HACJIEAUU B. KOPOJIEHKO

B crarbe packpbIBarOTCS LEHHOCTH PEJIMTHM B YKPAaWHCKOM OOIIeCTBe.
Ha ocHoBe aHanmm3a MeMyapoB W3BECTHOTO IUCATelis, OOIECTBEHHOTO JESATENs
u rnpaBo3amuTHUKa KoHa XIX — nawama XX B. Bmagumwmpa ['anaktnonHoBnua
Koponenko, B wactnoctu ero «ITucem» 3a 1879-1921 rr. u «/lueBuuka» 3a 1917-
1921 T, aBTOp AEnaeT BHIBOJ, YTO UMEHHO PEJIUTHS SIBISIETCS OJHON M3 OCHOBHBIX
OOIECTBEHHBIX IIEHHOCTHBIX OPHEHTALMH, BeOb TOJIBKO HACTOSINAS PENTUTHS —
IJIaBHBIN KOHCOMHIUPYIONHH (akTop B 0OLIECTBE, a HACTYIUICHHE HA HEE MOXKET
MIPUBECTH €r0 K MOPAJILHOTO OIMYAHUSI.

Kntouesvle cnosa: penueus, 6epa, yeHHOCMb, YEHHOCMHAS OPUECHMAYUS,
002MAMU3M.
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