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Introduction Huwoux, anxamoymuanox... [ HOwye Ompo,

Every nation will have great creators who will 2014]-
immerse themselves in the spirit of every nation and is called. According to Tazkira and Managib, one
represent it. Undoubtedly, Yunus Emro is one of the perfectionist of Yunus Emro is Topduk Emro. He
guardian poets who gained fame and won the hearts of studied spiritual education for forty years on the
the whole Turkish world. The spiritual birth of a doorstep of the sheikh. Yunus Topdug was one murid
person is marked by a murshid holding on to the who pledged allegiance to Emro and served with
perfect skirt. In this sense, great coaches have a unique submission. The fact that the sheikhs have crossed the
role in the birth of a great artist named Yunus Emro. valleys of Sharia, sect, enlightenment, truth on the
They became the main characters in the wisdom of wing of enlightenment is repeatedly emphasized in
Yunus Emro, as well as defining the essence of divinity. It was here that they revealed the mystery of
divinity, pleasure, and enlightenment. dervishism in the heart of Judge Yunus, and we put

First of all, the deities embody a common guide the veil of Sufism on. The external sciences merged
to the Truth, the leech leader. He is the leader of the with the internal sciences. The murid’s love for the
Lover of Truth in the spiritual caravan. Without His murshid is in his submission. In this respect, it is
instructions, substance, it is difficult to unlock hearts, difficult to find a murid in love who is equal to Yunus
it is difficult to stop the long hard road. But Yunus Emro. The reader, who reads the hymns carefully, gets
Emro was an artist who was aware of the experiences a vivid picture of the author's schools of thought, the
of the sect. Therefore, the name of Sheikh Topduk piri teachers. After all, many of his deities are
Emro, the perfect piri, is mentioned in the hymns, and dedicated to their teachers. One of them is "Come, the
a vivid picture of his spiritual upbringing life emerges. blind man loves me":
For example, in a proverb: Oxap cysoek wogyinapam,

Tondygnumne é3-Kuwiuoa, Jlaponu srcueapum doenapam,

Kyn 6ynoux swueuoa, Hlaiixumnu scr1ab uuenapam,

FOnyc muckun xom 30ux,

[ ]
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Ken, kyp menu, wwx nainaou/ FOwyc Dmpo, appear in the image of the murshid. The Sufi Turkish

2014].

When we say lyrical heroes, we mean, first, the
image of a lover and a lover. We can say that a murid
is a lover, a murshid is a lover. This is the love of
enlightenment, spirituality, monotheism. The reason
for the writing of the works, the history is known only
to the creator. For this reason, many poems written in
fact dedicated to the murshid are thought to be
dedicated to the yor today, and are analyzed.
However, if we inspect the poems that appear in some
managqib, tazkira, and short stories, this issue becomes
obvious. The companion described in this divinity is
also a murshid:

Mewn anma-an opayeuu Ky,

Llavixumnu cypeatimen HyKy,

Fypbamoa xonum He 3pyp,

Ken, xyp menu, uwx naiinaou.

Maoicnyn muconu ropmuwam,

VY épuu mywoa xkypmuwam,

Viizonu6, manyn oyimuwam,

Ken, kyp menu, uwx naiinaou [ FOnyc Dmpo,
2014].

Although the paths to Allah are innumerable, it
is up to the perfect murshid to cross them with
confidence, correctness, and without deviations. In
this, the murid is in love; the murshid is in love. “As
long as a murid is in love with the sheik’s
guardianship, he cannot go beyond the control of his
own will and into the control of the sheik’s will. The
murid is the one who wills the will of the
sheik”[Najmiddin-i Daye. 2013]. The Sufi poet says:

Muckun FOnyc uuoo aiinap,

JKony ounun ¢udo aiinap,

Tonoyk nupumea emcam 0eo,

Poszu ounum couap 6ynoum/ FOuyc Smpo, 2014].
he Exalted, the Beloved. But it is a murshid ladder to
understand this love and gnosis and to ascend to the
rank of vusul. Ishqullah and ma'rifatullah are attained
only when one falls in love with the murshid. This
means that the flame of love in the heart of every
murid falls first on the murshid. The murshid is the
spiritual sultan, the master of the murid. Indeed, the
Wayfarer of the Truth unconditionally obeys the
demands of the piri. He always fulfills his duties to the
truth and the master. Fayzu, who dreams of blessed
conversations and misses his remembrance meetings,
is also a murshid. Therefore, terms such as king,
sultan, lord, sheikh, friend, leader also represent the
guide murshid:

laiixy oonuwmandy eanuti,

Kymnacu dupoup, 3p tynu,

FOnycoup oapsewinap xynu,

Tonoyx kabu paxbapu 6op... [ FOnyc Ompo,
2014]

Of course, the earth and the Iranians are also
perfect, who have attained spiritual maturity in the
divine, and who have returned from the Truth to the
people for the education of the people. [1] They also

poet Yunus Emro, in several of his hymns, urges us to
hold fast to the earth:

Kuwiu y3 ouneanu una

Acno emapmu MaH3ujied.

Annoxea emmac, mo ywian

Op smaeun mymmaeynya[ FOuyc Ompo, 2014].

According to Yunus Emro, the sheikh, the sage,
the guardian are all actually land. They are all perfect
guides. However, the appearance of the earth in the
image of a murshid gave the deities a Turkish spirit, a
Turkish tone and expression.

Yunus Emro also discusses the status of the
murshid in the divinity. According to him, the main
thing in the relationship between a murshid and a
murid is trust, sincerity, loving love and submission.
Imam al-Ghazali, while discussing the etiquette of
murid, says: “Moses (pbuh) kept asking questions,
and this led to their divorce. If a student goes beyond
what his teacher says and prefers his own opinion, you
condemn him to failure and harm. If you say, "Allah
has commanded us to ask, 'Ask the people of
remembrance, if you do not know,' then you are right.”
You just have to ask questions about what the teacher
has allowed. It’s not good to ask about something your
mind doesn’t understand. Therefore, Hizr (pbuh)
forbade Moses (pbuh) to ask questions before the time
came. Your teacher knows what you are capable of
and when it is time to reveal the secret. If your teacher
opens it up for you, then it is time to ask about it.
”[Imam al-Ghazali. 2014]. Only when there is
surrender will there be an acceleration in the spiritual
caravan. Here is one such divinity:

Kupmox kepax mapbuamea,

Kymna buneaniapun Kyiuo,

Mypabbuiicu ne oep sca,

Yuu maxkam mymmox xepax| FOuyc Dwmpo,
2014].

The divinities of Yunus Emro, as narrated in the
narrations, are spread over eighteen thousand worlds
and are mentioned in the language of all beings, and it
is possible to see the beauty of the Creator in every
line, to observe His thousand and one attributes.

Yunus Emro has been serving at Topduk Emro
for forty years, transporting only dry and cannabis
firewood. One day his nafs said to him, “What has
become clear in your heart that you have served with
love at this door for so many years? Which curtain in
your eye has risen? What truth are you attached to?
He says. And that's when he leaves. A few years later,
he realizes his mistake, misses his teacher, and returns
home. It was morning when he reached that door. The
lady meets her mother and asks her for a pir. He said,
“Once you left, he searched once. He's gone, I said.
He did not ask again. How did you run away, Jonah?
Don't confuse me, now apologize. ” When Yunus
Emro started begging, he said, “I can only help one
thing. Now your teacher's eyes are blind. Go and wait
at the door. When | take him by the hand and lead him
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out the door, he hits you and asks me, "Who is this?"
he asks. | say, "Jonah." If he says, "Which Jonah?" If
“Our Jonah?” "Close your hand and ask him to forgive
you." They do the same. We found Yumro's answer,
"Is it our Yunus?" as long as it was. Yunus Emro also
takes his murshid by the hand and apologizes to him,
and again takes his ax and goes to collect firewood.
But now, after Jonah, even the most straight and dry
woods in the forest are gathering like a mountain in
the woods. Then Topduk Emro gave him a letter of
permission and said, "Go somewhere and awaken the
spirits.” It is said that at that time Yunus Emro took
three thousand three breaths. One thousand for the
angels in the sky, one thousand for the fish in the river,
and one thousand for the people of the world.
According to the sources, one day a meeting of
Iranians will be held in front of Topduk Emro. There
was also a poet and theologian named Yunus
Goyanda. At one point, Topduk was impressed by
Emro and said to the theologian Jonah, "Now you say
a little divine, we have a passion.” Then there will be
no answer from him. Not a word comes to mind and
language. Then Topdug Emro turned to Yunus the
Third and said, "Now is the time. | have opened your
lock. It is the prophecy of Haji Wali Bektash. Do not
be silent, but speak." Jonah also began to recite verses.
”[3] It can be said that the memory of each of Yunus
Emro's Sufi poems was born as a true - divine
inspiration. However, the fact that these memories
come to the heart of the House and conquer the hearts
as a deity is due to the guidance of the perfect teacher.

The teachings of Sufism are in fact fanatical. The
concept of fano is divided into three: fano fish-sheikh,
fano fir-rasul, fano filloh. Yunus Emro is one of the
saints who completed these three stages perfectly and
was able to express these truths vividly in his works.
His mortality passed from the murshid to the
Messenger of Allah, and from him to Allah Almighty.
Let us pay attention to the high status of one of the
deities who ended up as Fano Fir-Rasul:

Hsnaii-uznail, oxup moncam usumeHu,

Hsune gybopuea cypcam ro3umnu,

Xax Hacub aiinaca Kypcam y3uHeHu,

E Myxammao, sconum opzynap cenu [ FOmnyc
Dmpo, 2014].

Love for Muhammad (saas) and hope for his
intercession make up a large part of the divine.

Steadfast disciples learn from Allah at the end of
the road. Therefore, the only image in the text is
sometimes a murshid, sometimes a prophet, and
sometimes the Truth. But always remember, "Am |
not your Lord?" The real coach, the absolute mentor,
is the world of Robbul. In the ascension to the status
of Fano Fillah, the divine informs that the perfect
murshid is a solid ladder:

O3 mune naiizambap xenca,

Bup wagoam 6ynmacail,

Aeapru 6yamac sca

Annoxuune unosmu [ FOnyc Smpo, 2014].

The image of a murshid in the divinity of Yunus
Emro, such as the evolution of the nafs, the variety of
states and statuses, also comes with various terms such
as sheikh, pir, guide, friend, guide, lord, sultan, yor,
lover, husband, eran. In addition, the Quran
repeatedly acknowledges the Qur'an, Love, and the
Heart as the guides to the leech: Therefore, He is a
guide for the pious (al-Bagarah 2: 2-3).” Yunus Emro,
a true traveler, also said:

Kogp mozu 3appam spyp,

Ol 8a Kyéus menea Ky1.

Acaum Xax bewakoypyp,

Mypuwuooup Kypvon mawnza [ FOuyc Dmpo,
2014],-
he said. The tax, which does not stop from the spiritual
caravan, guides the heart that tastes "La maksuda
illallan™ ("There is no purpose other than Allah") as it
transcends the destinations of the nafs:

Paxnamo 6yneun cen menea,

Jlycmea 103 bypatinuk siua,

Boxmaiinuk ynoan yseaea,

Ken, oycmea 6opatinux kyneun [ FOuyc Ompo,

2014].
The guide enjoys the passion of the
enlightenment of love, and the loving Spirit

involuntarily relies on Ishq by saying, "La mahbuba
illallah™ ("There is no lover but Allah™). The greatest
robber, the enemy, in the ways of self-education is the
devil. The devotion of a murshid who is deceived by
his vassals and informs a misguided murid of the
science of the state is incomparable. The disciple
benefits from the enlightenment of the sheikh and
moves from state to state, from status to status. The
sheikh's guidance does not make him stunned by the
amazement of the magams, the majesty of the
circumstances, nor does he stop at one position.
Perhaps the soul feels a support, a light, in wandering.
In Yunus Emro's divinity, love is love. The power that
overcomes the hardships of this path is love, and the
one who understands the presence of piety is in love:

Jlesonamen, omum FOnuyc,

Hwix 6y10u menea Kynogys.

Xaspamumea avimeun, éneus

103 cypysnu cypean manam [ FOnyc Ompo,
2014]...

Yunus Emro is a divine love singer, a poet in
love. Therefore, he is not satisfied with making love
with his guide. Maybe he will study at Love Madrasa.
We read the book of love in this madrasa, and its
teacher is Allah:

buz — moaubu uimaap,

Mk kumobun yxupmus,

Annox myoappuc 3ca,

Ceseu maopacacuoup [ FOnyc Dmpo, 2014].

The cries of the divine Yunus Emro, the seeker
of such knowledge, still fill the hearts with love and
knowledge and still enlighten the awake hearts with
the light of the Qur'an and hadith. As we read the
hymns, the image of the great murshid comes to mind.
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This is Yunus Emro. He is still a role model for
humanity today with his creative heritage and
legendary way of life. The Sufi poet himself had
reminded the enlightened of this in sign language.

IOnyc 6up xabap 6epyp,

Dwumeannap wioo o6ynyp,

Tanoicea emuwicam oezan

Hznacun ynune usun... [ FOnyce Ompo, 2014]

Indeed, the divine Yunus Emro is a treasure in
which the secret of not being deceived by the fabric of
the world, of fulfilling one's duty of servitude, of
going to the Hereafter with the gift of a pure heart is
hidden. In fact, capturing this ganja is the dream of
generations of Adam. That is why Yunus Emro's
divinity is in the heart of the whole Turkish nation like
his grave. The cries of a weeping nightingale should
resonate in the hearts. His power unites the entire
Turkish nation. Encourages self-awareness.

Hazrat Mahmud As'ad Joshan illuminated Islam
with his poems called "Wisdom" and spread mystical
education in the desert. Yunus Emro is a direct
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