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Abstract
Yajfia is a wel-defined act so far the Vedic literature is concerned. All the four Vedas, especially the
Brahmanas belonging to them discuss elaborately the procedures of Yajfia. Yajiia is divided many
ways. Amongst them is the Darsapirnamasayaga. In this connection it must be mentioned that the
Brahmanas are invaluable literary works which supplement the Samhita part of the Veda-
mantrabrahmanayorvedanamadheyam”. Each Veda has different Brahmanas. As such the
Satapathabrahmana belongs to the Yajurveda. The Satapathabrahmana, consisting of 100 chapters
as the name itself implies, is not only a voluminous work but also a storehouse of geographical
datas, socio-cultural datas, socio—economical datas, legends, historical datas etc. Hence, this
Brahmana has attained more popularity among the scholars worldwide. In fact “it is next to the
Rgveda” according to the great scholar A. A. Macdonell. On the otherhand the
Darsapiirnamasayaga which takes place on the new moon day and the full moon day is the model of
isti of the five prominent yagas the other four being the pasu, soma, homa and satra.

In the article “Some Salient Features of the Darsapiirnamdasayaga as Revealed in the
Satapathabrahmana” a humble attempt has been made to discuss a part of the salient features of
the prominent yaga called the Darsapirnamasa as found in the Satapathabrahmana.
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Introduction: Yajfia is one thing that stands foremost when we think of Vedic of literature®. It plays
the pivotal role in the Vedic literature and life as well. The place of Yajfia in the Vedic literature can
be traced well in the light of the following line-

rCo yajumsi samani nirmame yajfiasiddhaye.? That means the Rgveda, the Yajurveda and the
Samaveda are revealed(by the God) for the accomplishment of the Yajfia. Again, the Rgveda, vis-a-
vis, states thus-

tasmat yajiat sarvahuta rcak samani yajfiire/chandamsi yajfiire tasmat yajustasmadajayata’.

That means “from that great general sacrifice Rcas and Sama-hymns were born: thereform were
spells and charms produced, the Yajus had its birth from it**. So, it becomes clear that the Rgveda,
the Yajurveda and the Samaveda are Yajfia-centric and vice versa.

The Yajiia, which is a unified and well-defined system of ritual, is declared as the best work in
the Satapathabrahmaga,’ and Taittiriyabrahmana®. There are a lot of Brahmanic passages where the
Yajfia is praised in different ways.’

Volume-Il, Issue-VI May 2016 191



Some Salient Features of the Darsapurnamdsayaga as Revealed in the Satapathabrahmana  Gitanjali Devi

In the Katyayana Srauta-sitra the Yajfia is defined thus- dravyam devata tyagah®. As such a
Yajfia has three elements- (i) dravya i.e. oblatory materials, (ii) devata i.e. a deity and (iii) tyaga i.e.
giving away the materials. It may be noted here that this concept of tyaga is well carried on in the
Upanisadic statement- tyaktena bhasjithak® i.e. foster (yourself) by renunciation *°. However, the
necessity of performing a Yajfia is also discussed vividly in the Vedic passages. The
Jaiminiyabrahmana states- ajato ha vai tavat puruso yavanna yajata sa yajfienaiva jayate™ i.e. a
man is born, in the real sense, only after performing a Yajfa.

The post-Vedic literature like the Vayupurana, too, opines- yajfiena devanapnoti ** i.e. through
the Yajfia one can attain the gods or assimilate with the gods. Even the Atharvaveda shows the
therapeutic benefits of a Yajfia through its verses like-

idam haviryatudhanan nadi phenamivavahat/ya idam stri pumanakariha sa stuvatam janah *°.
And also-

imam me agne purusarsz mumugdhyayam yo baddhak suyato lalapiti/atodhi te krpavad
bhagadheyam yathanunmaditosati.

agniste nisamayatu yadi te mana udyatam/kynomi vidvan bhesajam yathanunmadito sati*.

In the succeeding literature like Srimadbhagavadgit@, Manusamhita etc. also the importance of
Yajfa is discussed as follows-

annad bhavanti bhatani paryanyadannasambhavah  yajiad  parjanyo  yajfio
karmasamudbhavah®®. And —

agnau prastahuti’ samyagadimupatisthate/adityat jayate vrszik vrsterannam tatakh praja™®.

Therefore, Sri Aurobinda has opined thus- “The smallest circumstances of the sacrifice around
which the hymns were written were intended to carry a symbolic and psychological power of
significance, as was well known to the writers of the ancient Brahmanas™"’

Many a times in the Vedic passages the Yajfia is compared to the whole life of a man -puruso
vava yajfia'®. In fact the Yajfia is larger than life. “The extension of the scope of Yajfia far beyond
the ritual boundary is clear from the statement that the vedi is conceived as wide as the earth ... This
equation of vedi to earth speaks out the broadness of conception of Yajfia. All actions done on the
surface of earth are the act of Yajfia**.Moreover one could feel the urge for universal peace in the
mantras chanted in the Yajfia like-

Dyauk santirantariksa santi prithivi  santiragpak santirausadhayah santi/vanaspatayah
santirvisvedevah santirbrahma santik sarvani santih sa ma santiredhi.?

In this way, a Yajfia is seen to be a great function in ancient India that creates universal intergrity
and brotherhood.

Some salient features of Darsapirmamasaydga as revealed in the Satapathabrahmapa: The
Suklayajurvedasamhita of the Madhyandina recension opens with two chapters comprising a total of
sixty five verses used in the Darsapirpamasayaga. Neverthless the Satapathabrahmaza is a name
that comes first when the term Darsapiarpamasayaga is referred to.Although we find discussions
regarding the Darsaparramasayaga in other Brahmanas like the Kausitakibrahmaga, the
Upanisadbrahmara and the Taittiriyabrahmaga, those discussions are not so prominent as that of
the Satapathabrahmara. The Madhyandina and the Kanva — both of these two recensions of the
Satapathabrahmana provide a detailed account of the Darsapiarnamasayaga. Whereas the
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Madhyandina recension discusses this yaga in its very first chapter, the Kanva recension discusses
the same in its second chapter. It has been stated there that the sacrificer performs this yaga to obtain
all that belongs to the enemy because the Gods obtained all that belonged to the Asuras by
performing this very yaga.”

The term Darsaparnamasa is a compound. It is the assimilation of two words: darsa and
parpamasa. The term darsa means “the moon when just becomes visible, the day of new moon”?%.
Sayana comments on the term darsa in the Taittirzyasamhita in the following way- yasmin dine
surya eva drsyate candramastu lesatopi na drsyate soyam darsa. amavasya ca tadrsz. tasyam tithau
suryepa sahaiva vasatascandramaso drasiumasakyatvat. atak sa tithik siaryamatradarsanat
darsanamavikitasya karmano yogya®. On the contrary, the term pirnamasa means “full moon, the
day of full moon”?

Hence the cereomony performed in these two particular days as is termed as
Darsaparpamasayaga. Moreover, it also becomes clear from this fact that it is a ceremony to be
performed once in a fortnight. In this connection, it may be mentioned here that since the ceremony
is performed separately, therefore the acts performed in the day of new moon is separately called
Darsayaga and that performed in the day of full moon is called Parpamasayaga. lsti, being the
synonymous term of yaga, can also be applied to the term darsa and parpamasa. As such the
Darsayaga and the Piarpamasayaga can also be rendered as Darsesti and Pirpamasesti respectively.
A noteworthy fact in this matter is that- one must choose the parpamasa first to begin this yaga®.
However, the term darsa is placed first in the compound as per the rule- alpactaram i.e.
comparatively short words are placed first.

Both these istis viz Darsesti and Pirnamasesti are almost similar to each other in procedure with
a slight difference. The difference lies in the matter of deities of the second offering. While in the
Parramasa, the second offering is made for Visnu, Prajapati and Agni-Soma, the same is made for
only Indra in the Darsa.

Each of these istis take two days for its completion. On the first day of the Darsesti the sacrificer
and his wife take the usual vows of abstinences. This day is called the upavasatha i.e. the fast day.
The vows chiefly include the abstention from certain kinds of food, especially meat and from other
carnal pleasures, the sleeping on the ground in one of the chief fire houses and the observance of
silence during the ceremonies. On the second day, the various stages of cake- preparation , from the
rice-grain onwards, are gone through; the altar is made ready and the sacrificer’s wife is girdled.
After the laying on of kindling wood with the samidheni verses follow two libations of butter
(agharas) and the formal choosing of the hoty by the adhvaryu. Then the fore-offerings of butter to
the kindling sticks and various invited deities take place. The ajya-offerings to Agni and Soma
follows it and finally the cake-offerings to Agni and Indra. The ceremony comes to an end with an
oblation to Agni Svistakrt in which all gods are invoked. The priests then partake of the offering and
of the ida i.e. milk libation; the manes are invoked and the fees are given away to the priests. Next
come the anuyajas (after-offerings) to the Barhis, to Narasamsa etc. followed by a prayer and finally
the bundle of sacred grass is thrown into the fire.

The Darsapiarpamasayaga is the prominent one among the seven Harviryajiias i.e. a class of
sacrifice in which offering of havis such as milk, butter, rice, barley and similar materials take place.
Moreover, it provides the norm of all sacrifices of the iszi*’ type. Hence, it requires four numbers of
priests viz.-the Hota, the Advaryu, the Agnidhra and the Brahma.?® In the Darsapirnamasayaga, the
Hota “recites the samidheni- verses and by means of them he enkindles the fire. He calls on Arseya
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Hotrpravara in the same performance. When he is formally chosen, he takes the Hotr’s seat and
goes on muttering formulas (SB 1.5.1.12). At the end of the Darsapirnamasa, he invokes the
blessings (SB.1.9.1.2)%.

Likewise in this yaga, the Adhvaryu looks into the sacrificial butter and performs the
Patnisamyajas as well as the Samistayajus. He also request the Hotr to recite the invitatory and
offering verses. Again, the chief duty of the Agnidhra is to enkindle fire. Besides his other
prominent duties are- to clean the vessels and spoons, to bind the wife of the sacrificer, to take part
in the discourse with the Adhvaryu. In fact the Agnidhra and the Adhvaryu lead the sacrificer to the
world of gods®.

The Brahma “generally remains silent while other priests are doing duties. He sits in the southern
part and protects the sacrifice. He has also to perform expiations (prayascittis) whenever there is
something done in excess or defectively”®!. The fact worthy to be noted here that“Unlike Somayaga
the four priests have equal powers here” i.e. in the Darsapirpamasayaga®.

It is simplest form of all sacrifice that could be performed by any ahitagni yajamana i.e. one who
has laid the fire called garhapatya or a non-widower, irrespective of three castes viz. Brahmana,
Ksatriya and Vaisya. Again, since it is the archetype of issi, therefore, the procedure of performance
of this yaga is followed in other yagas to be performed as a part under the headship of other great
sacrifices like the Rajasitya, the Vajapeya, the Asvamedha etc. The Agrayanesti,the Atithyesti the
Diksaniyesti, the Navasasyesti, the Pavamanesti, the Pavitresti, the Prajapatyesti, the Prayaniyesti,
the Mahavirajesti, the Mitravindessi, the Vaisvanaresti, the Savitressi are names of some istis that
follow the procedure of the Darsaparpzamasayaga.

Darsapurnamasayaga may be performed in two ways viz- nitya (regular) and kamya (optional).
When it becomes nitya, the yajamana has to perform throughout his life, or for thirty years or till he
becomes very old. On the other hand, when the yajamana performs it as a kamyesti then the period
of performance is determined by the yajamana himself.

The vedi for this iszi is called the darsiki-vedi. It is the simplest form of the vedi®®. This form is
compared to the bodily form of a woman- yosa vai vedi**. In this description of the vedi meant for an
isti like Darsaparpamasa, the ancient Indian idea of feminine beauty is also revealed. In the context
of erecting the vedi it has been stated there in the Satapathabrahmana (1.2.3.16)- sa vai
pascadvariyasr syat. madhye samhvarita punas purastadurvyevamiva hi yosam prasamsanti i.e. “It
shall be too much broad towards the west, notched in the middle and again broad in the east. In this
way one admires a woman.*

One could also see passages on moral in the description of taking vow of abstinence for
performing the Darsapirnamasaydaga-vratamupaisyannantarezahavaniyam ca garhapatyamca pran
tisthannpa upasprsati, tadyadapa upasprsati. amedhyo vai puruso yadanytam vadati, tena
putirantartak, medhya va apah. medhyo bhatva vratamupayaniti. tasmadva apa upasprasati®® That
means, ‘He who is about to enter on the vow, touches water, whilst standing between the Ahavaniya
and Garhapatya fires, with his face turned towards east. The reasons why he touches water is, that
man is (sacrificially) impure on account of his untruth; and because by that act an internal
purification (is effected)- for water is indeed (sacrificially) pure. After becoming sacrificially pure, |
will enter on the vow; thus (he thinks); for water is indeed purifying. ‘Having become purified
through the purifying one, | will enter on the vow; thus (he thinks, and) this is the reasons why he

touches water”.%’
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Again in the matter of hospitality it has been stated there in the Satapathabrahmaza that the
yajamana should keep fasting on the previous day of the sacrifice because the gods, evidently
knowing the intention of men, comes to his house that day; and it would be inappropriate if one
would eat before the guests i.e. the gods.®

As against this Yajfiavalkya says there that if the sacrificer does not eat anything then he would
behave as a worshipper of the manes. But if eats then, too, he will be insulting the gods by eating
before they have eaten. Therefore, Yajfiavalkya advises the yajamana to eat only forest grown food
such as herbs or fruit which is not considered as sacrificial food- sa va aranyamevasniyat. ya va
aranya’osadhayo yadva vrksyam®.In this connection it may be noted here that this tradition of
taking only fruits and avoiding rice etc on the fast day is prevalent among people of Hindu religion
of the modern India too.

In this way the Vedic Yajiia like the Darsaparramasa provides “an occasion of gaiety,
understanding and co-operation as well as a social gathering on a small scale. It also becomes a way
of attaining spiritual strength, uniformity in action and purification of the atmosphere.

Conclusion: Man of every primitive race always wondered about the movement of the luminaries
like the moon. They could see two prominent days of the moon’s movement. Whereas on one day,
the moon becomes full with luster, it disappears on the other. They could observe the repeated
happenings of this fact. Moreover, it was also noticed by them that the eclipse, term and tide etc.
took place in these peculiar days. So also Vedic Aryans. People of the Vedic period realized the
specialty of these two days and believed upon the potentiality of this particular luminary. Hence,
they not only started worshipping it through hymn*! but also gave birth to a system of worshipping it
which was later termed as the Darsapiarpamasayaga so that it could fulfill their wishes. By doing
this, they applied the law of attraction consciously or unconsciously. “The law of attraction is the
law of creation. Quantum physicists tell us that the entire universe emerged from thought*. In many
Vedic passages, it had been stated that this Universe was emerged from the great sacrifice
performed by Prajapati*’. Actually the sacrifice or yajfia was none but a system where similar
thoughts of various people were unified. Moreover, Vedic peoples were aware of the fact that
thought are magnetic and thoughts have a frequency. As you think, these thoughts are sent out into
the universe and they magnetically attract all like things that are on the same frequency. Everything
sent out returns to the source™. Vedic people knowing this ‘secret’ of life concentrated on such
system of worshipping where repeated focus was given for the fulfillment of one’s wish. As such the
Darsapiirnamasayaga was the simplest act for attaining prosperity in every walk of life.
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