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Introduction 

It fills my heart with joy unspeakable to rise in response to the warm and cordial 

welcome which you have given us. I thank you in the name of the most ancient order of 

monks in the world; I thank you in the name of the mother of religions; and I thank you in 

the name of millions and millions of Hindu people of all classes and sects. My thanks, also, 

to some of the speakers on this platform who, referring to the delegates from the Orient, 

have told you that these men from far-off nations may well claim the honour of bearing to 

different lands the idea of toleration. I am proud to belong to a religion which has taught 

the world both tolerance and universal acceptance. We believe not only in universal 

toleration, but we accept all religions as true. I am proud to belong to a nation which has 

sheltered the persecuted and the refugees of all religions and all nations of the earth. I am 

proud to tell you that we have gathered in our bosom the purest remnant of the Israelites, 

who came to Southern India and took refuge with us in the very year in which their holy 

temple was shattered to pieces by Roman tyranny.  I  am  proud  to  belong to the  religion   

which   has   sheltered   and   is  still fostering remnant Zoroastrian nation. I will quote to 

you, brethren, a few lines from a hymn which I remember to have repeated from my 

earliest boyhood, which is every day repeated by millions of human beings: "As the 

different streams having their sources in different places all mingle their water in the sea, 

so, O Lord, the different paths which       men take through different tendencies, various 

though they appear, crooked or straight, all lead to Thee." 

I will tell you a little story. You have heard the eloquent speaker who has just finished 

say, "Let us cease from abusing each other," and he was very sorry that there should be 

always so much variance. 

But I think I should tell you a story which would illustrate the cause of this variance. A 

frog lived in a well. It had lived there for a long time. It was born there and brought up 

there, and yet was a little, small frog. Of course the evolutionists were not there then to tell 
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us whether the frog lost its eyes or not, but, for our story's sake, we must take it for granted 

that it had its eyes, and that it every day cleansed the water of all the worms and bacilli that 

lived in it with an energy that would do credit to our modern bacteriologists. In this way it 

went on and became a little sleek and fat. Well, one day another frog that lived in the sea 

came and fell into the well. 

 

"Where are you 

from?" "I am from 

the sea." 

"The sea! How big is that? Is it as big as my well?" and he took a 

leap from one side of the well to the other. 

"My friend," said the frog of the sea, "how do you compare the sea 

with your little well?" 

Then the frog took another leap and asked, "Is your sea so big?" 

"What nonsense you speak, to compare the sea with your well!" 

"Well, then," said the frog of the well, "nothing can be bigger than 

my well; there can be nothing bigger than this; this fellow is a liar, 

so 

turn him out." 

 

That has been the difficulty all the while. 

 

I am a Hindu. I am sitting in my own little well and thinking that the whole world is my 

little well. The Christian sits in his little well and thinks the whole world is his well. The 

Mohammedan sits in his little well and thinks that is the whole world. I have to thank you 

of America for the great attempt you are making to break  down  the  barriers  of  this little 

world of ours, and hope that, in the future, the Lord will help you to accomplish your 

purpose. 

Paper on Hinduism 

Three religions now stand in the world which have come down to us from time prehistoric--

Hinduism, Zoroastrianism and Judaism. They have all received tremendous shocks and all 

of them prove by their survival their internal strength. But while Judaism failed to absorb 

Christianity and was driven out of its place of birth by its all-conquering daughter, and a 
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handful of Parsees is all that remains to  tell  the  tale  of  their  grand  religion, sect after 

sect arose in India and seemed to shake the religion of the Vedas to its  very foundations, 

but like the waters of the seashore in a tremendous earthquake it receded only for a while, 

only to return in an all-absorbing flood, a thousand times more  vigorous, and when the 

tumult of the rush was over, these sects were all sucked in, absorbed, and assimilated into 

the immense body of the mother faith. From the high spiritual flights of the Vedanta 

philosophy, of which the latest discoveries of science seem like echoes, to the low ideas of 

idolatry with its multifarious mythology, the agnosticism of the Buddhists, and the atheism 

of the Jains, each and all have a place in the Hindu's religion. Where then, the question 

arises, where is the common centre to which all these widely diverging radii converge? 

Where is the common basis upon which all these seemingly hopeless contradictions rest? 

And this is the question I shall attempt to answer. 

Why should the free, perfect, and pure being be thus under the thraldom of matter, is 

the next question. How can the perfect soul be deluded into the belief that it is imperfect? 

We have been told that the Hindus shirk the question and say that no such question can be 

there. Some thinkers want to answer it by positing one or more quasi-perfect beings, and 

use big scientific names to fill up the gap. But naming is not explaining. The question 

remains the same. How can the perfect become the quasi-perfect; how can the pure, the 

absolute, change even a microscopic particle of its nature? But the Hindu is sincere. He 

does not want to take shelter under sophistry. He is brave enough to face the question in a 

manly fashion; an the question and say that no such question can be there. Some thinkers 

want to answer it by positing one or more quasi-perfect beings, and use big scientific 

names to fill up the gap. But naming is not explaining. The question remains the same. 

How can the perfect become the quasi-perfect; how can the pure, the absolute, change even 

a microscopic particle of its nature? But the Hindu is sincere. He does not want to take 

shelter under sophistry. He is brave enough to face the question in a manly fashion; 

anmmortal, perfect and infinite, and death means only a change of centre from one body to 

another. The present is determined by our past actions, and the future by the present. The 

soul will go  on  evolving  up  or  reverting back from birth to birth and death to death. But 

here is another question: Is man a tiny boat in a tempest, raised one moment on the foamy 

crest of a billow and dashed down into a yawning chasm the next, rolling to and fro at the 

mercy of good and bad actions--a powerless, helpless wreck in an ever-raging, ever-

rushing, uncompromising current of cause and effect; a little moth placed under the wheel 
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of causation which rolls on crushing everything in its way and waits not for the widow's 

tears or the orphan's cry? The heart sinks at the idea, yet this is the law of Nature. Is there 

no hope? Is there no escape?--was the cry that went up from the bottom of the heart of 

despair. It reached the throne of mercy, and 

Thus the whole object of their system is by constant struggle to become perfect, to 

become divine, to reach God and see God, and this reaching God, seeing God, becoming 

perfect even as the Father in Heaven is perfect, constitutes the religion of the Hindus. 

Religion not the crying need of India  

Christians must always be ready for good criticism, and I hardly think that you will mind 

if I make a little criticism. You Christians, who are so fond of sending out missionaries to 

save the soul of the heathen--why do you not try to save their bodies from starvation? In 

India, during the terrible famines, thousands died from hunger, yet you Christians did 

nothing. You erect churches all through India, but the crying evil in the East is not religion-- 

they have religion enough--but it is bread that the suffering millions of burning India cry out 

for with parched throats. They ask us for bread, but we give them stones. It is an insult to a 

starving people to offer them religion; it is an insult to a starving man to teach him 

metaphysics. In India a priest that preached for money would lose caste and be spat upon by 

the people. I came here to seek aid for my impoverished people, and I fully realised how 

difficult it was to get help for heathens from Christians in a Christian land. 

Buddhism, the fulfillment of Hinduism  

I am not a Buddhist, as you have heard, and yet I am. If China, or Japan, or Ceylon 

follow the teachings of the Great Master, India worships him as God incarnate on earth. You 

have just now heard that I am going to criticise Buddhism, but by that I wish you to 

understand only this. Far be it from me to criticise him whom I worship as God incarnate on 

earth. But our views about Buddha are that he was not understood properly by his disciples. 

The relation between Hinduism (by Hinduism, I mean the religion of the Vedas) and what is 

called Buddhism at the present day is nearly the same as between Judaism and Christianity. 

Jesus Christ was a Jew, and Shakya Muni was a Hindu. The Jews rejected Jesus Christ, nay, 

crucified him, and the Hindus have accepted Shakya Muni as God and worship him. But     

the real difference that we Hindus want to show between modern Buddhism and what we 

should understand as the teachings of Lord Buddha lies principally in this: Shakya Muni 

came to preach nothing new. He also, like Jesus, came to fulfil and not to destroy. Only, in 

the case of Jesus, it was the old people, the Jews, who did not understand him, while in the 
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case of Buddha, it was his own followers who did not realise the import of this teachings. 

As the Jew did not understand the fulfilment of the Old Testament, so the Buddhist did not 

understand the fulfilment of the truths of the Hindu religion. Again, I repeat, Shakya Muni 

came not to destroy, but he was the fulfilment, the logical conclusion, the logical 

development of the religion of the Hindus. 

Address at the Final Session  

The World's Parliament of Religions has become an accomplished fact, and the merciful 

Father has helped those who laboured to bring it into existence, and crowned with success 

their most unselfish labour. My thanks to those noble souls whose large hearts and love of 

truth first dreamed this wonderful dream and then realised it. My thanks to the shower of 

liberal sentiments that has overflowed this platform. My thanks to this enlightened audience 

for their uniform kindness to me and for their appreciation of every thought that tends to 

smooth the friction of religions. A few jarring notes were heard from time to time in this 

harmony. My special thanks to them, for they have, by their striking contrast, made general 

harmony the sweeter. 
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