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Introduction misguided sects as Khawarij, Mu ‘tazila, Murji’ah,

Understanding the creedal matters of Islam in and Jahmiya. He cited that only the most learned
their original form and correctly interpreting and scholars of the proponents of the teachings of
comprehending the evidence is not only important in Maturidiya and Ash‘ariya do not accuse each other of
history but also relevant in today’s globalization being misguided, although there are some differences
process. Because it is a historical fact that various between these two teachings [17 : 231-232]. He,
conflicts and conspiracies have arisen between people therefore, tried to reconcile the ideas of these two
as a result of distorted interpretations of creedal doctrines as much as possible. However, the scholar
matters. In this context, this topic is relevant and fully supported the views of the teachings of
sensitive and has been the focus of the attention of Maturidiya on matters on which it was impossible to
scholars who have lived and worked in different reconcile ideas. An example of this is the fact that
periods and regions. In particular, Sa‘d al-Din there is wisdom in the actions of the Almighty Allah
Taftazani paid special attention to this topic and did [14:93].
an in-depth scientific analysis of the subject. It should An analysis of Sa‘d al-Din Taftazani’s works on
be noted that, on the one hand, the scholar was faced the subject shows that there are four cases on this
with the issue of scientifically substantiating the fact issue. The first of them is the division of doctrinal
that the teachings of Maturidiya and Ash‘ariya are issues into topics; the second is the classification and
from the Ahl as-Sunnah and mutual agreement definition of Shari‘ah rulings; the third is the
between both teachings, and on the other hand, the classification of Shari‘ah matters into categories such

problem of proving the falsity of the views of such
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as doctrinal and jurisprudential; the fourth is the
interpretation of creedal evidence.

1. Separation of creedal issues by topics
within their scope. Although each of the scholars in
the field had their own acceptable, separate approach
to the division of creedal issues into topics within their
scope, they did not cause any contradiction or
controversy.

Sa‘d al-Din Taftazani also has his approach to
this issue, which he first described in “Magqasid al-
talibin” and then in his book “Sharh al-Magqasid”. In
his book “Sharh al-Maqasid”, the scholar stated that
the doctrinal issues are divided into five chapters: al-
umir al- ‘ammah (general issues), al-a ‘rad (accident),
al-jawahir (substance), al-ilahiyah (theology) and al-
sam ‘Tyah (text evidence) [16:159]. Then, he presented
the issues in the same order and, at the same time,
added a chapter entitled al-mabadi’ (principles), and
called them al-magasid (goals). Sheikh Muhammad
Sadig, one of the modern scholars, divided the creedal
issues related to theology into four main topics, which
are called such as al-ilahiyah (theology), al-nubuwwa
(prophecy), al-kawniyyah (cosmology), and al-
sam ‘Tyah (text evidence) [8]. A comparative analysis
of the modern approach with Sa‘d al-Din Taftazant’s
method on this issue can make a certain difference
between them. In particular, the scholar’s peculiarity
in the classification of doctrinal issues is that he
described the subject of al-nubuwwa (prophecy) in the
modern classification by adding the part of al-
sam ‘Tyat and some of the issues of al-kawniyyah
(cosmology) to al-umir al-‘ammah (general issues)
and the rest to al-jawahir (substance).

2. Classification and definition of the Shari‘ah
rulings. This issue differs in a certain sense, first
between the four maghab (path) of the Ahl as-Sunnah
and then from each other within the framework of the
views of the scholars of one maghab. The point of the
matter is that some of them are directly related to the
criterion of one’s religious affiliation with a religion
or leaving a religion. In particular, some hanafi-
maturidi scholars, such as Sa‘d al-Din Taftazani, have
divided haram into two types, such as al-haram [li-
datihi (49 &) 1) (original prohibited) and al-haram
li-gayri datihi (433 »d al_all) (non-original prohibited)
[ 10 : 262-263]. Indeed, such a classification of this
ruling is important in terms of al-‘Aqa’id. This is
because there is a general doctrinal principle in the
SharT ah sources that “to regard al-saram (prohibited)
as al-halal (lawful) is to turn a person away from
Islam”.

Therefore, in his book “Sharh al-‘Aga’id”, the
scholar cited the doctrinal rule that “to regard an
original al-haram and a deed based on solid evidence
of impurity as al-kalal is blasphemy” and “to regard a
non-original al-haram deed as al-halal (lawful) is not
blasphemy” [15 : 383]. An example of this is given by
the scholar in another work, “al-Talwih”. In this book,
the issues of eating carrion, drinking al-khamr

(intoxicant), and the son marrying his mother were
given as examples of the original al-haram, and the
eating a property without the owner’s permission was
given as an example of non-original al-karam and
elaborated them in detail [12 : 262-264]. However,
although there is no example of the rule that “an
uncertain evidence of impurity”, it is consistent with
the ruling of al-makrith al-tahrimi (close to al-haram)
[12 : 264]. Therefore, it is clear from these opinions of
the scholar that not even doing the al-haram li-gayri
datihi and al-makruh al-tahrimi deeds, and even
regarding them as halal, is to turn a person away from
Islam.

3. Classification of Shari‘a issues into
categories such as al-‘aqidah and al-figh based on
certain criteria. The separation of doctrinal and
jurisprudential issues within the subject has led to
mutual controversy and contradictions, and this
situation can be observed even today in many
countries.

The essence of the matter is that while doctrinal
and jurisprudential issues differ from each other, they
will have to be cited in their respective sources.
Indeed, due to various factors, some jurisprudential
issues have also been included in the creedal texts.
The study of this issue shows that its history dates
back to the 2" / the 8" century. In particular, Imam
Abit Hanifa’s treatise “al-Figh al-4kbar”, the founder
of the Hanifa school, deals with matters of
jurisprudence, such as the wiping on the inner shoes
(o) and performing the al-tarawih prayer in the
month of Ramadan, which is fixed by the sunnah, and
which can be permissible by praying behind sinful or
pious believers [4 : 325].

First of all, to shed more light on this issue, it is
expedient to clarify the lexical and terminological
meanings of the words al-figh and al- ‘agidah. Jamal
al-Din Abu al-Fadl Muhammad ibn Mukarram al-
Ansari (630-711/1232-1311) in his work “Lisan al-
‘Arab”, lexically defined, the word al- ‘aqidah as “to
firmly bind one thing to another” and the word al-figh
as “to know about something specific and to
understand it” [3].

Sa‘d al-Din Taftazani, on the other hand,
distinguished the two words in terms of terminology
as follows: “Some of the Shari ‘a rulings are related to
the state of implementation, which are called al-far 7
(subsidiary) and al- ‘amali (practical), and some of the
Shart‘a rulings are related to the state of belief, which
are called al-as/ (original) and al-i tigad (creedal)”
[15 : 13-14]. These two definitions are a general rule
with which jurisprudential and doctrinal matters
differ. “Ali ibn Muhammad Jurjani Hanafi (d.
838/1435), a well-known scholar of the Hanafi school
known as Sayyid Sharif, also explained the
terminological meaning of the word al- ‘agidah in his
book “al-Tarifat” as follows: “al- ‘Agidah only means
trust without performing a deed” [11 : 128]. This also
supports the scholar’s view. So, this opinion of the
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scholar clarifies the difference between the two terms.
But that’s just one aspect of the issue. This is because
some Shari‘a matters, although they seem to belong
to al-figh, are naturally bound to the creed in terms of
belief.

In this regard, Sa‘d al-Din Taftazani responded
using the “question-answer” method as follows: “If it
is said that these issues (that is, praying behind a
sinner, the wiping on the inner shoes, etc.) are related
to furi * al-figh, then there is no reason to cite them in
the method usil al-kalam! If Aba al-Mu‘In al-Nasafi
means by this statement that the condition of believing
in the reality of this creed is necessary, and of the
fundamentals, they should not all the matters of us/
al-figh also be included in the science of al-kalam!?
We answer as follows: when he had completed the
explanation of the purposes of the science of al-kalam
in delving into the essence of Allah ta‘ala, His
attributes and His actions, al-ma ‘ad, the prophethood,
and the imamah according to the principle of the
people of Islam, and the path of Ahl al-sunnah wa al-
Jjamaa ‘ah, then he endeavored to accentuate to some
of the matters by which the People of the approved
path are distinguished from others who differ from
them, such as the Mu ‘tazila, or the Shi‘ah, or the
Philosophers or the malahidah (heretics) or any others
of the people of innovation and personal desires,
whether these matters are details of al-figh or some
particular matters related to the articles of Belief” [15:
369-370].

This view of the scholar shows that some issues
related to fura ‘ al-figh and, in part, al- ‘aqidah, have
also been included in the books of al-‘agidah, as
required by the socio-scientific situation. In particular,
the main reason for the inclusion of jurisprudential
issues in “al-Figh al-Akbar”, such as the wiping on the
inner shoes (ctal) and performing the al-tarawih
prayer in the month of Ramadan, and praying behind
sinful or pious believers, were the activities of the
Shi‘a and the Mu ‘tazila sects at that time. Compared
to the time when “al-Figh al-Akbar” was written, it
can be seen that in the 3/9" century, as a result of the
emergence of the Karramiyyah and their
misconceptions, the issue of “the difference between
al-walt (guardian) and al-nabr (prophet)” was
included in the creedal sources of the later period.

Thus, although the issues of al- ‘agidah and al-
figh are different from each other, the scholar’s
opinion proves that it is a natural process to include in
the creedal books some issues related to furi ‘ al-figh
and, in part, al- ‘agidah, depending on the situation in
each period.

4. Proofing and interpretation of creedal
issues. The next major problem is to prove the
doctrinal issues and to understand and interpret them
correctly. In many cases, the misuse and
misinterpretation of the evidence were the main
reasons for the emergence of creedal sects and the
formation of their followers. Due to this, Sa‘d al-Din

Taftazani elaborated on this issue. He even made a
scientific and theoretical analysis of the views of not
only the Ahl al-Sunnah and the deviant groups, but
also the views and arguments of philosophers and
other believers on a particular issue and drew possible
conclusions.

In this case, the first point to consider is the types
of evidence substantiating doctrinal issues. In
particular, Sa‘d al-Din Taftazani divided the evidence
into two parts, such as narrative and mental [15 : 281].
This shows that the scholar supported and
acknowledged the teachings of Maturidiya and the
method of al-mutakallimun. Indeed, in the period
before this doctrine came into being, only narrative
evidence was used in the Hanaff school. In general, he
used logic as a mental argument and the Qur’an, al-
mutawatir (consecutive) and al-mashhir (popular) al-
hadith, al-"ijma ‘, and al-azthar as narrative evidence to
substantiate doctrinal issues by this classification.
However, as the case may be, it can be observed that
in the works of the scholar, to substantiate a particular
doctrinal issue, he effectively used both narrative and
rational evidence in one place, and only one of them
elsewhere.

Sa‘d al-Din Taftazani used two different
methods to prove a particular creedal issue when
narrative evidence and logical evidence contradict
each other. If it is possible to reconcile the arguments,
they are interpreted with a method rule or some other
specific argument. In particular, if it could be
reconciled between two proofs, they were interpreted
by a method rule, or other specific evidence.

However, it is not possible to conclude from this
that the scholar emphasized the ins of the evidence,
not its appearance. This method is directly related to
Sa‘d al-Din Taftazani’s view of narrative evidence. In
this regard, he stated that “if the meaning of the verses
and hadiths is not obscured by any conclusive
evidence, their apparent meaning will be taken away”
[15 : 381-382]. As a rule of al- ‘agidah, the scholar’s
analysis of the subject is based on the same principle
and has not been taken out of it, nor has it been applied
in its place. This can be observed in the second case.
That is, if it is not possible to reconcile facts, the truth
of the matter has been referred to the knowledge of
Allah without any additional explanation or evidence.
An example of this is the refutation of the views put
forward by the Khawarij, one of the first sects to
emerge in Muslim society under the influence of
seditionists. In particular, in their view, the one who
commits a grave sin is an apostate, and they cited the
following verses from the Qur’an as evidence for their
opinions: B L ) )

O A &l 6 du 53 Wy 2835 a0 Gay

And whoever does not judge by what Allah has
revealed — then it is those who are the disbelievers.
(Strah al-Ma’idah, 44) L

Osamlall 2 Sl 8 IS 3y 5
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But whoever disbelieves after that — then those
are defiantly disobedient. (Strah al-Nir, 55)

They also cited the following hadith:
s3ball & i e 18 alus g agle il la ) Jguay O il e

Jea ) 28 |Aania

It is narrated by Anas bin Malik (r.a.), where
Rasullullah (PBUH) said: “Whoever intentionally
leaves prayer, then he has clearly disbelieved” [9 :
483-484].

Sa‘d al-Din Taftazani, on the other hand, said,
“The apparent meanings of the verses and hadiths
cited as evidence by the Khawarij have been omitted.
A believer who sins according to the strict narrations
(the Qur’an and the hadiths) is not a disbeliever, and
this is supported by al-ijma* (the consensus of the
Islamic community) as described above. The
Khawarij, on the other hand, is the one who denies the
al-ijma‘, whence their views are ignored” [15 : 269-
270].

Evidence presented by the Khawarij in this
position as proof of their views can be analyzed in two
different ways, namely, by interpretation or by the rule
of al-us:/. The scholar chose the second way — the rule
of al-usal, in which he pointed out that the apparent
meaning of the evidence presented by the Khawarij
had been abandoned. This is an indisputable fact. The
scholar described zahir al-dalil (the apparent meaning
of the evidence) in “Kitab al-hudad” as follows: “al-
zahir (apparently) is a concept that has two meanings,
one of which has a stronger sign than the other” [13 :
8]. The method used in this case is to cite a stronger
document with the argument of the opposing party in
the debate. Elsewhere on the subject, the scholar
explained the contradiction of the matter by
confronting the verse of the Qur’an with the verse of
the Qur’an in the method of burhan al-tumani‘ (the
argument of antagonism, which is one of the important
theological arguments for the oneness of God).

Indeed, it is possible to interpret their arguments.
However, if the method of interpretation is used here,
there will be a scientific difficulty. Firstly, it is
difficult to find equal evidence for it, and secondly,
even if the narrations of the Companions on the
subject are presented as evidence, it is impossible that
the sects will recognize them. For example, if history
is wrapped up, it will be clear that in a similar
situation, the followers of the Khawarij did not accept
the views of the Companions on the interpretations of
the Qur’an and the hadiths. In particular, when ‘Al
(r.a.) sent ‘Abd Allah ibn °‘Abbas (r.a.) as a
representative to the Khawarij to guide them to the
right path, it is a fact that, despite his efforts, most of
them remained steadfast in their opinions [5 : 64-93].
However, ‘Abd Allah ibn ‘Abbas (r.a.) was the most
knowledgeable of the Companions in the
interpretation of the Qur’an.

In cases where it is not possible to reconcile the
doctrinal evidence, Sa‘d al-Din Taftazani chose to
refer to the truth of the matter to the knowledge of

Allah. An example of this is the subject of al-Janna
(paradise) and al-Jahannam (hell). There are three
issues directly related to it, the first of which is that
heaven and hell exist at the same time or have not yet
been created; the second is where they are located, and
the last is their mortality or eternity. Thus, the essence
of the problem here is that although there is a
consensus among the scholars of Ahl as-Sunnah on
two of the three issues on this subject, namely, the
creation and eternity of heaven and hell, there are
several opinions on where they are at the same time
[7: 102]. This is due to conflicting evidence about
them in the sources. A narration from “Abdullah ibn
Mas‘ud (r.a.) states that Paradise is at the top of the
fourth heaven and Hell is at the bottom of the seven
layers of the earth. A narration from ‘Abd Allah ibn
‘Abbas (r.a.) states that Paradise is at the top of the
seventh heaven and Hell is at the bottom of the
seventh sea [2: 156]. So, the proofs on this issue are
difficult to reconcile, and there has been a lot of debate
about them. For this reason, Sa‘d al-Din Taftazani
argues that referring their truth to the knowledge of
Allah is the best thing to do [17 : 108-111; 14 : 106-
107].

Sa‘d al-Din Taftazani responded according to al-
usil, logic, or scientific-theoretical rules, as required
by the situation, without providing additional
evidence to support the truth, when the primary-
external meaning of the narrative and mental
arguments within a particular doctrinal subject
seemed to contradict each other. Including, the similar
evidence for the attributes of Allah, such as al-yad
(hand) and al-wajh (face), which are narrated in verses
and hadiths, can be cited as examples. The adjectives
that appear in similar evidence presuppose, from the
point of view of the mind, that the side and the
physicality are required. For this reason, some
misguided sects have even described God in human
forms, such as a “beardless young man”, an “old man
with white hair”, “composed of flesh and blood” or “a
light” [1 : 119]. Indeed, Allah is free from such
metaphors. A study on this issue shows that there are
three different views on this subject. The first of these
is to obtain the apparent meanings of mutashabih
(allegorical) proofs without interpreting them. This
has been put forward by such sects as al-Jahmiyyah
and al-Mujassima in history, and their claims are
false. The second is to refer to the truth of the apparent
meanings of the mutashabih (allegorical) proofs for
the knowledge of Allah, considering that there is an
interpretation of them. The third is to interpret the
mutashabih (allegorical) proofs appropriately. These
last two views are narrated by the Companions [6 : 78-
89]. It is important to note that this issue was resolved
during the time of the Companions. This first view
appeared much later in the 2" / 8 century. Sa‘d al-
Din Taftazani pointed out that the emergence of this
view was due to the thoughts of some misguided
groups that “every being is a body”. The scholar, on
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the other hand, chose the third way in this matter, the
correct interpretation of the mutashabih (allegorical)
proofs, and refused the misguided sects according to
the rules of al-usz/ and logic [14 : 79]. In this case,
Sa‘d al-Din Taftazani refused the misguided
categories with the logic and scientific-theoretical
rules on a particular doctrinal issue. An example of
this is the al-Mi raj event. Existing opinions on the
matter can be divided into two categories, initially
confirming the event and denying it. The reason for
these conflicting opinions was the one-sided
understanding of the evidence within the subject and
the inability to mentally accept the event. Even from
the point of view of that period, the ascension of man
to heaven did not fit everyone’s mind. The next
problem is that there are four conflicting opinions
among the proponents of al-Mi ‘raj. In particular, four
different views have been put forward as to whether
he was in a dream or awake, only with the spirit, or
with the body. The reason for this is that there are
several narrations whose apparent meanings are
contradictory.

The scholar cited the following narrations on the
subject:

When Mu‘awiyah ibn Abi Sufyan (r.a.) was
asked about, said, “al-Mi raj was a real dream”.
ade dl Jany dua 288 Lo i Ll Lie dl) oy kil

) el AL W)

A’ishah bint Abi Bakr (r.a.) said: “The body of
Muhammad (PBUH) was not absent the night of al-
Mi ‘raj”.

Then, he commented on the phrase in the first
narration, ‘“Muhammad’s (PBUH) body did not
disappear (from the world)” that “his body was not
separated from his soul, but that his body was with his
soul”. With this view, the scholar refuted those who
say that “the Prophet ascended only with his spirit”.
The scholar commented on the second narration that
“if al-Mi raj had taken place in a dream, the believers
would not have denied it at that time”. With this fact,
the scholar refuted those who believed that “al-Mi ‘raj
took place in a dream”. There is a second aspect of the
matter, namely, the reasonable rejection of those who
deny al-Mi raj altogether. In his book “Sharh al-
‘Aqa’id”, Sa‘d al-Din Taftazani commented on this:
“the denial of al-Mi‘raj and the claim of it as an
impossible event are based on the rules of
philosophers. Otherwise, it is possible to pierce the
heavens and ascend to them if the opinion of
philosophers is not taken into account. Because all
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bodies are structurally similar to each other. Just as
other bodies ascend to heaven, so can mankind. Allah
is powerful to perform all possible things” [15 : 335].

The scholar commented on the phrase “piercing
the heavens” in his “Sharh al-Maqasid” with the
simple phrase, “It is possible to pierce the heavens just
as it pierces the earth” [17 : 48-49]. This scientific
theory has found its practical proof in modern science.
For example, if the words used by the scholar about
the heavens, such as “G_AW (piercing) and “ALaly)”
(ascension), are analyzed from the point of view of
modern astrophysics, these expressions are not simple
dictionaries but appear to mean a scientific rule about.
Also, the phrase “because all bodies are structurally
similar to each other” is a clear indication of the fact
that substances that have been scientifically proven in
chemistry and physics are structurally composed of
atoms.

CONCLUSION

In conclusion, it should be noted that Sa‘d al-Din
Taftazan’s views on the science of creed are of great
importance in the correct understanding and
interpretation of the creedal issues and proofs. The
scholar’s unique method of analyzing evidence serves
as a scientific basis for avoiding various
misunderstandings, overcoming useless long-running
disputes, and finding the truth. It is especially
commendable  that  different currents and
misunderstandings did not damage their dignity by
rejecting them. At the same time, there are opinions
expressed by him as a refutation of the lost sects,
which eventually are being finding their scientific and
practical confirmation. It is especially commendable
that in refuting, the scholar did not touch on the
dignity of the different sects. At the same time, there
are opinions expressed by him as a refutation to the
misguided sects, which are finding scientific and
practical proof over time. The scholar’s theory of al-
Mi ‘raj found its practical proof 954 years later, on
April 12, 1961, when the man went into space on a
rocket. In addition, the scholar has other scientific
views, the study of which is also important for today’s
society.

Indeed, Sa‘d al-Din Taftazani has reached this
position by reading, examining, understanding, and
interpreting the Qur’an and hadiths. This is another
historical-scientific example of Islam being a religion
of peace and enlightenment.
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