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ARCHETYPES AND IMAGINATION IN THE FORMATION
OF RURAL NEO-SOCIETIES: CONCLUSIONS FOR THE STATE POLICY
OF RURAL DEVELOPMENT

The article contains the results of a study on modelling new communities in rural areas of Ukraine.
Modelling considers both the possibility of modernization of archetypes and archaization of the indi-
vidual imaginary. The research methodology is based on the theoretical work of G. Durand on the
structures of the imaginary, used in the study of the transformation of rural communities. The
the applied value of the research is determined by the possibility of using the obtained results in the
development of state policy of rural development. The initial hypothesis of the study was the
assumption that the stratification of modern rural society is based on archetypes (images, myths or
schemes), which subconsciously create an idea, crystallize the imaginary and form thinking. Social
processes in rural areas were eclectic, mixed with “modern” and “archaic”. It is noted that old
archetypes and ideas showed a high ability to survive and adapt to new conditions, demonstrating
incredible configurations of a combination of tradition and innovation. Attention is drawn to the
fallacy of the dominant notion that market transformations of the economy will contribute to forming
an exclusive class of owners. The reality has become the antagonism of relations between owners and
non-owners, who have become employees with poorly protected rights. G. Durand attributes a
“dramatic myth” to the “night mode” of the structure of representation. It is noted that social gaps,
violating the integrity of rural communities, also affected the perception of the individual’s place in
the local social environment and his behaviour within the community, based on which 10 social
groups of rural communities were modelled. It is concluded that the formation of imaginary and
archetypes in rural communities occurs in an environment where the number of strangers is
increasing. The polarization of the rural population and the confrontation of relations indicate the
destructiveness of social processes in rural areas. Society must create artificial social institutions that
will regulate human life, and this seems to be a super difficult task in the context of a variety of
archetypes of rural life.
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APXETHIIN I YABHE Y ®OPMYBAHHI CI/IbCBKUX HEOCHLJIBHOT:
BUCHOBKH JJIA AEPKABHOI ITOJIITUKH CIJIBCBKOI'O PO3BUTKY

Cmamms micmumbe pe3yaivmamu O00CAOHNCEHHS. W00 MOOCTOBAHHS HOBUX CHIIbHOM Y CLIbCbKIl
micyesocmi Vkpainu. Mooentosants 6paxosye Kk MONCIUBICIb MOOepHizayii apxemunis, max i ap-
xaizayiio iHOUGi0yanbHo20 YA8H020. Memooonozis 00CAIONCEeHHS [PYHMYEMbCS HA MEOPEmUYHOMY
oopooxy K. [uopana wjodo cmpykmyp YA6HO20, BUKOPUCTNAHOMY HpU GuEueHHi mpanc@opmayii
cinbcokux cninvbnom. Ipuxknaomne 3HauenHs 00CIOHCEHHSA 3YMOBIIOEMbCA MONCIUBICIIO UKOPUCTIAH-
H5L OMPUMAHUX Pe3yTbMAamie npu po3pooieHHi 0epiHca8HOT NOTTMUKYU CiIbCbKO20 PO36UMKY. Buxionoiwo
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2inomes010 00CAIONCEHHS. OYI0 NPUNYUEHHS, WO CIMPAmU@IKayis cy4acHoi ciibCbKol CnilbHOMU Chu-
paemvcs Ha apxemunu (o6paszu, miu uu cxemu), sAKi RIOCGIOOMO CMEOPIOIOMb YABNEHHS, GUKPU-
cmanizogyromo imasxcutep i popmyromo mucienns. CycniibHi npoyecu 6 CilbCbKill micyesocmi Oyiu
EKIeKMUKOI0, 3AMIUAHOI0 HA NOEOHAHH] “‘Modepny” ma “apxaiku”. 3asHayaemwvcs, wo cmapi apxe-
MUnY ma yaeneHHs GUAGTANU BUCOKY 30AMHICMb 00 GUIICUBAHHS | NPUCMOCYBAHHA 8 HOBUX YMOBAX,
O0eMOHCMPYIOYU HelLMOBIPHI KOHGhi2ypayii noeonanns mpaouyii ma innosayii. 36epmacmucs ysaza Ha
OMAMUBICIL OOMIHYIOH020 YAGLEHHS NPO me, U0 PUHKOGI NepemeopeHHs eKOHOMIKU CRPUSIMUMYMb
@opmyeannio UKTIOUHO KIACY 6lachuKie. Peanvnicmio cmag anmazonizm 6iOHOCUH MidIC 61ACHUKAMU
Ma HeGNACHUKAMU, SKI NepemeoOPUNUCS HA HALMANUX NPAYIBHUKIE 3 NO2AHO 3aXulyeHuMU npasamu. ¥
HasigHocmi — “Opamamuyunuil migp”, sionecenui K. [Jropanom 0o “niunoco pescumy”’ cmpykmypu
yagnenus. Haeonowyemocs, wo coyianvui po3pueu, nopywiueuiu YiniCHiCmb CIlbCbKUX CRITbHOM,
GNAUHYIU | HA 3MIHY VAGIeHb W00 MiCYysl IHOUBIOA 6 TOKAbHOMY COYIANbHOMY Cepedosuwyi ma 1io2o
NOBEOIHKY 6Cepeduti 2pomMadu, Ha OCHOBI 4020 3M00enb08ano 10 coyianvuux epyn CilbCoKUX CHilb-
Hom. 3poOaeHo UCHOBOK, WO QOPMYBAHHA YABHO20 MA APXEMUNI8 Y CLTbCbKUX CRITbHOMAX 8i00)-
8acmoucsl 8 cepedosuiyi, 0e 30iMbUYEMbCA KINbKIiCb ManosHatiomux abo nesunaviomux mooetl. Ilonapu-
3ayis CLIbCbKO2O HACENeHHS. Ma KOHGPOHMAayisi 6iOHOCUH C8I0Hamb NPo 0eCmpyKMuUGHICmMb Coyiaib-
HUX npoyecig y cinbcokitl micyesocmi. CYcnitbCmeo mMae cmeopumu WmyuHi coyianbri incmumymu,
WO penameHmy8amumyms a00CbKe JICUmmsl i ye 6u0acmovcs HAOCKAIAOHUM 3A80AHHAM ) KOHMEKCMI
pOo3Maimms apxemunis CiibCbKo20 HCUMMAL.

Knrouosi cnosa: apxemun, ysigne, CilbCbka CRiIbHOMA, CMpamu@ixayis, 0epicasHa noIimuxa.

An archetype as an “initial model™, as a “genetic” imitation of human experience [1], as
a “prototype” of human existence [2] can be considered an invariant of the culture of society
(in the broad sense of the word). This set of ideals, subconscious images and meanings have
some features:

—itis stable in time;

— it finds its expression in myths;

— it permeates all spheres of human life.

Hence the desire to use archetypes in language, art, psychology, sociology, and more
recently in public administration to consider patterns and explain the motives of human
behaviour. However, the transfer of the behavioural pattern from the past to the present and
imitation of it occurs with the introduction of subjective meanings, created in particular
under the influence of imagination. The consolidation of the idea of “virtual reality” in the
scientific turnover of modernity makes the range of issues of the relationship between the
individual picture of the world (imaginary), mass mythology [3] and objective, reality is
even more debatable. One such issue is the modelling of social communities and their
relationships (mainly in rural areas), taking into account the modernization of archetypes and
anticipating the possibility of archaizing the individual imaginary, which became the
purpose of this study.

Since the study was interdisciplinary and interdisciplinary, it prompted to turn to
scientific works on philosophy, sociology, psychology, the theory of public administration,
the subject area of both archetypes and imaginary. The Ukrainian school of archetypes

! Archetypes. Encyclopedia of modern Ukraine. URL: http://esu.com.ua/search_articles.php?id=44787
[in Ukrainian]
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immensely helped the study of the archetypes of Ukrainian postmodernism under
E.A. Afonin, whose colossal work is expressed in an array of publications in various areas of
archetypes in modern Ukrainian society. Helpful in understanding the processes of formation
of new communities in Ukraine were the works of O.M. Kozhemyakina [4],
L.V. Ponomarenko [5], V.I.Sudakova [6], which considered the problems of
institutionalization of society under the influence of cultural archetypes, subculture,
mentality and tradition. In the context of the study, the article by E.A. Afonin and
A.Y. Martynov, “Tradition as a factor of integration and consolidation of Ukrainian society
in the postmodern: an archetypal approach” deserves special attention, in which the authors
refer to the scientific heritage of G. Durand, which contains the original methodological
approach to explaining the external and internal factors of regulation of everyday life by
introducing the concept of “imaginaire” [7]. The authors note that: “According to the
concept of G. Durand, postmodernism draws society into the regime...”, which they call “the
mythological imagination of the mystical” [7, p. 38]. G. Durand’s delineation of the
structures of the image evokes a natural desire to use the methodology developed by
scientists to study the transformations of rural communities, which can have theoretical and
applied significance for the development of state policy of rural development.

The work was performed with the involvement of the methodological heritage of the
theory of archetypes, particularly the approach of C. Jung to the selection in the structure of
the human personality of the subconscious — emotions that affect human consciousness and
determine its activities. Based on the methodology of archetypes, the irrationality of people’s
behaviour is allowed, including the choice of its involvement in a particular social group.
The psychology of personality can thus be combined with human perceptions evoked by the
subconscious, which led us to turn to the methodology of the imaginary. The study was
based on the basic idea of G. Durand on the primacy of representation in the formation of a
picture of the world of a particular person, as well as on the recognition of integrity:
“imaginary — the one who imagines — imagination” (imaginer) [8]. Thus, the initial
hypothesis of the study was the assumption that the stratification of the modern rural
community is based on archetypes (images, myths or schemes), which subconsciously create
ideas, outline the image and shape thinking. That is, we add archetypes to G. Durand’s triad
because the imaginary that is inherent in man is determined by something, albeit
subconsciously.

It is also methodologically justified to involve the provisions of systems theory and the
use of comparative analysis and theoretical modelling methods in identifying
non-communities arising from the integrity of rural communities.

Let us turn to some conclusions of the author’s previous research, in particular, that
“governance aimed at communities (social groups) is always associated with variability and
heredity of social interactions, and involves the selection of models (models) of appropriate
interaction” [9, p. 185]. Heredity and variability, or, more specifically, tradition and
innovation, were studied by the author in the context of identifying conflicts of state formation.
It will be recalled that the development of the state as a social system is conditioned by the
contradiction between tradition (“cultural and social heritage reproduced in unchanged form
for a long time” [10, p. 155]) and innovation — “new knowledge and practical results of their
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implementation” [10, p. 155]. Tradition as an archetype and the opposite innovation, as a
practical embodiment of imaginary, formed, and subconscious impulses, is the basis of any
violation of social integrity, even as traditional as the rural community.

Transformations of rural communities: archetypes and imaginary. Studies of the
transformations of the social life of rural communities are of interest given the much higher
level of their conservatism and homogeneity compared to urban communities. The unifying
factor for the villagers was the archetype of the farmer with his cycle of necessary and vital
survival actions that accompanied the processes of agricultural production. Sowing seeds,
caring for plants and harvesting, and raising cattle gave rise to many traditions of joint work
— the celebration of the first furrow, haymaking, alternate grazing of cattle, fairs, harvesting
and more. Many myths, reorganizations, prejudices are associated with these events, which
were passed on from generation to generation in the form of rituals, were kept as a stable
basis for mutual understanding and formed the originality of village life — easy to understand
and, at the same time, difficult in his everyday worries; individualistic in concern for the
preservation and augmentation of property; and collectivist — to reduce the cost of its
maintenance and get the best results from its use. The way of life formed under the influence
of such an immovable production factor as land could not but affect the mobility of the
farmer, minimized and limited to shared living space.

The archetype of the farmer with his imaginary and imagination has survived. The
collective farm-state farm system, which interacted with private production, focused on the
self-sufficiency of households and large state or large-scale collective enterprises.
M. Moshiashvili attributes the traditional peasant way of life, which is entirely determined
by economic conditions, changing seasons, biological cycles, ethnoreligious, geographical
and linguistic preferences of man and does not depend on his will, to the archaic type of
community [11], contrasting it with the modern archetype. Using the methodology of
K. Jung, in the analysis of the archaic archetype of the farmer, it is advisable to talk about the
collective subconscious as a structure that has signs of independent functioning and does not
belong to the thinking subject or objective reality [1]. According to G. Durand, this
collective subconscious is based on the primary idea, the dynamics of which creates the
inherent characteristics of the subject and the objects of the external environment of the
peasant. Deprivation of the idea of the properties of reality, according to G. Durand, is
nothing but a philosophical hypothesis [8]. Thus, in explaining the transformation of
archetypes, it is necessary to move away from the rigid “subjective-objective” dualism and
recognize the independence of the instance that is between them, that is, the idea.
Imagination plays an essential role in the formation of patterns inherent in a particular
archetype. From the notion that in a closed community, people still learn about everything, a
large number of behavioural patterns have been formed, such as the construction of low
fences around peasant estates, convenient for climbing; refusal to use complex locking
systems in houses (all their own); rejection of the new (everyone always did); a kind of
competition (and the neighbours have already planted potatoes), etc.

However, these archaic ideas changed under the influence of collectivization of
economic life, increasing the openness of settlements and, consequently, increasing the
mobility of people. New residents (newcomers) with dissimilar views and ideas, and
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sometimes with threatening behaviour, began to join previously closed communities. Rural
communities remained united, as united by common work and common concerns, but in
their depths matured factors of social stratification: a new hierarchy of status was formed,
economic stratification became more noticeable, the importance of proximity to power grew,
the social role of women changed, children’s orientation to higher education in cities became
a social norm, which later led to the rapid depopulation of rural settlements. During this
period, the transformation of rural communities was carried out to form separate social
groups under the influence of another social division of labour. Thus, separate groups
consisted of managers and specialists of agricultural enterprises; rural intelligentsia
(teachers, doctors, librarians, employees of cultural institutions, etc.); highly qualified
employees; workers engaged in manual low-skilled work. There are signs of modernism with
its inherent desire for individualism and individuality, which appeared in urbanized
communities much earlier, in the early twentieth century. Simultaneously, social processes in
rural areas were eclectic, mixed with “modern” and “archaic”. Old archetypes and ideas
showed a high ability to survive and adapt to new conditions, demonstrating incredible
configurations of a combination of tradition and innovation.

Reforming economic relations as a determinant of the formation of rural
neo-communities. The transfer of economic relations in agriculture to a privately owned
basis has led to tremendous changes in rural society. First of all, let us pay attention to the
fallacy of the dominant notion that market transformations of the economy will contribute to
forming an exclusive class of owners. The reality has become the antagonism of relations
between owners and non-owners, who have become employees with poorly protected rights.
There is a “dramatic myth” attributed by G. Durand to the “night mode” (“nocturne”) of the
structure of representation [8]. Dramatic myth — the result of fantasy (fantasia), i.e. spoiled
transfer of the mind impressions of the outside world, which mixed real and imaginary [8].
The dramatic myth destroyed the spiritual community as the basis for the existence of a rural
community [9], to which F. Tonnis draws attention: different social groups, often with
opposite points of view, occurs when these groups are united by a common life” [12, p. 194].
The consequences of the mythologizing of economic transformations are shown in Table 1.

Table 1
Distribution of households in Ukraine depending
on their primary source of income, 2019
Indexes Quantity, thousand units|  Specific weight, %

All households 14881,7 100,0
Including the primary source of income: employment

. 84221 56,6
income (wages)

Income from self-employment (entrepreneurial activity) 1261,1 8,5
Transfers (pensions, scholarships, benefits) and property

income 5198,5 34,9

Source: compiled by the author with: [13].

After 30 years of market transformations, only 8,5% of Ukrainian households receive
income from doing business; more than half exist with a source of income wages; budget
transfers support one-third of households, i.e. they are recipients of income redistribution.
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The poverty level among rural residents is almost twice as high as in large cities, which
“significantly reduces the availability of social benefits for them and moves them to lower
levels of the social hierarchy” [14, p. 193].

The weakening of social interaction in rural communities and the negative trends of
rural development have not been overcome by reviving economic life through the expansion
and modernization of outdated enterprises, as it is carried out on an individualistic basis. In
addition to economic stratification, which significantly destroys the social integrity of the
community, within rural communities, there is a transformation of the behaviour of groups of
people in life circumstances other than imaginary. Workers released from agriculture moved
to more urban areas in search of work, essentially remaining villagers; instead, wealthy
citizens invested in the homestead development of the suburban area and thus became part of
rural communities with special ideas about the way of life new conditions.

Rural neo communities and archetypes. More details about social transformations in
rural areas are presented by the author in [9; 14] but note that social gaps, violating the
integrity of rural communities, also affected the change of perceptions about the place of the
individual in the local social environment and his behaviour within the community. Let us
pay attention to the characteristic features of the newly formed groups' behaviour in rural

communities (non-communities), given in the table. 2.

Table 2

New social groups in rural communities and their archetypes

Social groups

Archetypes

1. Residents — employees of agricultural enterprises,
the economic basis of which is income from
employment (wages) and insignificant income from
monetization of homestead products

Demonstrate the transformation of the archaic
archetype into a modern one, seeking to invest the
proceeds in their own business. They have a high
interest in local development and a relatively active
public position

2. Highly qualified employees of agricultural
enterprises who come to work from other places.
Claim for employment income, the size of which is
comparable to the European level

They have signs of a postmodern archetype with a
pronounced refutation of social attitudes about good
and evil, a creative approach to planning their own
lives. They are indifferent to the problems of local
development because they do not affect their living
space

3. Employees of non-agricultural enterprises (trade,
consumer services, catering, etc.). Incomes are
similar to the representatives of the first group, but
in the rural social hierarchy have a slightly higher
status

If they are locals, they have an archaic-modern
archetype, quite close to the archetype of the first
group; if not local, they lean towards the
postmodern. Locals are much more active,
non-locals are more mobile

4. Employees of budgetary institutions (doctors,
teachers, police, local government officials, etc.).
The employment of this category of residents is
regulated, more socially protected than that of
employees of private enterprises, and wage
payments are legal and transparent

A kind of archetype of elitism, sometimes with a
demonstration of a sense of permissiveness.
Representatives of this group make up the stratum of
the rural intelligentsia, which has a high level of
education, has an active public position, which
allows it to influence decision-making and be part of
the management elite. In this context, it does not
even matter whether they are local or non-local
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Table 2, continued

Social groups

Archetypes

5. The local population, self-employed in
agriculture, receives entrepreneurial income (farmers
or owners of agricultural enterprises of other
organizational and legal forms)

The archetype of the capitalist landowner of the
modern period. They are aware of their role in
shaping local budgets, so they actively influence
their distribution in various forms (in particular,
through representative democracy). Are the subjects
of public-private partnership, in modern realities
often form distorted forms of the relationship
between business and government

6. Population (both local and non-local)
self-employed  outside  agriculture,  receives
entrepreneurial income (from self-employment) and
property income

The archetype of postmodernism: the focus on
consumption, the rejection of traditional values (for
example, the birth of children and formal family
relations), cosmopolitanism. Less dependent on local
development and relatively easier to break with the
territory of living space and labour

7. Population that only lives in rural areas, carrying
out labour activities outside it (employees,
employees of budgetary institutions, employees of
urban enterprises)

An archetype that correlates with the tragic myth of
G. Durand’s nocturne or fits into the famous
expression “Lolik, everything is gone!” The tragedy
of this group’s ideas is due to the weakening of ties
with rural areas and the lack of stability of new ties
that are emerging in cities

8. Registered population who have real estate in
rural areas but live and work outside the settlement
or even in Ukraine

The archetype of postmodernism. There is almost no
connection with local development; the only factor
of involvement in the rural community is property,
which is quickly monetized in a favourable price
situation

9. Disabled rural population and student youth
receiving income in the form of social transfers

Representatives of this group, united by the criterion
of the source of income, have different archetypes.
Student youth — postmodern; the disabled rural
population is an archetype of the tragedy caused by
the difficult economic situation

10. Internally displaced, partially marginalized
populations, who are often mobbed

The archetype of tragedy. The division of the
community into “own” — “foreign” is complicated
and can take the form of “their” — “enemies”. There
is a growing danger of radicalization of the commu-
nity and the spread of violence

Source: Author’s development, partially used data [9;

14].

Conclusions. Thus, the formation of imaginary and archetypes in rural communities
occurs in an environment where the number of strangers or strangers is increasing. The
polarization of the rural population and the confrontation of relations indicate the
destructiveness of social processes in rural areas. F. Tonnis believes that since strangers (the
dominant group of postmodernism) cannot trust each other naturally, society must create
artificial social institutions that will regulate human life [12], and this seems a daunting task
in the context of the existence of a variety of archetypes only rural life. Building a state
social policy on the principles of democracy and in the context of decentralization of public
administration necessitates in-depth research on the transformation of rural communities and
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the identification of dominant archetypes, which will help exacerbate social conflicts and
find ways to rationalize associations of weakly connected people.
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