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One of critical tenets that we have in Contemporary cliippreciation in the context of Structuralism is to gethi deep
structure of the text. It is the discovery of that etakthing that makes any text a text; any poem a pdeis.this vital and
indispensable critical device that makes a poem distinct &@rcompared with the other genres of literature. In &teticturalist
theorists are interested in identifying and analyzing thectstre that underlies all cultural phenomena — not just literat
(http://www.shmoop.com/structuralismp proposal is thus made to critique and analyze Songs bfrd&atranslated by
Rabindranath Tagore from a Structuralist point of view.

Ferdinand de Saussure, the linguist, gave the notioretleaythingcould be analyzed in terms of a deep structure. Although
much has been explored in the context of Kabir, it woulthtezesting to note the sign-systems and thereby idethgfabsences
that lie deep within the text. The question is whether unchgrgatterns and rules emerge from the poems of Kabirtadey
reflect ideas that could be referred to as being univarselture? This and such allied inquiries would be addreasidsipaper.

God as an Omnipresent, Omniscient and Omnipotent Being

Let us begin with the idea of Omnipresence as impligthénfirst stanza. Having stated that God is neithéhénbinaries of
temple/mosque; neither in Kaaba/Kailash; neither in ritescaneémonies; neither in Yoga and renunciation, the post thet
only atrue seekercould see and meet Him. Here the poet wishes to boirniget surface the idea that the principle of God is
transcendental in character. He cannot be bound or lingitpldi¢es of worship. The poet rightly saysSiong I,

It is needless to ask a saint the caste to which he be(bngs 1)

In fact, it is futile to assign caste, creed or religiora True seeker. Only a mumukshu — one who has steadfasingefar
liberation — can experience Him. Kakays

It is the Spirit of the quest which helps; | am the sldwhis Spirit of the ques(Song lll, 13)

Secondly, the poet defies the orthodox notion of deliveramek aalvocates the ‘here and the now’ philosophy. Kabir
beautifully sings:
... for in life deliverance abidgSong lll, 2)

The approach is in complete contrast to the traditionéibmaf liberation. In fact, there are many schools of thought,
including theMahayana school of Buddhism, that believe that one can only attain ata(Bloorna)Nirvana only after one has
left his mortal coil. However, Kabir and many otlmem-panthisstrongly advocated the ‘here and the now philosophy’. Tagore,
similarly, echoes ifGitanjali, Deliverance is not for me in renunciation. Thus, binatyveen old/new; ancient/modern practices
appears to be seen here.

Let us takeSong no. IVas an example, to illustrate the idea of bringing tostidace the deep and hidden structures inherent
in the poem. When the poet says:

...In your body is the garden of flowers...
Take your seat on the thousand petals of the lotus, arel the
gaze on the Infinite Beautfjines 03-05)
or
...The musk is in the deer.... (Song VI:13)

One obviously notices the Christian mystical echo obpufar maxim uttered by Jesus Christhe Kingdom of heaven is
within you” That the inner self is the repository of all that & and observed without is made structurally apparent. The
body/mind; infinite/finite binaries are suggestive of altaamprehension and assimilation of existing philosophical idedogie
How Man becomes the be-all and the end-all of all existence finds comeation in the simplest of terms. In mysticism, the
human heart is visualized as a garden that needs totedtevith love and care. Kabir similarly refers to the Idtower that
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symbolizes the path within. The thousand petals of the &atury within it layers and layers of Infinite beauthis is the majesty
of God. Likewise, man’s exploration of his inner-séifdugh the multifold recesses of his mind and soul bringsititioncontact
with his true self. However, the poet cautions the true sesglgng that the true path is rarely found (Song V:11{¢@yeover,
the path to God is very narrow. Either love for the Lord movebeego-self (Song VI:05-10). In a very similar conté&bir
sings:

I TTeft Sf wiewd, a e 7w |
S H o7 e gl T, AT el 2 WA | |

(The street of love is very narrow; two cannot pass througtihessame time
When | was, there was no God (hari), now there is God &t hot)

Meaning that, to attain true love, one has to give up his\&pen the ego disappears, God appears. So the denostajive
up his ego to realize God.

(http://santkabirdas.blogspot.in/2011/06/prem-gali-ati-sankari-tamou-na.html/29/07/15

God has no beginning no end:

The poet visualizes isong VIII how God the un-manifested (Brahma) would manifest him8aginning with the un-
manifest/manifest binary, the poet takes us to the suggedualities of seed/fruit; shade/light; tree/saplingid/full;
Infinite/finite; limitless/limited and concludes saying tha

The Supreme Soul is seen within the SOL8).

The unfathomable mystery of God continues to find poetidegng inSong IX when he sing€) How may | ever express that
secret word?Here the individual / universal; falsehood / Truth; indivisibldiVisible; conscious / unconscious; revealed /
unrevealed dichotomies find suggestion and resolution fantheressible (There are no words to tell that whichd}le {9). It is
only God’s grace that could be an individual's savior. Heésipholder (X: 5) and looks for total surrender (aatmanivedanam).

The Supreme One:

The theme of God consciousness continues to reverber8engs XllI, XIV, XV, XVI, XVII . From addressing God as the
Supreme One (#yho cannot be bound in the language of words, the poetaiatkg His majesty and the interdependence of man
and God. There appears to be an echo of a famous maxmitfeoUpanishads i&ong XIV:

“Om poornamadahpoornamidampoornaatpoornamudachyate
Poornasyapoornamaadaayapoornamevaavashishyate
Om shaantihishaantihishaantihi.”
(http://aumamen.com/mantra/om-purnamadah-purnamidam-shantira)ant

(Om, That is complete, This is complete, From the cotapkss comes the completeness/ If completeness isaakgnfrom
completeness, Only completeness remains/ Om, Peace jpeace)

This completeness finds visible illustration through thetew imagery comprising of rivers, waves, water; God sna@f
Krishnas, Vishnus, Brahmas, Shivas, Indras, Sarasetati€Song XV); elemental imagery of sun, moon, sky, ed8bng XVI),
stars(Song XVII) shows the deep influence and impact of Indian mythologytivadiand legends.

The Devout Seeker:
Defining the true seeker the poetSong XVII beautifully sings,
The devout seeker is he who mingles in his heart the doublentuofdove and detachmeftines: 16-17)

In fact, the theme of love and detachment is right at &zetlof Kabir's poems. In keeping with thavadhabhakti tradition,
one of the ways of worshipping God is as a Beloved. Leeas few illustrations:

My Beloved One gleams like the lightning flash in tlySsng XVII)

I long for the meeting with my Belovegibhg XXXI)

My body and my mind are grieved for the want of Thee; Befhyved! Come to my houg@ong XXXV)
Dear friend, | am eager to meet my Belovgiing L)

Kabir says: “Listen friend! There is no other satisfactisaye in the encounter with the Belove(Song LII)
Waver no more; think only of the Beloy&bng LXXI)

oA~ wWNE
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The poet wisely puts aside the disputes and confrontatibthe Yogi, the Sanyasi and the Ascetic and advethtt God is
nothing but Love. As a universal value term the poet wistlies that everything in this universe is bound by the pteof love.
Whether it is the relationship of the river with the seg; itidividual with the Universal; the natural elemenite bee and the
nectar; the moon and its moonlight, it is Love alone that hblelentire cosmos together. Kabir says that the true iseskdd
thus dive deep into that Ocean of sweetness (Love) and therebyiatarall the errors of life and death. Secondly, thagipie
of detachment helps the seeker to transcend all samadvattain to that land of rest. The poet says,

“If you merge your life in the Ocean of Life, you wiilid life in the Supreme Land of Blis§3ong XVII:76-77)

This realization of Truth implants fearlessness in trekeeand consequently the entire universe echoes with divine.mus
Nectar rains and all disagreeables evapordiee inward and the outward become as one sky(S6ng XVII:99) Holding
steadfastly to one’s beliefS¢ng XX) the seeker puts all imaginations at bay and crosses otler shores of eternity.

The True Guru and the Lotus Simile:

The poet sincerely longs for the true gudoiig XXII) who would remove the veils of ignorance and grant hientithe
vision of God. It is the guru alone who could grant a liregléfe Song XXIV) to the seeker who should bke a lotus, which
lives in the water and blooms in the water; yet the wadmnot touch its petals, they open beyond its rg&dmng XXIV:3-5).
This is one of the finest examples of the detached appitbat a seeker of truth should have. Such a seekeriexpes intimacy
with God Song XXV) whose essence has been epitomized iekh&shar mantraOM (Song XXVI). The poet rightly says,

The Guru is great beyond words, and great is the good fortuthe afisciple.”(Song XXVI1:12-13)

This unique relationship between God as the true Guru and the indjvihtaleen the Unconditioned and the conditioned
(Song XXVIII:1) is nothing but the philosophical position of Advaita. The poet sifigsy and | are ongSong XXVIII:1) And
this immortal, everlasting relationship has been thareestimes immemorial. Even much before the beginninth® world
(...when the world was not spread out: when the Supreme Oneamagabng XXIX:6-7) the bonding has been in existence. In
fact, all themahavakya# the Upanishadidradition state this non-dual position:

Tat tvamas{Thou art That)
Ayamaatma Brahm@T his self is Brahman)
Pragyanam Brahmé&Pragna is Brahman)
AhamBrahmasm(il am Brahman)
— (http://en.wikipedia.org/wiki/Mah%C4%81v%C4%81kyas

PpONPE

In this rapturous divine state, the seeker’'s heart dandesjayi (Song XXXII:1) with the ultimate realization that the Lord
dwells within him Song XXXIII:8 ). This union with the Indweller is equivalent to the bondingveen a lover and his beloved.
In this heart to heart relationshifdng XXXVI: 4), the true seeker gets awakened only when His heartreedisvith the arrow
of His music Song XXXVI: 10-11).

The Quest:

The poet also states the qualities that the seeker bfgioiuld possess. He should not be lusBoing XXXVII:6), but should
be brave, courageouSgng XXXVII:11)] pure, contented and truthfub¢ng XXXVII:15). Such a seeker obtains the knowledge
and grace of Brahm&06ng XL:5). He starts beholding His beauty everywhere; Blesseddaithe insight, the seeker resolves all
contradictions $ong XL:5) and drinks deep into the maddening ecstasy of selfzatiah Song XLIV:6). The poet beautifully
sings,
O Kazi, O Pundit, consider it well: what is there that is imathe soul?
(Song XLVI:8)

And this thought that everything lies within us and that sei$-realization is possible here and now finds resonantieein
famous lines from Tagore:

Leave this chanting and singing and telling of beads! Whom dost thahig in this lonely dark corner of a temple with
doors all shut? Open thine eyes and see thy God is not libéwk...
Deliverance? Where is this deliverance to be found? @aster himself has joyfully taken upon him the bonds of credi®
is bound with us all for ever.
(http://www.sacred-texts.com/hin/tagore/gitnjali.htm)

The poet understands that there is no state like beingat#ak or attaining deliverance. Defying orthodoxy and tiamti
ritualistic observances, the poet lays emphasis on lovesandciation. He says:

He who has found both love and renunciation never descerntésath.
Bong XLIX:11)
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An echo of the same idea is found in one of his dohas:

arlt ad Ud ST I uRd s A s
TS I YA & Jr o A ufsd #8

Which  when translated reads as, “Reading books everyone diedne became any wise
One who reads the word of Love, only becomes wise.”

Kabir in this doha shows the way, in his simple but dyicastyle. He daringly says that despite all our readingspite all our
knowledge, we cannot become wise. Only if we 'reawlel. become loving and loveable, only then wisdom will dawn on
us. Only then Life will be worth living.

(http://www.boloji.com/index.cfm?md=Content&sd=DohaDetails&Diibral 3/29/087/2015)

However, the relationship between the true seeker andrtieeQuru (God) should mandatorily be as between a loveriand h
beloved. The qualities of ‘eagerness to m&etf(g LI:8), the ‘pain of separationSpng LI:9 & LII:1 ), total ‘satisfaction’ $ong
LIIl:7 ) and ‘dedication’ $ong LIII:7) define this ‘encounter'Song LII:7) with God as Beloved. But again, the path of love is
‘Subtle’ in nature $ong LV:1) and only the real Sadhu (Song LVI:1) experiences the &rine Formless and perceives the all
pervasive Supreme Spiris¢ng LVI:7) andever immersed in bliss, having no fear in his mind, hpsé&®e spirit of union in the
midst of all enjoyment§Song LVI:10-11). This condition is no different from th&thithaprajnaavasthgstate of equal-
mindedness) mentioned in the Bhagavad-Gita.

The poet further adds,
He who is within is withou{Song LVI:16)
which quintessentially is a direct echo of a verse ftoenTaittiriya Upanishad:
antarbahischa tat sarvamvyapyanarayanahsthitah .

"All that is seen and heard in this material world habdtsis in Lord Narayana, who manifests everything withohwithout."
(http://nitaaiveda.com/All_Scriptures_By_Acharyas/Vedas/Naray@nktam.htm)

Correspondingly, in the very next Song, the poet talleuathe ‘Word’, its meaning, its practice; its mystatg. Song
LVII:1-15) which is and has been a part of the Christian mystiedition. The KJ version of the Bible states in the viast
book:

In the beginning was the Word, and the Word was with God, ani/¢ineé was God.

(https://www.biblegateway.com/passage/?search=John+1&ver¥dvy

The wordshadabrahmas alluded to as the very first source enunciated by oiptsres as the reason behind the origin of the
world. However, the mystery behind the origin of the word cabeaomprehended. Kabir says:

But who knows whence the Word comé8xhg LVII:15)

In fact, it is futile effort to even attempt to know thepBeme through cleverness of wor@o(ig LIX:2). Kabir says that this
would amount to selfleception $ong LIX:3). The poet very appropriately refers back to the glaritmdian tradition and cites
the examples of Dhruva, Prahlad, Shukadeva and RaBtagy(LXI:6) as the embodiments of the virtues of detachment and
renunciation and these need to be assimilated by the gkers@he Taittiriya Upanishad similarly states:

T HAIM F USTAT Yl ANeAeh HATAAALY: |
QT J1 fAfed aer fAaed gaaar [afed ||

(nakarmananaprajayadhanenatyagenaikeamrutatvamanashuh |
parenanakamnihitamguhayamvibhrajateyadyatayovisihanti

“Not by work, nor by progeny, nor by wealth, but by renuticia some attained immortality. Higher than heaven eskest
the cave (Buddhi), that shines, (which) the self-colgdolattain — the self-controlled, who being of pure mindsehwell
ascertained the Reality.”
(https://in.answers.yahoo.com/question/index?qid=20120214015644AAy43EU
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And Kabir echoes the same thought when he says:

Keep within you truth, detachment and lof&ong LXI:15)
Put away all fear for this poor bodgSong LXIV:9)

The man who is kind and who practices righteousness, who remaingepassidst the affairs of the
world, who considers all creatures on earth as his own(Selfig LXV:14-16

The qualities of truth, detachment, love, fearlessnessné&ss] righteousness that Kabir refers to also remind ome efqual-
minded one $thithaprajnd mentioned in thdBhagwad Gita and theSaahrydayaBuddha: The Compassionate One). In this
pursuit of self-realization inner not outer transformatisressential ong LXVI). The external expressions and apparels of
devotion as the Mullah who cries out loud or the matted lo€kise yogi Gong LXVII) become irrelevant when the seeker looks
within his heart and finds the evaporation of all disagbles a reality. This self-contentme®orig LXX) re-instills the belief
that every man has to eventually carry his own cr®ssd LXXIV) in the quest of enlightenment.

God: The Light of all Lights
Kabir in the final few Songs again makes a futile attetmplescribe the indescribable God. He calls Him as:

The Master, who is true, He is all ligi&ong LXXV:9);

Hepervades this worl(Bong LXXVI:1);

He is the Ultimate Rest unbound@bng LXXVI:15);

The Truth of truths, in whom all truths are stof&bng LXXVI1:31-32);

He is in you from head to fo@Bong LXXVIII:22);

He is the Mind within my mind. He is the Eye within mine(8gpag XCIII:3)

Thus having identified the recurring patterns and motifs inikalpoems, the starting response from a structuiglist
perspective would be to stdteat there is indeed a common structure — the structie of God’s consciousness that permeates
the entire work. And this reality/nature is realized through one’s indivitkiaxperience with or without meditation. The
meanings produced could be a result of language or the reegaref the presence of a supernatural being. In Kabie quit
interestingly, language reflects and elevates one to experiGodhood. Instead of distorting Reality, Kabir succeedsating a
very benevolent aspect of Reality. In fact, all-through tiigeework, God is visualized as either a Lover or soBed.

Langue or the signifying system in Kabir would be God aable or the individual utterance would be Man. The meatiai t
is created through symbols like the temple, mosque, modhgeavessel, lotus, Fakir, rain, bird etc., does nagesigany kind of
arbitrariness. On the contrary the intimate relationshipvdsen the concept of God (and Man) and the sound-imagéhéee are
Songs to be sung) further enforce the linguistic ideaaxf @nd assists in recalling the entire Advaitic tradit®ne may argue
about the role of binaries hidden in the terms like neshifseed, shade, light, tree, void, Infinite, limitless, ethich again add
up to the philosophical dimension of Kabir. These units sasveatalysts in transporting the avid reader to an ecstqterience.
Finally, the question of unchanging patterns and rules &eusality of approach in Kabir's ‘text’ etc. find a consttion that is
verynatural because of Kabir's language system that at all times sfaaikself.
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