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Abstract: Migration and dispersion are natural phemena, widely familiar both in the world of plantand in the animal

kingdom. Human beings have been no exception. Irseaf human beings, anthropology has recorded nomeadas a stage
preceding their evolution as communities; human hgs have been experiencing temporary, seasonal@mnmmnent migration

from their original habitat. The implication of sule migration vary in terms of factors such as the to@e of the community’s
boundary, the reasons for the migration of its meenb, the nature of the recipient society, the magiie of migration, the
distance that the migrants traverse.

This paper discusses that the Diasporic commungynot inevitably and irrevocably cut off completefiyom the land of their

breed. They retain physical and/or mental contacittwtheir home land. Transmission of cultural chareristics is more

important than the transmission of physical charaetstics. The diffusion of cultures, including tos| habits, ideas and forms
of social organization is the reason of conflict agll. This paper discusses the various meaningshaf concept ‘Diaspora’. It

shows social form of Diaspora with special referento Indians. Diasporic community after settling ithe adapted land starts
taking active interest in the field of Economics dnpolitics. It talks about how Diasporic communityontributes in the

economic growth of the country. ‘Diasporic conscismess’ is particular kind of awareness generatedarg contemporary

transitional community. The concept of Diaspora cée discussed from various angles and through diffiet meanings.

Keywords: Diaspora, cultural production, ethnic idéty, political orientation, economic strategiegje-territorilization,
displacement, fundamentalism, historical heritagemulation of Jews.

. INTRODUCTION

Diaspora was initially used for the dispersal afigevhen they were forced in to exile to Babylofiaday, it has been used for
any sizable community of a particular nation ori@adiving outside its own country and sharing soecoenmon bonds that given
them an ‘ethnic identity’ and ‘resultant bondinghe element that constitutes ethnic identity isdfland changes over time. It
means differently to different people at differpnints of time, place, and circumstances.

1st generation:Views it as a strong feeling about the countryheidr origin.

2nd generation: The ties with the homeland get replaced by thosle tve adopted country. This generation does @ewiain
‘adopted’, ‘host land’ becomes their own country.

Ethnic identity: It is made of certain elements like food, clotHasguages, religion, music, dance, myths, legecastumes
of individual community etc.

They are retained, discarded or adopted differeatigifferent times and places but a feeling ofrass persists even after
several years and centuries.

1. DIASPORA

The term is often used to describe practically pogulation which is ‘de territorialized’ or ‘tratiginal’ that is, which has
originated in land other than which is currentlgides, and whose social, economic and politicaloets cross the borders of
state, nation or indeed span of the globe. Ofitatdlectual shave begun to utilize the term Diaspo describe themselves. ‘We
have witnessed the emergence’, James Clifford notésDiasporic language which appears to be reptgcor at least
supplementing minority discourse’.

Academics, transnational, intellectuals, see th#omaof ‘Diaspora’ as a term which becomes a loteference conflating
categories such as immigrants, guest workers,@&thnd ‘racial minorities’, refugees, expatriatsd travellers.
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II. CURRENT M EANING OF DIASPORA
Recent writing on the subject conveys at leasktimeanings of the concept ‘Diaspora’-

1. Diaspora as a social form
2. Diaspora as a type of consciousness
3. Diaspora as a mode of cultural production

V. DIASPORA AS A SOCIAL FORM

Diaspora was at one time a concept that referretligixely to the experiences of the Jews, invokhejr traumatic exile from
a historical homeland and dispersal throughout mangs. With this experience as a reference cotinotaf a ‘Diaspora’
situation were negative because they were assdaiatk forced displacement, victimization, alieatiand loss.

Martin Baumann indicates three referential poinith wespect to the historical empirical experien€dew ‘in the Diaspora’:

a) The process of becoming scattered
b) The community living in foreign parts
c) The place or geographic space in which the dispegssups live.

The social category of Diaspora beyond the claksiish model include following traits:

Specific kinds of social relationship relate totbig and geography these see Diasporas broadly as:

» Created as a result of voluntary or forced migrafrom one homeland location to at least two otwmtries.
Consciously maintaining collective identity — commuarigin, historical experience and some kind eftti geographic
place.

Institutionalizing networks of exchange and comrmoation — creating new communal organization in @lad
settlements.

Maintaining a variety of explicit and implicit tiesgith their homelands

Developing solidarity with co-ethnic members inatleountries of settlement.

Inability of unwillingness to be fully accepted WBlyost society’- fostering feeling of alienation exclusion or
superiority or other kind of difference.

VVV V

In Political Field: A tension of political orientations

Diasporic people are often confronted with dividegalties to homelands and host countries. Immigramay be significant
actors, or collective associations may be poweafaksure groups in the domestic politics or thestltountries as well as in the
international political arena, prompted by thetenest in the political plight of a country of therigin.

Sheffer underscores the growing role of ‘new nomegomental trans-state political organization fe global political arena.
For example, groups such as American organizatioked together in the U.S.A., France, and the Nédglast demonstrate how
trans-national communities ‘are among the world’esmsophisticated lobbyists, according to westeslitigal analyst and
diplomats’.

The Economic Strategies:

Of transnational groups represent an important sewce and force in to international finance anthrmerce. A sense of
collectivism on a world-wide scale provides a keysuccess in the new global economy. The econoctie@ements of
Diasporic groups are seen as a result from the ahytooling of resources, transfer of credit, andestment of capital and
provision of services among family extended kirterethnic members.

In the homeland political orientations of South igdr religious groups are even rapidly evolving amgbnsifying. Arjun
Appadurai suggests that the process of deteritatibn among Diasporic groups sometimes crateaggerated and intensified
sense of criticism or attachment to politics in timene-state’ for example, movement for the esthbient of ‘khalistan’. This has
been the case among overseas Sikhs since ‘stoohthg golden temple’ — (1984). They supportedrteement Hindus-V.H.P.
in India and Muslims-Jamaat- i-islami in Pakistan.

In the sphere of ‘Economic Strategies’, the Gofindia enacted measures to attract the intelléetnd financial resources of
N.R.l.s. by way of salary Incentives for returnydarble rates for N.R/I/ investors. Kotkin givestalied examples of the intra-
group business connections between Sikhs, Pagsiss, Jslams and Gujarati Hindus to the promotibamy kind of religious
cause.
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Destruction of the Babri Masjid in Ayodhya in theay 1992 was much campaigned in U.K. by V.H.Préonoval of mosque
for the creation of Rama Mandir. Following mosquédgstruction, several incidents were noted of damgagnd destructing
Hindu temples and Hindu cultural centers. Numetoual state organized forums for inter-communitglogue, leafleting of the
South Asian population by Hindu and Muslim orgatias. Alliance against communalism and for demogra South Asia,
public events were arranged and distributed infoionawith the aim of combating all forms of religi® communalism. The
explosion of violence in Ayodhya-sent a shock wdareugh Britain.

There are many examples which show relationshiprdsert Indian and Indian Diaspora. ‘Milk Miracle’ 8eptember 1995 is
one of the best examples for proving the pointetdtionship. Murtis (images of deities) in Hindmiges from London, Leicester
and Birmingham to New York, Delhi, Hong Kong andngkok were observed ‘to drink’. Substantial quaesitof such miracle
spread everywhere through media. South Asian oelgi Diaspora is strongly connected through advagtzbal
telecommunication.

V. DIASPORA AS A TYPE OF CONSCIOUSNESS

‘Diasporic consciousness’ is a particular kind ofaseness generated among contemporary transnatonahunities. It is
particularity described as being marked by a duglavadoxical nature which is constituted by exgrare of discrimination and
execution and by identification with a historicaritage, Indian Civilization, or world culture oolgiical forces.

James Cliffore describes ‘Diaspora consciousne$isggdoss, and hope as a defining tension. WRaell Gilory writes a kind
of duality - Du Bois - nothing of double conscioasr with regard to Diasporic individuals’ awarenesdecentered attachments
‘home away from home’ or ‘here and there'. The amass of multi-locality stimulates the need to emtroneself with others
who share same ‘routes and roots’. In the age bémspace, a Diaspora can be held together or tedréarough the mind and
through shared imagination when an identificatiwith a Diaspora serves to bridge the gap betweeradtal and the global.’
Diaspora consciousness can be described by waofiéns of the mind.

Arjun Appadurai and Carol Breckenridge insightfullyentions ‘Diaspora always leave a trail of coileetmemory about
another place & time and create news, maps ofe&l@asid attachments.” Diaspora consciousness isderesi to be the source of
resistance through engagement with and conseqighbility in, public space. Cohan comments, ‘Awages of their precarious
situation may also propel members of Diaspora t@ade legal & civic causes and to be active in hunights and social justice
issues. 'Ethnic mobilization, identity or communipplitics or the politics of recognition or diffaree are the best examples.
Another kind of Diaspora consciousness is spetificeligious groups. A kind of self-questioningsimulated by conditions of
Diaspora coupled with religious pluralism.

VI. CONDITIONS OF DIASPORA

In a superb ethnography of Southall, West Londoard@aumann describes how the dominant discourseutifire’ and
‘community’— both refined as notions of connotingniibgeneity, fixity and boundaries - are reprodugedhe everyday
classification of residents. The combined conteéheathnic pluralism and conditions of Diaspora, ircigal upon by the dominant
discourse instills a ‘culture consciousness’ whBdumann describes as:*heighted awareness that ongidife, as well as the
lives of all others, are decisively shaped by aeltas a reified heritage... an awareness that whateve or anyone, does and
thinks is intrinsically and distinctively culturené the cultures of others.” Sikhs, Hindus, MuslirA$io-Caribbean and Whites’
are the examples of Reified communities.

The heightening of awareness with regard to ‘celtis paralleled by new kinds of self-awarenesshwegard to
religious belief and practice. With a further viewto the emergent distinctions between ‘religiomd aculture’ among Diaspora
groups, David Pocock noted that the goal of ‘enmtpthe Jews’ was long advocated for immigrantsBiitain — a goal
understood to entail preserving distinct religigdesas and customs while achieving a highly sucoétesfiel of Socio-culture and
economic integration with encompassing society.

Pocock observed that in one branch of the Swarayaar movement, whose members long resides in HdsaAefore
settling in Britain, there emerged a tendency testaer certain aspects of Gujarati Culture (inabgdiamily structure, language,
diet, marriage networks, and the position of wonmenyuasi-religious phenomenon. That is, as betieliand ideological facets
contributing to the fulfilment of dharma. By equiad) religion and culture, Pocock observed, the thamsis faced with a dilemma;
to the extent that Gujarati culture becomes th&upeilof religious and succeeds in establishmeris @dncept in the minds of its
youngest adherents can ensure its own continuidgearerge not similar to the Jewish orthodox andseprative congregations
in great Britain but the parallel with the Jews Vebibreak down to the extent that such an assiimilatf ‘culture’ to ‘religious’
could heighten the isolation of the sansthan mespland thus frustrate the second part of the adviemulate Jews’ which
urges not only the preservation of religious babahe maximum degree of integration compatiblé witt.

The problem which Pocock has discovered for thestBan is that of ‘dis-embedding a set of beliefd practices, a ‘religion’
from a ‘culture’ which would then be defined ascskar’, is a critical one for South Asian religiogeoups around the world. It
entails moves toward a self — conscious ‘ratiomadilim of the distinction religion or culture degpéverywhere asserted a dictum
that ‘Hinduism is a Way of life’.
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Prominent development can be seen in one formathan throughout many South Asian religious comitiegoverseas. It is
a common trend to Diasporas, fostered by selfetfia stimulated amongst minorities in conceptsetifnic and religious
pluralism. Hinian Stuart writes, ‘Diaspora reinfesccontact with major world cultural forces. Thastbr underlines the need for
the faith to express itself in the face of univérstigious and secular valued. Each such religieads to give a universal account
of it, and to articulate its teachings, perhapsenrsme principle.”

VII. DIASPORA AS A MODE OF CULTURAL PRODUCTION

The notice of ‘Diaspora’ is usually conveyed inatdission of globalization. It is examined in its dpiias the world-wide flow
of cultural objects, images and meanings resulimgariegated process of creolisation, back anthftransferences, mutual
influences, new contestations, negotiations andtamh transformations. In this way ‘Diaspora’ issdébed as involving the
production and reproduction of transnational sogiup of globalization, an interest in ‘Diaspot#&s been equated with
anthropology’ is common place anti-essentialishstauctivist and processual approach to ethnititythis approach the fluidity
or constructed styles and identities among Diaspoebple is emphasized. These are evident in théuption and reproduction
of forms which are syncretic, creolized, transladssover, ‘cut’ n ‘mix’, hybrid or alternate phaction of such hybrid cultural
phenomena and new ethnicities is to be sound arBiegpora youth whose primary socialization hagmaglace with cross-
currents of differing cultural fields.

Global and media communications is the key aveouehe flow of cultural phenomena and the transfiiom of Diasporic
identity. Cultural production and reproduction efigious belief and practice among South Asian Yiastfield of interest. It is a
field too broad to summarize but findings indir¢lcat youth adapt their own interpretations of Helensciously decide the
nature of their religious values, and specify fegrhselves modes of in ‘religious community’ actest Young Muslim women
conduct their own discussion and prayer groups kkbkoand Knott) are one of the best examples. Xaemation of media and
communications in the South Asian religious Diaggsrvery new.

Marie Gillespie produced most valuable ethnograghidy of the role of transnational television ditd in the formation and
transformation of identity among young Punjabi Loners. Gillespie looks at the transformation tieshsmedia creates between
India and persons throughout the Diaspora.

VIII. M EDIA AND COMMUNICATION

Media and communication created Diasporic awareagseng Punjabi families. Videos of weddings, othiers of passage,
age celebrations, disseminate propaganda for thdidtdn-‘land of the pure’ made them aware. Lifel avork of Sikh saint
circulated among people across globe are usedigioess worship. VCR, DVDs and other means are usedhe purpose of
reformulating and ‘translating’ cultural traditioirsIndian Diaspora.

Hindu families enjoy ‘religious’ and ‘mythologicafilms and soaps for devotional purposes and vigwimem is often
integrated into daily acts of worship. EpisodesRaimayana or Mahabharata made for T.V. in Indiauérfte people overseas.
They offer ‘devout salutation’ when a deity appearscreen, conduct puja before or after viewing @stablish that the video
must be watched in its entirety ‘out of respectll€spie demonstrates ways in which patterns sumg the consumption of
traditional media including the notes through whicks viewed and discussed both serves to setwwednservative value of
‘traditional’ South Asian culture among older Sodtsians in U. K., and to prompt cosmopolitan adonigs of South Asian and
other culture streams among younger, British bodhraised Asians.

By way of ‘microelectronic trans-nationalism’, Am@. Rai examines contested notes of constructingdiHiidentity in
Diaspora via electronic bulletin boards and disimmsgroups. Casual ‘surf’ of the internet reviewsmtreds of home pages and
hypertext links to sites designated to the worldevmaintenance and propagation of South Asianioelkg E.g. Global Hindu
Electronic Network, the Jain list Home page, Sikhand the Muslim world monitor.

How we can methodologically best grasp changes gntamsnational communities such as those whichregpessented
among South Asian religious groups abroad, we sgstmatic account of;

» Facets of historically conditioned structure

» Composite parts of habitus multiplied

» Conscious intervention of social actors

» The outcomes of mediation, negotiation and contiestavithin and between self-defined social groups.

All of these complex matters are addressed wheoonmsidered the complimentary three meaning of ‘Pias’.
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IX. CONCLUSION

The word Diaspora come from the ancient Greek nmgpiai scattered or sowing of seeds’. The meanirmatt@red over the
centuries. In the Old Testament the word came todeel for Jews who were exiled from their courtgny ethnic groups have
been forced to leave their native lands for a wared social, economic and political reasons. Sitlee latter half of the 20th
century, the word Diaspora is being used as a isuttesbf de territorialized or ‘transnational’ whicefers to population that has
originated in a land other than in which it curfgmesides and whose social, economic and politiedvorks across the borders
and which plays significant role in the lives amatisties of the country of its adoption as wellttas countries of its origin. The
concept of Diaspora has changed with time. It hiisrdnt social form from generation to generatidhe type of consciousness
has also witnessed major changes with the chamgéisei migration and concept of settlement. Theucealof the Diasporic
community has also changed and took a new shapshvighizery much different from the first generatioigrants.
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