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CREATINGA WORLD SYSTEM CONDUCIVE TO THE
FLOURISHING OF CULTURE AND SPIRITUALITY

D. Paul Schafer

The objective of the present world system is to develop
economics and economies. As a result, the focus is on production,
consumption, materialism, the marketplace, and economic growth.
Culture is marginalized in this system, and spiritualism is confined to
a limited number of people and experienced largely on a part-time
and piecemeal basis.

A new world system is needed in the future that is based on the
development of culture and cultures in the holistic sense. This system
would be deeply «rooted in nature,» and the priority would be on the
natural environment, people, caring, sharing, a new perception of the
human personality, citizens’ responsibilities as well as their rights,
and achieving balance and harmony between the material and non-
material dimensions of development. In this system, culture would
play a central role, and spirituality would be experienced by virtually
all people on a full-time basis because it would be a fundamental part
of the overall way of life.

The great Roman statesman and orator, Cicero, gave us an
inkling of what this system might be like when he said «culture is the
philosophy or cultivation of the souly more than two thousand years
ago.

Key Words: world system, transformation, transcendence,
culture, cultures, nature, the whole, holism, cultivation, spirituality,
the soul, responsibilities, rights, economics, economies, marketplace,
materialism, economic growth.

«Culture is the philosophy or cultivation of the soul»
Cicero

One of the most fascinating things about the world we are living in is
that many of the most powerful activities in the world are thousands of years
old. This is certainly true for religion, philosophy, politics, and the arts. But
it is also true for economics and culture.

Interestingly, the origins of both economics and culture can be traced
back to classical times. Whereas economics was deemed to be «household
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management» by the Greeks, culture was deemed to be «cultivation» by the
Romans.

Both activities have changed considerably since that time. However,
they still retain vestiges of their original meanings. Economics is still
concerned with management, although this means management of municipal,
regional, and national economies and the global economy rather than
household management today. Culture also retains some of its original
meaning, especially cultivation of all the diverse cultures and civilizations of
the world and the dynamic processes that are required to achieve this.

Over the course of my life, I have had the good fortunate to get deeply
immersed in economics and culture. This has helped me in myriad ways,
especially given the importance of economics and culture for the world of
the present and the future. This is particularly true with respect to how
economics and culture function, as well as why they are such powerful forces
in the world.

When I was young, I studied economics and then taught economics for
a number of years. While I have always maintained a keen interest in
economics, | entered the cultural field more than fifty years ago and am still
working in this field today.

One of the things that attracted me to economics was my belief that
economics could change the world and change it for the better. In many
ways, it has done this. Not only has it improved living standards and the
quality of life for billions of people throughout the world since Adam
Smith’s Wealth of Nations was published in 1776 to usher in the present
economic age, but also it continues to make countless contributions to the
state and functioning of the world today.

While there is still a great deal to be accomplished in this area —
particularly with respect to eliminating poverty, improving living standards
and the quality of life for billions more people throughout the world,
fostering more equitable distributions of income and wealth, and reducing
the demands we are making on the natural environment — there is no doubt
that economics has made a phenomenal contribution to the world and people
and countries in all parts of the world over the last few centuries.

In order to achieve this, two developments were imperative. The first
was to make economics the centrepiece of society and principal
preoccupation of municipal, regional, national, and international
development. The second was to create a world system that situated
everything in an economic context and provided an economic justification
for it. Starting in the western world and then fanning out to encompass the
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entire world, this system has evolved progressively over the last two and a
half centuries in theoretical and practical terms to the point where it is the
most powerful force in the world today. There is no other activity or force in
the world that can compare with it.

The basic contours and mode of operation of this system are well
known. In order to function effectively, people must produce and consume as
much as possible, corporations must maximize their profits and compete as
vigorously as possible, governments must perform an economic function in
society, countries must increase their rate of economic growth as quickly as
possible, and the natural environment must provide the resources that are
necessary to keep the system operating at peak efficiency and effectiveness.

Elaborate forms of measurement have been devised over the last fifty
years to ensure that these goals and objectives are met. Particularly important
in this regard are such indicators as gross national product and net national
product, disposable income, income per capita, and the level and rate of
economic growth. While other indicators have been developed more recently
to assess specific aspects of the world system, such as the level of education
and health care, the highest priority by far is placed on consumption,
investment, economic growth, materialism, and the marketplace. As long as
these requirements are expanding and the marketplace is performing its
functions effectively, the goals and objectives of the present world system
are being realized and maintained.

While this is well understood in all parts of the world today, what is not
well understood is just how deeply and totally people, institutions,
governments, and countries are immersed in the present world system and
how incredibly powerful and pervasive it is. Not only are the vast majority of
people, institutions, governments, and countries utterly dependent on this
system, but also it determines everything in life, from values, lifestyles, and
individual and group behaviour to ways of life and virtually everything else.
So powerful and pervasive has the prevailing world system become that it is
the axiom of the age. It is to people and the world what water is to fish. It so
completely envelopes everybody and everything that it is taken it for granted
and ignored.

What makes this system so powerful is the fact that it is a system.
There is a place, raison d’étre, and mode of operations for everything. Karl
Marx found out how powerful systems can be — and how deeply and
completely people and countries can get entrenched in them — when he set
out to change the capitalist system in the late nineteenth century. While he
was successful in changing certain aspects of this system — largely through
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the profundity of his ideas and the power of his rhetoric — this was only
possible for certain aspects of the capitalist system and only for a limited
period of time. It is a well-know fact in the world that the capitalist system
prevailed over the communist system, much as the present world system
prevails today.

Nevertheless, there is mounting evidence in all parts of the world that
the present world system may not be viable for much longer because the
costs, consequences, and dangers are too great. This is especially true for the
impact this system is having on the natural environment, climate change, the
world’s scarce resources, and people’s lives. As this happens, there is an
active search for a viable alternative to the present world system and
especially the costs, shortcomings, and disadvantages associated with it.

Signs of this are everywhere. More and more people are looking for
modes of behaviour and ways of life that are not dominated by economics,
materialism, and the marketplace. This is manifesting itself in many different
types of developments and movements. For some, it is the search for
spirituality in life. For others, it is the quest to establish a «new world order.»
And for still others, it is the desire to «return to nature,» or live happier,
healthier, and more fulfilling lives. What makes these developments and
movements so important is how many there are, and how many people are
involved in them.

Activities like tai chi, qi gong, yoga, and meditation have become
extremely popular in recent years because many people are searching for
ways to get relief from the stresses and strains of modern life, turn off their
minds, heal their bodies, and learn to relax. To this must be added the rapidly
escalating interest in what spiritual leaders have to say about these matters,
especially leaders like the Dalai Lama, Pope Francis, Eckard Tolle, Oprah
Winfrey, Deepak Chopra, Louise L. Hay, Paulo Coelho, Sri Sri Ravi
Shanker, and many others. New religions and religious groups have also
been springing up around the world, such as the Falan Gong in China and
new evangelist sects in the United States. Moreover, more and more people
are getting involved in the environmental movement and expressing concern
about the state of nature, the way other species are treated, and prospects for
the future.

What lies at the heart of many of these developments and movements
and drives them is the need to achieve a more effective balance between the
material and non-material dimensions in life, reduce the huge ecological
footprint we are making on the natural environment, and achieve more
happiness, fulfillment, and meaning in life.
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While all these developments are valuable and timely, the problem is
that most people, institutions, countries, governments, and so forth are so
caught up in the present world system that their aspirations and desires in this
area can only be attended to on a part-time and piecemeal basis. This is
because their individual and collective behaviour, values, and ways of life
are still determined by the present world system.

This is why it is so essential to create a new world system in the future.
As long as the present world system exists and reigns supreme, these
problems will not be solved and people’s hopes, dreams, aspirations, and
needs will only be attended to on a partial and periodic basis. As a result, it is
necessary to create a new world system that flows from different
foundations, principles, practices, behaviours, and values than the ones that
govern the vast majority of people and countries in the world today.

Where do we commence the search for the clues, insights, and ideas that
are needed to create this new world system? While many options are
available, culture possesses more than it fair share of possibilities. This is
because culture possesses the breath of vision and depth of understanding
that is necessary to shed light on the way forward in the new millennium.

This is important because it is not possible to wipe the slate clean and
start again. In consequence, the only way a new world system can be created
is to build on what is already there. This can only be realized through
transformation and transcendence: transformation of the present world
system into something else; and transcendence above and beyond what
already exists.

Although culture possesses the potential to achieve this, we must be
very careful about the way «culture» is used in this context. This is because
there is an enormous amount of confusion and controversy throughout the
world today over the nature and meaning of culture. Just how difficult this
problem is was revealed more than half a century ago when two very
distinguished American anthropologists, Alfred Kroeber and Clyde
Kluckhohn, set out to clarify the meaning of the evocative but elusive term
culture. What they discovered was that there were more than a hundred and
fifty concepts and definitions of culture in use throughout the world, which
they documented fully in their book Culture - A Critical Review of Concepts
and Definitions [1]. While many of these concepts and definitions turned out
to be variations on a far smaller number of basic themes, this still poses a
very difficult problem. This is likely why Raymond Williams, one of
Britain’s leading cultural scholars, said that culture is one of the two or three
most complicated words in the English language to pin down and define.

280

JlyxOBHiCTh 0cOOMCTOCTi: METOAOIOTisI, Teopisi i MpaKTHKA 3 (66)-2015

And what is true for the English language is probably true for most other
languages in the world as well.

While all the different concepts and definitions of culture are helpful in
explaining the nature and character of the world we are living in today, the
word culture will be used here in its all-encompassing holistic sense to mean
«the complex whole» or the «total way of life of people». This is consistent
with the way Sir Edward Burnett Tylor, the renowned British anthropologist,
defined culture formally for the first time in history in the late nineteenth
century when he said culture is «that complex whole which includes
knowledge, belief, art, morals, law, customs, and any other capabilities and
habits acquired by man as a member of society» [2]. Visualized and defined
in this way, culture is «a dynamic and organic wholey that is concerned with
the entire way people «visualize and interpret the world, organize
themselves, conduct their affairs, elevate and enrich life, and position
themselves in the world» [3].

One of the great advantages of this comprehensive definition of culture
is that it makes it possible to see the big picture and visualize things in
holistic rather than partial or specialized terms. It does so by focusing
attention on the whole, as well as the relationships that exist — or do not exist
— between the component parts of the whole.

This is essential not only for theoretical and practical reasons. It is also
essential because it is consistent with many key developments that have
taken place in the world over the last few decades. One of these
developments was the declaration by the United Nations and UNESCO that
the period from 1988 to 1997 would be officially designated the World
Decade for Cultural Development. A far more recent development, but a
particularly noteworthy one, was the decision by Merriam-Webster, the
dictionary people, to make «culture» its «Word of the Year» for 2014. This
was due to the dramatic increase in the use of the word culture in public and
private discourse over the last few years. It results from the fact that culture
explains many things about the world that can’t be explained in any other
way or with the use of any other term, as well as a growing realization
throughout the world that many of the globe’s most difficult, demanding, and
debilitating problems can only be addressed through the many diverse
capabilities of culture.

When the world system is viewed from a cultural rather than economic
perspective, things change and change dramatically. This is particularly true
for our understanding of the meaning of «the whole.» The whole is no longer
deemed to be economics, as it is in the prevailing world system. Rather, it is
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deemed to be culture, which provides the foundation for the world system of
the future. Not only is this consistent with the definition of culture proposed
by Tylor and embraced by countless other anthropologists and cultural
scholars, but also it is consistent with Ruth Benedict’s belief that «the whole
determines its parts, not only their relation but their very nature» [4]. In other
words, if we change the whole, everything else changes. Change the context
and we change the contents.

When culture is seen and dealt with as the whole, it is no longer part of
economics, which is the case for most people, institutions, and countries
today. Rather, economics is part of culture. This is because economic is a
part — albeit an extremely important part — of something much larger as well
as more fundamental and profound.

Viewed from a cultural perspective, the focus in the world system would
no longer be on production, consumption, materialism, the marketplace, and
economic growth, important as these are and will always be. On the contrary,
it is on people, caring, sharing, cooperation, and achieving balanced and
harmonious relationships between the component parts of the world system
and the world system as a whole. This is especially important with respect to
such fundamental relationships as the relationship between materialism and
spiritualism, consumption and conservation, the arts and the sciences, men
and women, rich and poor, and especially human beings and the natural
environment.

The point of departure for this final and most essential relationship lies
in recognizing and accepting the fact that the word culture derives from the
Latin verb «colo» meaning to plant, grow, nurture, and especially
«cultivate». This means that culture is «rooted in nature» first and foremost,
and therefore possesses the potential to provide the centrepiece that is needed
for the world system of the future. This is because culture is concerned with
nature rather than materialism at its very core and in its very fundamental
essence.

Let us explore some of the major implications of this new world system
based on culture and rooted in nature.

Such a system would make the development and cultivation of culture
in general — and all the diverse cultures of the world in the holistic sense in
particular — the principal objective of global development and human affairs.
The goal would be situate all activities — from economics, science, and
technology to the arts, education, and recreation — in a comprehensive
cultural context and inculcate them with many of culture’s highest, wisest,
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and most cherished values and ideals, most notably creativity, excellence,
sustainability, harmony, and the search for the sublime.

It is unlikely that this new world system will be brought into existence
by private sector initiatives. As a result, public sector initiatives will be
imperative, particularly initiatives from governments, educational
institutions, civil society associations, and international organizations like the
United Nations, UNESCO, and many others. They will have to play a
seminal role in initiating the process of transformation and transcendence
that is required to make the transition from a world system based on
economics, materialism, and the marketplace to a world system based on
culture and rooted in nature.

Governments and international organizations have an especially
important role to play in this regard. They must make the development of
culture and cultures in the holistic sense their overriding goal and basic
objective, as well as accord cultural development and policy the highest
priority in public affairs and governmental and political policy and decision-
making.

At the centre of this requirement is the need to foster and fashion a new
perception of the human personality and especially citizens and citizenship.
Rather than relying on the prevailing perception of the human personality,
citizens, and citizenship which are based largely on the production and
consumption of goods and services and creation of material and monetary
wealth — that is to say on an economic understanding of the human
personality and «economic man» —governments and international
organizations will have to take an approach to the development of the human
personality, citizens, and citizenship that is based on culture and what is best
called «the cultural personality» [5].

This raises one of the biggest problems of all as it relates to citizens
and citizenship. It is the present preoccupation with citizens’ rights while
simultaneously downplaying or ignoring their responsibilities. While the
Universal Declaration of Human Rights has achieved an enormous amount
in terms of attending to citizens’ rights in many different areas of life and
giving citizens the assurance they need that their rights will not be violated —
at least in principle if not always in practice — it is time to combine citizens’
rights with citizens’ responsibilities in the creation and enactment of a
Universal Declaration of Human Rights and Responsibilities.

Of what do these responsibilities consist? Surely they consist, among
countless other things, of revering nature, the natural environment, and other
species and doing as little damage to them as possible; respecting other
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people’s worldviews, values, beliefs, and overall ways of life; acting in a
cooperative and conciliatory rather than aggressive and confrontational
manner; learning as much as possible about all the diverse cultures and
civilizations of the world; getting actively involved in the development of
one’s own culture; pursuing peace, unity, and harmony rather than war,
disunity, and conflict; and giving help to the less fortunate and needy people
and countries of the world. While these are not the only responsibilities
citizens must accept and carry out, they are consistent with the need to
achieve balance and harmony between citizen’s rights and responsibilities as
one of the most necessary and worthwhile aspirations and assets of culture.
This has a great deal to do with giving as well as taking, being concerned
with «the other» and not just «the self,» and treating people with dignity,
compassion, and respect.

In order to do this, it is necessary to get in touch with other people and
learn as much as possible from them about tAeir cultures, customs, traditions,
values, and beliefs, or, as John Keats said in his wonderful poem On First
Looking Into Chapman’s Homer, «Much have I travelled in the realms of
gold/And many goodly states and kingdoms seen.» For cultures give us
«roots» as well as «wings,» as the renowned cultural practitioner and trainer,
George Simons, contends. They give us roots in the sense that they ground us
in reality and give us a sense of collective identity and belonging. They give
us wings in the sense that they provide us with the freedom and
independence that is needed to fly high and far and explore other cultures in
breadth and in depth.

While we must be careful not to get so immersed in one culture that we
downplay or undermine others — as Mahatma Gandhi warned us about many
years ago — there is no doubt that there is an incredible amount to be learned
from other cultures that is relevant to solving our problems and enriching our
lives [6]. This is true for everything that exists in other cultures, from their
arts, crafts, cuisines, philosophies, and outlooks on life to their traditions,
values, beliefs, ideas, preferences, and possibilities.

In much the same way that we should get in touch with our own culture
and the cultures of others, so we should be in tune with nature and work with
nature rather than against it as advocates of permaculture propose. More than
anything else, this necessitates reducing the huge ecological footprint we are
making on the natural environment and bringing about a seismic shift —
transformation and transcendence were the terms used earlier — from
activities that tend to consume resources to activities that tend to conserve
resources.
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The best way to do this is to place a high priority on activities like the
arts, humanities, heritage of history, education, life long learning, spirituality,
and so forth that are low in material inputs and outputs because they are
largely labour intensive rather than capital intensive in nature and
consequently don’t make as many demands on the world’s scarce resources
as many other types of activities.

But getting in tune with nature requires much more than reducing the
demands we are making on the natural environment and shifting to activities
that tend to conserve rather than consume resources. It also requires studying
nature very carefully and learning an incredible amount from it and about it.
I discovered this many years ago and must confess that my life has been
much more fluid, flexible, creative, and spiritual ever since, largely because |
have established rhythms, patterns, and cycles in my own life that correspond
to those of nature.

Not only is nature full of all sorts of elements that have been
immortalized for their medicinal properties and healing and soothing
qualities, but also it dances to the tune of its own drummer and has a life and
character all its own. It is simply a matter of getting in sync with nature and
paying close attention to its moods, methods, melodies, and mysteries. So
much is revealed when we study nature, examine its elements, understand
how it cleans, cleanses, renews, heals, and invigorates itself, and sings,
dances, and has music and voices all its own.

What is slowly but surely emerging here is a perception of the human
personality — and with it citizens and citizenship — that is profoundly
different than the one that is in vogue and dominates the world at present. It
is a perception that benefits from deeper and deeper forays into the realms of
culture, cultures, and nature, thereby enabling us to understand what the
distinguished Roman orator and statesman, Cicero, had in mind when he said
«cultura anima philosophia est,» which is usually translated as «culture is the
philosophy or cultivation of the soul.»

While governments, educational institutions, civil society associations,
and international organizations can do a great deal to put us on the right road
to cultivating spirituality and the soul, it is culture, cultures, nature, and some
of culture’s most cherished activities and ideals — as well as the world’s
many diverse religions and religious and spiritual organizations and leaders —
that can propel us down the road to cultivation of spirituality and the soul as
one of most fundamental and foremost needs of people, culture, and the
world today.
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This would make it possible for all people in the world to experience
spirituality and cultivation of the soul and experience it all the time, not just
some people and for only some of the time. We cultivate many things in life
— skills, abilities, relationships, interests, identities, plants, gardens, and ways
of life. Surely it is time to turn our attention to the cultivation of culture,
spirituality, and the soul and do it on a full-time and systematic rather than
part-time and piecemeal basis. Did Cicero not understand something
quintessential about culture, nature, cultivation, spirituality, and the soul
some two thousand years ago that is desperately needed in the world of today
and tomorrow?
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CTBOPEHHSI CHCTEMU CBITY, CIIPIMOBAHOI HA PO3KBIT
JIOJICBKOI IYXOBHOCTI I KYJIbTYPH

J. Moa Hlagep

Mema cyuwacnoi cucmemu ceimy noaseae y pO3IGUMKY E€KOHOMIKU mad
eKoHOMIUHUX cucmeM. Y pezynbmami yboeo akyenm pooumvcs HA UPOOHUYMEI,
CNOJICUBAHHI, Mamepianismi, MiCyi HA PUHKY npayi ma eKOHOMIYHOMY PO3GUMK).
Ponv xkynemypu mapeinanizogana 'y yiti cucmemi, a O0O0CHiONCeHHS Npodiemu
0yX08HOCI 8e0embCsl Yac 6i0 4AacCy, HA HENOCMIUHIL OCHO8I, 0OMENCEHOW SPYNOI
aooeil.

Buweckasane 3acgiouye HeoOXiOHiCMb CMGOPeHHs HOBOL cucmemu C8imy
MaiibymHvo2o, AKa 6yoe IPyHmy8amucs na YiniCHOMY PO3GUMKY KVIbIMYpPU i KYIbmyp.
OcHosoto yiei cucmemu cmane 2nuboKe 00CIIONHCEHHST NPUPOOU, A NPIOPUMEemHUMU

Hanpsamamu  OOCHIOJCeHHs ——  omouwyoua  OHiCHICmb,  J00U,  NIKIY8AHHS,
CRIBNEPENCUBAHHS, HOBE CHPULIHAMMA JHOOCbKOI ocobucmocmi, 0608’513Kie i npas
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epomMaoanuna I O0CsAcHeHHA Oanancy ma 2apMoHii  Midc MmamepianvHum i
HeMamepianbHuM acnekmamu po3eumky. Y yitl cucmemi Kyivmypa eidiepasamume
YEHMPATbHY PONb, A YAGIEHHS NPO OYXO8HICMb 0yOe (opmyeamucss HA OCHOBI
00C8i0y, HAKONUYEHO20 YCiMa IF00bMU HA NOCMIUHIN OCHOGI, MOMY WO 80HA CMAHe
OCHOBONON0IICHOIO YACMUHOIO 3A2ANILHO20 00pPA3Y HCUMMAL.

Benukuii pumcokuii deporcasnuil 0issu ma opamop Lluyepon 0aé Ham namsk ua
me, AKOI0 Modice Oymu ys cucmema we 08I Mucadi poKie MoMy, CKA3a8uil, Wo
«Ky1omypa € Qinocodiero abo Kynibmuey8aHHam Oyiulix.

Knrwouosi cnosa: cucmema ceimy, mpancgopmayis, mpancyeHOeHmHicb,
Kyabmypa, Kyibmypu, npupood, yine, XOnizM, Kyabmugy8anHs, OyXO8HICmb, Oyuld,
0008’53KU, Npasa, eKOHOMIKA, eKOHOMIUHI cucmemu, Micye HA PUHKY Hnpayi,
mamepianizm, eKOHOMIYHULL PO36UMOK.

CO3JAHUE CUCTEMbI MUPA, HAITPABJIEHHOM HA
PA3ZBUTHUE JYXOBHOCTHU U KYJIbTYPbI YEJIOBEKA

J. Moa Hlagep

Lenv coepemennoll cucmemvl Mupa 3aKuo4aemcs: 8 pazgumuu IKOHOMUKU U
DKOHOMUYECKUX cucmem. B pezynomame smozco akyenm denaemcs na npou3goocmae,
nompebnenuy, Mmamepuaiuzme, Mecme HA pbIHKe MpPyoa U IKOHOMUYECKOM
passumuu. Ponb Kynemypel mapeunanuzuposana @ dmotii cucmeme, a Uccied08aHue
npobiemvl OYX0BHOCMU BeOemCsl 8peMsi Om 6peMeHU, HA HeNnOCMOSIHHOU OCHO8e,
02PAHUYEHHOU 2PYNNOUL JF00ell.

Boiuweckasannoe ceudemenvcmgyem o0 HeoOX0O0uUMocmu Co30aHUs HOBOU
cucmemvl mupa Oyoyweeo, Komopas 6yoem 0CHObIBAMbCS HA YETOCHOM PA36Umuu
Kyavmypul u Kyaomyp. Ochogoll smou cucmemvl cmanem 2nyoOoKoe ucciedosanue
npupoosl, a NPUOPUMEMHBIMU HANPAGIEHUAMU UCCIe008AHUS — OKPYICAIOW AL
delicmgumensvHocms, 00U,  3aboma, conepedcusanue, Hogoe  BOCnpusmue
uenogeyeckoll IUYHOCMU, O00S3aHHOCMeEl U Npas 2padicOaHUHA U OOCHMUIICEHUs
bananca u 2apmMoHUU MeHCOYy MAMEPUATLHBIM U HeMAMEPUATbHBIM ACHeKMAaMu
paszgumus. B smoii cucmeme Kynvmypa 6Oydem ucpamv yeHmMpanbHylO poib, d
npeocmasnenue 0 OYX08HOCMU OyOoem opmMupogamvcsi HA OCHO8e ONbIMA,
HAKONAEHHO20 BCceMu 00bMU, HA NOCMOAHHOU OCHOBe, MAK KaK OHA Cmanem
ocHogonoaazarouell Yacmulo obuje2o oopasa HeuHu.

Benukuii pumckuii 2ocyoapcmeennviti desmens u opamop Luyepon oan nam
HamMex Ha Mo, Kaxkou modicem Oblmb 2ma cucmema ewe 08e MulcA4U aem Ha3ao,
CKA3a8, Mo «Ky1bmypa aeasemcs unocogpueli unu Kyibmusuposanuem Oyuiny.

Kntoueevie cnosa: cucmema mupa, mpauncghopmayus, mpaHcyeHOeHmHOCHb,
KYAbmypa, Kyibmypbl, npupood, yeioe, XOausm, Cpaujusanus, OYyXo8HOCHb, Oyuld,
00513aHHOCIU, NPABA, IKOHOMUKA, IKOHOMUUECKUE CUCTNEMbl, MeCmo Hd pblHKe
mpyoa, Mamepuanu3m, IKOHOMUYECKOe pazeuimue.

287



3 (66)-2015 JlyXoBHicTb 0cO0MCTOCTi: METO/10JI0Tis1, TeOpis i MpakTHKa

Mlagep A. Iox — kepiBHUK mpoekTy CBiToBa KymbTypa (M. Mapkxem,
Kanama). E-mail: dpaulschafer@sympatico.ca

D. Paul Schafer — Director, World Culture Project (Markham, Canada). E-
mail: dpaulschafer@sympatico.ca

YK 37.017.92.20

BUXOBAHHJ - TPOLUEC JIIOAUHOTBOPYOCTI,
KYJbTYPOTBOPYHOCTI, AYXOTBOPYOCTI

T'.I1. IlleBuenkoO

B cmammi posxpusacmocsa 3nauyuicms uxo8ants K npoyecy
JMHOOUHOmMEOpHOCHi  (popmysannio  y  niOpOCMAOUUX — NOKOJHD
YIHHICHOT ceidomocmi, cmuchis, ideanig). Akyemmyemvcs ysaea Ha
npupooi 100UHU, BUSHAYATILHUM KOMHOHEHMOM G1ACHEe TH0O0CHKO20
saKoi € oyxognicmo. [Ipedcmasnena éracna mouka 30py Ha NPUpooOy
0yxo8HOCMI, O0OIPYHMOBYEMbCS OYMKA NPO BUXOBAMHA SIK NpOYec
odyxomeopuocmi. Poskpusacmuvcs cymmicms 00yXomeopenozo oopasy
JFOOUHU KYTbMYPU.

Knrwouosi cnosa: euxosanmns, Oyxoenicme, oceima, Kyibmypd,
Kamapcuc, O0YX08HUlL Kamapcuc, dyxomeopuicmo,
KYbMYyPOmMEOpYicmb, 1H0O0UHOMBOPHICHb.

IMocranoBka mpo6iaemu. [lowarok XXI cromiTrss O3HaAMEHyBaBCs
OIHIEI0 i3 HaKaXIMBINIMX KpU3 Yy CBIiTi, sKy ¢isocodn HA3HUBAIOTH
AHTPOIOJIOTIYHOI0 KPHU30l0, IO JIEMOHCTPYE 3HHIIEHHS JIIOJICBKOTO B
moauHi. [Iponecw, siki ceoroaHi BiOyBatoThest B YKpaiHi, ICKpaBo CBiI4aTh
Ipo Te, U0 MM 0arato BTPATHIM BiJl HEJOOLIHKH IPpOOJIEM BHUXOBAaHHS Y
IiIPOCTAIOUMX MOKOJIiHb, CUCTEMH IIIHHOCTEW 1 CMHCIIB JIFOJICBKOTO OYyTTS,
(opMyBaHHS MOpaJbHUX, ECTETHMYHMX, TPOMAISHCHKUX, NpoheciiHHIX
igmeamiB. Ha apeHy Hamoro OKUTTS BiJBEPTO BUHILIM  KOPYIILis,
MiACTYNHICTD, Xanoba [0 TaHyBaHHS HaJ IHIIMMH 3aBASKA HEYECHO
3apo0JIeHNM 3700yTKaM, HEHABUCTh 1 )KOPCTOKICTh. Taki HiHHICHI KaTeropii
SK  COBICTb, YECHICTb, HOPSAIHICTb,  BIANOBINAJNBHICTb, KYJIbTypa
B3a€MOBIIHOCHH, CHIBUYTTS, MHJIOCEPs, CHIBCTPa)IaHHS, TOJEPaHTHICTh
3aMIHMIKCS JIIOJMHOHCHABUCHICTIO, OAMIyKICTIO, BiJIKPUTOI 3JIICTIO 1
arpecuBHICTIO. B 1uX yMoBax o0coOIMBO TOCTpO TOCTae mpodiiemMa
BHUXOBAaHHS Yy CYCIHIJIBCTBI OJYXOTBOPEHOI'O0 00pasy JIIOAWHH KYJIBTYpH,
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JTyXOBHOCTI, TIEBOTO MaTpioTU3MY, MOPaJIbHO-ECTETHYHHX 1/1€alliB, KyJIbTypH
BYMHKY, KPAcH JIFOJICHKOI TOBEIIHKH 1 Kpacu MOBCSIK/IEHHOT JIi1, HATOBHEHOIO
TITHOOKUM MOPAITBHUM 3MiCTOM.

MeTo10 cTaTTi € OOTpyHTYBaHHS TE€3H, II0 BUXOBAaHHS — II€ ITIPOIEC
JIFOIMHOTBOPYOCTI, KYJITYPOTBOPYOCTi, J{yXOTBOPYOCTI.

Buxkian ocHoBHOT0 MaTepiany mociaimkenHs. [Ipo0GieMa BUXOBaHHS
€ BiuHOI0. Bifx Toxi, sIK JItoMHa [ToYaja yCBiIOMIIIOBATH CBOE PU3HAYCHHS Y
CBiTI, BUXOBaHHS MiJPOCTAIOYMX IOKOJIHb CTaJl0 HAarajbHOIO MOTPeOOIo
PO3BUTKY JTFOJICHKOr0 CYCIIIBCTBA. Y TEIAroriYHUX 3HAXiJKaX aHTHIHOCTI,
OCHOBOIIONIOKHMKa  mexparoriynoi  Hayku  S.A. KomeHcekoro wmu
3ycTpidyaeMocsi 3 JYMKOIO IIpO Te, IO JIIOJWHA — HaMIpekpacHime i
O0’KeCTBEHHE TBOPIHHS, KOJIM BOHA IJISIra€ BUXOBAHHIO. AJle, SIKIIO BOHA
He MpuOOpKaHa BUXOBaHHIM, TO II¢ — HAWJMKIIIE i HAMTIOTIIIEC TBOPIHHS,
SIK€ TIJIbKM BUPOOJse 3emisl. SIKy JIFOMUHY HEOOXiTHO BHXOBYBATH, 00
BOHA BIJITIOBiajla HA BHUKIUKH Yacy i Oyma macnuBoro? KoxkHa icTopudaHa
eroxa HaMaraiacs BiANOBICTH Ha IIe MUTaHHs, OyayBajia MOJIENi i/1eaIbHOTrO
0o0pa3y BHXOBaHOi JIIOJMHH CBOTO 4Yacy, BHCyBajla CBOi BHUMOTH [0
BHXOBAHHS MOJIOZI 1 IIi BUMOTH 3aBXXJH OyJH I1MOB’s13aHi 3 ()OPMYBaHHIM y
MiIPOCTAIOUMX MOKOJIIHb BJIACHE JIIOACBKUX SIKOCTEH, SIKI T'apMOHI3YBajH
JTyXOBHI, (Di3W4HI, MOpaJIbHI, €CTCTUYHI, IHTEIIEKTYa bHi. Y TBEPIKYBaIOCh
Mpaneato0CTBO, YecTh, CaKpaJlbHI MOYYTTS BipH Yy BUII  CHIIH,
BoromokioHiHHS 1 BOro0os3MUBICTh, IMOBa)XXHE CTABJICHHSA 1O CTapIIIHX,
6aTbKiB 1 J00O0BI 70 pimHOi 3emui. JlfoauHa TMOBMHHA TparHyTd i OyTH
monioHor o0pasy boxomy. KokHa HOBa emoxa BHUMAara€ KOpPEKIIii
KHUTTE3HAUYIIOT0 00pazy JIIOJUHU.

3HeliHeHHs: O0COo0JIMBOI pOJi BUXOBAaHHS JIIOAWHM B CYCIIJIbCTBI
MIPUBOANTL JO TJIMOOKUX KpH3, NP0 IO CHpPaBeIMBO IMCaB Ayperio
[Meyuei: «Tenepimns riodanbHa KpH3a ... € IPSIMUM HACHTIKOM HE3/IaTHOCTI
YCBIJJOMUTH CBOi HOBi 00OB’SI3KH 1 BiATIOBIIANIbHICTD Y HBOMY» [2, c. 47].

CporomHi MPaBOMIPHO 3pOOJCHO AaKIEHT Ha OCBiTi, IITHUPOKIH
OCBIYEHOCTI MOJOII 1 JIOpPOCIOrO0 HACENeHHS, a/Ke IbOI0 BHMAarae
pI3HOMACIITa0HICT, CYYaCHMX HAYKOBHX 3HAaHb Ta IXHE TIIOCTiliHE
NIPUPOLIYBaHHs, TOTajlbHa iH(opMarTu3alist Ta iHHOBaliiiHI iH(oOpMamiliHi
TexHouorii. BuHnkae nopeyHa HU3Ka MHUTaHb, ski mocrasus B.Jl. [laapikos,
posrisimaroun npodiemy dimocodii OCBITH i YTBOpEHHS MOJITHKH: OCBiTa
JUTSE OCOOMCTOCTI YM JUIs CYCHiIbCTBA?; OCBiTA Ui BCIX YH OCBITa IS
3TaTHUX MiTHITUACS O BUCOKHUX CTaHIApPTIB?; HAM HEOOXiJHA BiJIbHA OCBiTa
Y pO3YMOBa JAMCIMILIIHA i BiIOBIANBHICTE?; HaM HEOOXiJHA aKaJIeMidHa
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